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Publishers Note 5

PUBLISHERS NOTE

All praise is due to Allah. We at Darussalam are pleased to present
this set of Fatawa regarding Fasting & Zakah for the benefit of
the English speaking world.

It is imperative that the Muslims adhere to the Qur’an and
Sunnah in all of their affairs. Since it has always been our aim to
produce the books that are based upon the Qur’an and Sunnah,
we at Darussalam felt that it was our duty to prepare this work for
the English reader. These legal rulings and articles of guidance
issued from some of the best scholars of their times; Shaykh
‘Abdul-‘Aziz bin ‘Abdullah bin Baz, Shaykh Muhammad bin Salih
Al-‘Uthaimin, may Allah have mercy upon them and Shaykh
‘Abdullah bin Jibreen. Many of the questions are also answered
by the Permanent Committee for Legal Rulings and the Figh
Council of the Kingdom of Saudi Arabia.

We ask Allah to accept this effort on behalf of all of those at
Darussalam who participated in the project, and that He cause it
to benefit Muslims all over the English speaking world.

‘Abdul-Malik Mujahid
General Manager

Darussalam
Riyadh
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Fasting is prescribed for
you as It was prescribed
for those before you.
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T The Book off Fasting 3

The Virtue of Fasting and Standing for
Prayer at Night During Ramadhan

All praise is due to Allah and may blessings and peace be upon
the Messenger of Allah, his family, his Companions and whoever
follows his guidance. To proceed:

This is a brief word of advice related to the virtue of fasting and
standing at night for prayer during Ramadhan, and the virtue of
competing to do righteous deeds during it. Along with this is an
explanation of some important rules that some people are not
aware of.

It is confirmed from the Messenger of Allah that he used to
give his Companions the good news of the coming of the month
of Ramadhan. He informed them that it is a month in which
the Gates of Mercy and the Gates of Paradise are opened and the
Gates of Hell are closed. During it the devils are chained. He
said:

c-ilpj o Jj Jilc~)I5 lil#
12 jliu jUi 5™ 4ay\ fii cj&l LW
ifc- alij j-LII Uj Jjl | A gAk

ljb' J5 iujj cI-d1 J.

“When it is the first night of Ramadhan the Gates of
Paradise are opened and not a single one of them is
closed, and the Gates ofHell are closed and not a single
one ofthem is opened. The devils arefettered and a caller
calls out saying, ‘O seeker ofgood, comeforth (withyour
good), and O seeker of evil, restrain yourself’Allah has
people that Hefreesfrom the Fire and that is every night
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(ofRamadhan). ’[1]

He s]|] also said:

i lillaijl AN <> AQ A) &jj jf-ii UUX<
jji ji:dtf i AL; 4jipjli aj
(AUl A”>-j A3 Fili liyie ACAU Tl

“7& month of Ramadhan has come to you all. It is a
month ofblessing. Allah coversyou all during it He sends
down the Mercy, removes the sins and answers the
supplication. Allah looks at your competing for good
works during it and He tells proudly to the angels about
you all. Therefore, show Allah goodness from yourselves.
For verily the wretched person is the one who is deprived
ofAllah’s Mercy during it (Ramadhan). "L

He 0, also said:

AL dro? Li aJ ~ap LLAjj>Ir LiLNl /d .a %
jJiii 5n ft 1 L arsp L3N] Wjp dirg
& SN & JA° LaF=ij LLjI

“Whoever fasts Ramadhan with faith and hoping for
reward, he will be forgiven for all of his previous sins.
Whoever stands (for prayer at night) during Ramadhan
withfaith and hopingfor reward, he will beforgiven for
all of his previous sins. Whoever stands (for prayer at
night) during Laylatul-Qadr (the Night of Decree) with
faith and hopingfor reward, he will beforgivenfor all of
his previous sins. ”[3]

He 3| also stated that Allah said:
Dij 1A] uld JI au Vj. al yf\ J)) Jii- J5»
[11 Al-Tirmithi no. 682 and Ibn Majah no. 1642.

(2L Majma'uz-Zawa'id 3:142.
13 Al-Bukhari no. 2014 and Muslim no. 759-760.
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‘Every (good) deed of the son of Adam will have ten
rewards like it up to seven hundred times in increase,
exceptforfasting. For verily itisfor Me and | willgive the
rewardfor it. He (thefasting person) leaves offhis desire,
his food and his drink for My sake.” (The Prophet jgjj
continued:) “Thefasting person has two times of delight.
He isdelighted when he breaks hisfast and delighted when
He meets his Lord. And verily thefoul odorfrom the mouth
ofthefastingperson is better to Allah than thefragrance of
musk perfume. 7111

The Hadiths regarding the virtue of fasting and standing for

prayer during Ramadhan and the virtue of fasting itself (as a type
of worship) are many.

Therefore, the Muslim should take advantage of this opportunity,
which is Allah’s blessing upon him by allowing him to catch the
month of Ramadhan. Thus, he should make haste in performing
acts of obedience (to Allah) and he should avoid the evil deeds.
He should strive hard to perform all that Allah made obligatory
upon him, especially the five prayers, for they are the pillars of
Islam. The prayer is the greatest of the obligations after the two
Testimonies of Faith. Therefore, it is obligatory upon every
Muslim man and woman to guard the prayers and offer them in
their times with humbleness and tranquility.

From the most important obligations related to men is offering
the prayers in congregation in the Houses of Allah (i.e., Masjids),
which Allah ordered to be raised, and in which His Name is
mentioned (or remembered). This is as Allah said:

‘And establish the prayer (As-Salah) and give Az-Zakah

111 Al-Bukhari no. 1904 and Muslim no. 161/1151.
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and bow down along with those who bow down. "[1]

And He, the Most High said:

“Guard strictly the prayers and (particularly) the middle
prayer (i.e., Salatul-'Asr), and stand devoutly (in prayer)
for Allah. ’[Z]

And He, the Mighty and Majestic said:

“Verily, the believers are successful. They are those who are
humble and submissive in theirprayer (As-Salah)P”

Then Allah continues (in this same Surah) until He says:

off>. A oflf jU tj)) dfaiQ: <p

“And they (the believers) are those who guard strictly their
prayers. It is these who are the inheritors. Those who
inherit Al-Firdaws (the loftiestplace in Paradise) and they
will abide thereinforever. ”[4]

The Prophet ~ said:
feS 45y A

“The covenant that separates between us and them is the
prayer (As-Salah). So, whoever abandons it, he has
disbelieved. "[5]

The most important of the obligations after the prayer is paying

Az-Zakah. This is as Allah, the Mighty and Majestic said:

1] Al-Bagarah 2:43.

121 Al-Baqgarab 2:238.

[3 Al-Mu'minun 23:1,2.

“l Al-Muminun 23:9-11.
(B) At-Tirmithi no. 2621.
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‘And they were not commanded other than to worship
Allah making the religion solely for him, being upright
monotheists (Hunafa), and to establish the prayer (As-
Salah) and give Az-Zakah, and that is the right reli-
gion.”»

Indeed the Noble Book of Allah and the Sunnah of His noble
Messenger 5® prove that whoever does not give the Zakah due
on his wealth, will be punished by it on the Day of Resurrection.

The most important of matters after the prayer and Az-Zakah is
fasting Ramadhan. It is one of the five pillars of Islam that are
mentioned in the Prophet’s statement:

JyLj W 141 N ill N'M £2%
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“Islam is built uponfive (pillars): the testimony that none
has the right to be worshipped but Allah and Muhammad
is the Messenger ofAllah, the establishment of the prayer,
paying Az-Zakah, fasting Ramadhan and performing Hajj
(pilgrimage) to the House (the Ka'bah). ’[Z]

It is obligatory upon the Muslim to protect his fasting and his
standing for prayer (at night) from that which Allah has made
forbidden for him of statements and deeds. This is because the
intent of the fast is obedience to Allah, honoring the things He
has made sacred, forcing the soul to oppose its desires for the
sake of obeying its Master and accustoming it to being patient in
avoiding what Allah has forbidden. The purpose of the fast is not
merely leaving off food, drink and other things that break the fast.
For this reason it has been authenticated from the Messenger of
Allah jH that he said:

111 Al-Baiyyinab 98:5.
21 Al-Bukhari no. 8 and Muslim no. 16.
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‘Fasting is a shield. So, if it is a day that one ofyou is
fasting, he should not say obscene things nor should he
raise his voice in anger. Ifsomeone verbally abuses him or
fights him, he should say, ‘Verily I am fasting. ”’[1*

It has also been authenticated from him that he said:

R U 23475 cji iy NNy
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‘He who does not abandon false speech, acting according
to itand ignorant behavior, then Allah has no need ofhim
abandoning hisfood and his drink. ”[2L

From these texts and other than them it is known that it is
obligatory upon the fasting person to beware of all that Allah has
made forbidden for him and to take care in guarding all of what
Allah has obligated him with. In this way it is hoped that he will
gain forgiveness, freedom from the Fire and the acceptance of his
fasting and standing at night for prayer.

There are some matters that some people are unaware of:

From them is that it is obligatory upon the Muslim to fast with faith
and hoping for reward and not to be seen or heard of the people
or follow the customs of the people or follow his family or the
people of his country. Rather, it is obligatory upon him that that
which has caused him to fast be his belief that Allah has made it a
duty upon him. He should fast hoping for the reward with his Lord
in that. Likewise for standing in prayer at night, it is obligatory that
the Muslim does it with faith and hoping for reward, and not for
any other reason. This is why the Prophet 3J§ said:

{i* lk d A& LILI OLJuij

111 Al-Bukhari no. 1904 and Ahmad 6:244.
121 Al-Bukhari no. 1903.
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“Whoever fasts Ramadhan with faith and hoping for
reward, he will beforgivenfor all ofhisprevious sins. And
whoever stands for prayer (at night) during Ramadhan
withfaith and hopingfor reward, he will beforgiven for
all ofhisprevious sins. And whoever standsfor prayer (at
night) during Laylatul-Qadr (the Night of Decree) with
faith and hopingfor reward, he will beforgivenfor all of
his previous sins. ”[1]

From the matters which some of the people are unaware of, their
ruling is when the fasting person happens to have wounds or a
nosebleed or vomiting or the passing of water or gasoline fumes
to his throat unintentionally. All of these things do not break the
fast. However, whoever intentionally vomits, he breaks his fast.
This is due to the statement of the Prophet

iiUC*1 jj-of lallp iVjli i

“Whoever is overcome by vomiting, he does not have to
make upfor the day, and whoever causes himselfto vomit,
he must make upfor the day. ”[2]

From this is that which happens to the fasting person of delaying
the bathing for sexual impurity until the Fajr time begins and
what some women experience of delaying the bathing for menses
or postnatal bleeding until the time of Fajr begins if she thinks
she is pure before Fajr. She is still obligated to fast and her
delaying her bathing until after the Fajr time begins does not
prevent her fasting. However, she should not delay the bathing
until sunrise. Rather, she must bathe and pray the Fajr prayer
before sunrise. Likewise is the case for the sexually impure
person. He should not delay bathing until after sunrise. Rather,
he must bathe and pray the Fajr prayer before sunrise. The man

[1) Al-Bukhari no. 2014 and Muslim nos. 759-760.
121 Abu Dawud no. 2380.
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must make haste in this so that he can catch the Fajr prayer with
the congregation.

From the matters that do not nullify the fast is having blood tests
or an injection, as long as that is not intended to provide
nourishment (i.e., like an 1V). However, it is better and safer to
delay this until nighttime if that is easy, due to the statement of
the Prophet

aSiLj y ulJi SiLj u jo»
‘Leave whatever causes you to doubtfor that which does
not cause you to doubt. ” i1

It is also due to his jg statement:

“Whoever avoids the doubtful matters, then verily he has
freed his religion and his honor (from blame). ”[2L

From the matters which some of the people are unaware of their
rulings is lacking tranquility in the prayer, regardless of whether
it is an obligatory prayer or voluntary prayer. The authentic
Hadiths from the Messenger of Allah jg prove that tranquility in
the prayer is a pillar from the pillars of the prayer. The prayer is
not correct without it. This means to have stillness and
humbleness in the prayer and not rushing: In this manner each
joint returns to its place (in the positions). Many of the people
pray Salatut-Tarawih during Ramadhan in a manner such that
they do not understand it (the recitation), nor are they tranquil in
it. Rather, they peck it out like pecking (of a chicken). The prayer
performed in this fashion is not valid and the person who prays
like this is a sinner who is not rewarded.

From the matters which some of the people are unaware of their
ruling is some people’s thinking that it is not permissible to pray
less than 20 Rak'ahs (units) of Salatut-Tarawih. Also, some
people mistakenly think that it is not permissible to pray more

111 Al-Bukhari no. 2518.
121 Al-Bukhari no. 52 and Muslim no. 1599.
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than 11 or 13 Rak'ahs of Salatut-Tarawih. All of this is incorrect
thinking, and it is a mistake that is opposed to the evidences.

Verily, the authentic Hadiths from the Messenger of Allah Ig
prove that the night prayer is an easy matter. There is no fixed
limit that is impermissible to oppose concerning it. Rather, it is
confirmed from the Prophet 3j§ that he used to pray 11 Rak'ahs
during the night and sometimes he might pray 13 Rak'ahs.
Sometimes he would pray less than that, both during Ramadhan

and in other times. When he was asked about the night prayer he
said:

<taS tali t
tad jif

“In sets of two, in sets of two. Then when one ofyoufears
the coming of morning, he prays one (Rak'ah) that will
serve as a Witr (i.e., make the number odd) ofwhat he has
prayed. ”[1]

The authenticity of this Hadith has been agreed upon.

He (the Prophet jjjg) did not fix a specific humber of Rak'ahs,
neither in Ramadhan nor in any other time. For this reason, the
Companions sometimes prayed 23 Rak'ahs, and sometimes
11 Rak'ahs in the time of ‘Umar All of that has been
confirmed from ‘Umar ~ and the Companions in his time.

Some of the Salafused to pray 36 Rak'ahs during Ramadhan and
then pray three Rak'ahs of Witr prayer. Some of them prayed 41
Rak'ahs. Shaykhul-Islam Ibn Taimiyyah mentioned this from
them and that the matter concerning this is broad (i.e., easy). He
also mentioned that it is better for whoever lengthens his
recitation, bowing and prostrating, to lessen the number of
Rak'ahs, and whoever lightens (shortens) the recitation, bowing
and prostrating, to increase the number of Rak'ahs. This is the
meaning of his statement, may Allah have mercy on him.

Whoever pays close attention to his (the Prophet’s) Sunnah will

1 Al-Bukhari no. 990 and Muslim no. 749.
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know that what is best in regard to all of this is to pray 11 or 13
Rak'ahs during Ramadhan and other times. This is because that is
in agreement with the practice of the Prophet ~ in most of his
situations (i.e., what he usually did). Also, this is easier for those
who are offering prayer and better for humility and tranquility (in
the prayer). Whoever prays more, there is no harm in that nor any
dislike, as was mentioned previously. What is best for whoever
prays with the Imam (of the Masjid) in the night prayer of
Ramadhan is that he does not stop until the Imam stops praying.
This is due to the statement of the Prophet

«all j/ai lij iji®

“Verily, if the man standsfor nightprayer with the Imam
until hefinishes, Allah will writefor him (the reward of)
standing the entire night (in prayer).

It is legislated for all of the Muslims to strive hard in the various
types of worship during this noble month. They should strive to
pray voluntary prayers and recite the Qur’an with reflection and
thinking. They should increase in the glorification of Allah,
declaring his right to be worshipped alone, praising Him,
declaring his greatness and seeking His forgiveness. They should
say legislated supplications, command the good, forbid the euvil,
invite to Allah, be generous to the poor and needy, strive to be
kind to parents, keep good family ties, honor the neighbor, visit
the sick and other types of good deeds. This is due to the
Prophet’s statement in the aforementioned Hadith:

ljS- W\ljjlii < o b 1 *
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‘Allah looks at your competingfor good works during it
and He tellsproudly to the angels aboutyou all. Therefore,
show Allah goodness from yourselves. For verily, the
wretched person is the one who is deprived of Allah’s
Mercy during it (Ramadhan). ”[2]

111 Abu Dawud 1375, At-Tirmithi no. 806, Ibn Majah no. 1327 and Ahmad 5:159.
121 Majma'uz-Zawa'id 3:142 and Kanzul-'Ummal no. 23692.
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This is also due to what is reported from him ~ that he said:
ty> t alla>*j A i A
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“Whoever draws near to Allah during it (Ramadhan) with
a single characteristicfrom the characteristics of (volun-
tary) goodness, he is like whoeverperforms an obligatory
act in other times. And whoever performs an obligatory
act during it, he is like whoever performed seventy
obligatory acts in other times. "[1]

This is also due to his statement in the authentic Hadith-.

“An ‘Umrah performed during Ramadhan is equal to a
performance ofHajj - or he said - a Hajj with me. ”[2)

The Hadiths and narrations that prove the sanctioning of
competing and being aggressive in performing the various acts
of goodness in this noble month are numerous.

Allah is the One Who is asked to help us and the rest of the
Muslims to do all that contains His Pleasure and to accept our fast
and standing for night prayer. We ask Him to correct our
situations and protect us all from the deviations of trials and
temptations. Likewise, we ask Him to make the leaders of the
Muslims righteous and unite their word upon the truth. Verily,
He is the Guardian of that and He is capable of doing it.

As-Salamu ‘Alaykum wa Rahmtullahi wa Barakatuhu.
(May peace be upon you, the Mercy of Allah and His Blessings)
His Eminence, Ash-Shaykh ‘Abdul-‘Aziz bin ‘Abdullah bin Baz

General President for the Administration of Scientific Researches,
Religious Verdicts, Preaching and Guidance

M Sahih Ibn Khuzaymah no. 1887.
21 Al-Bukhari no. 1863 and Muslim no. 1256.
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Rulings Pertaining to the Entry of the Month
and its Exit and Sighting the New Moon

Sighting the new Moon of Ramadhan
and the new Moon of Shawwal

O/What is the method that confirms every lunar month?

Il The authentic Hadiths from the Prophet jjjg prove that the
cLl new crescent moon is whenever a reliable person sees it after
sunset on the night of the 30th of Sha'ban or two reliable persons
see it on the 30th night of Ramadhan, then the sighting is
considered. By this, the first of the month is known without any
need of considering the period of how long the moon remained
(visible) after sunset. It makes no difference whether it lasted for
twenty minutes or more or less, because there is no authentic
Hadiths that prove a specification for the number of minutes for
the moon’s vanishing after sunset.

The Permanent Committee

It is not permissible to rely on Calculations
in confirming the new Moons

In some lands of the Muslims the people go about fasting

without relying on the sighting of the new moon. Rather,
they think it is sufficient to only rely on calendars. So, what is
the ruling on this?

The Prophet jig; ordered the Muslims that they should:
s~ \jL*sd ~j U tojja \jJas\j o~ >
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‘Fastaccording to the sighting ofthe new moon and break
thefast according to its sighting. And ifit is hidden from
them (due to cloudiness) complete the number as 30
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(days). ”[1]

This Hadith is agreed upon (i.e., in Al-Bukhari and Muslim). He
9] also said:
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“Verily, we are an illiterate nation. Wedo not write nor do
we calculate. The month is like this and this and this, ’and
he withdrew his thumb with the third. Then he said: “The

month is like this and this and this, ” and he held up all of
hisfingers, meaning that the month is 29 and 30 days.[Z]

It is confirmed in Sahih Al-Bukhari from Abu Hurairah dfr that
the Prophet |j] said:
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‘Fast according to its (i.e., the new moon’) sighting and
break your fast according to its sighting. If it is hidden
from you by clouds, complete the number of (days of)
Sha'ban as 30. ”[3L

And he said:
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‘Do notfast untilyou see the new moon oryou complete
the number (of30 days in Sha'ban), and do not break
yourfast untilyou see the new moon oryou complete the
number (0f30 days in Ramadhan). 4]

The Hadiths concerning this matter are numerous and all of

[1" Al-Bukhari
P Al-Bukhari
131 Al-Bukhari
4 Al-Bukhari

no.1909 and Muslim no. 1081.
no.1913 and Muslim no. 1080.
no.1909 and Muslim no. 1081.
no.1080.
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them prove that it is obligatory to act according to the sighting or
completion of the number of days (in the month as 30) when
there is no sighting. Likewise they prove that it is not permissible
to rely on calculations for this. Shaykhul-Islam Ibn Taimiyyah
mentioned that it is the consensus of the people of knowledge
that it is not permissible to rely upon calculations to confirm the
new moons. This is the truth concerning which there is no doubt.
And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

Fasting and Breaking the Fast according to the
Sighting of the New Moon

By his Eminence Ash-Shaykh ‘Abdul-‘Aziz bin ‘Abdullah bin Baz

All praise is due to Allah and may blessings and peace be upon
the Messenger of Allah, his family, his Companions and whoever
follows his guidance. To proceed:

Many of the brothers have asked me about the ruling on relying
upon the broadcast announcements regarding fasting and
breaking the fast and does that agree with the authentic Hadith:

‘Fast according to its (the new moon’) sighting and break
yourfast according to its sighting. ”

They have asked that if the sighting is confirmed by the testimony
of a just person in a Muslim country, is it obligatory upon the
neighboring country to take this? And if we say this, what is its
evidence, and is the difference of the times of the rising of the
moon, i.e., sighting zones in different places considered?

The answer to this question is that verily it is confirmed from the
Messenger of Allah #1 by numerous routes of transmission that he
said:

‘Fast according to its (the new moon’) sighting and break
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yourfast according to its sighting. Ifitis hiddenfrom you
by clouds, then consider it (the month) as 30 days. ”[1*

In another wording of it he ?§ said:

“Then complete the number (ofdays) as 30. ”[2]

In another narration he  said:
® 0L otp lj.UsLN
“Then complete the number (ofdays) ofShaban as30. ”[3l
And it is confirmed that he j]g said:

‘Do not go forth with the month until you see the new
moon oryou complete the number (0f30 days). Thenfast
untilyou see the new moon or you complete the number
(of30 days). "[4)

The Hadiths with this meaning are numerous and they prove that
what is considered in this regard is either the sighting of the new
moon or completing the number of days.

Concerning calculation, this is not to be relied upon. This is the
truth and it is the consensus of the people of knowledge who are
considered authoritative. The intent of the Hadith is not that
every person has to see the new moon himself. Rather, its
meaning is only that there is a clear and trustworthy witnessing.
Abu Dawud recorded with an authentic chain of narration from
Ibn ‘Umar that he said: “The people looked for the new moon,
so | told the Prophet jig that | saw it. Therefore, he fasted and
ordered the people to fast.”

Muslim no. 1080.
121 Al-Bukhari no. 1907.
131 Al-Bukhari no. 1909.
4 Abu Dawud no. 2326 and An-Nasa'i no. 2128.
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Ahmad and the Sunan compilers recorded a Hadith, which lbn
Khuzaymah and Ibn Hibban graded authentic, from Ibn ‘Abbas
that a Bedouin Arab came to the Prophet jg and said: “Verily |
saw the new moon.” So, the Prophet jg said:
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‘Do you testify that none has the right to be worshipped
but Allah and Muhammad is the Messenger ofAllah?”’[11 *

The man said: “Yes.” The Prophet 5g then said:

ly>j-alj

“Announce among thepeople, OBilal, that they shouldfast
tomorrow. ”

It is reported from ‘Abdur-Rahman bin Zaid bin Al-Khattab that he
gave a sermon on a day in which there was doubt (about whether
to fast or not). So, he said: ‘“Verily | sat with the Companions of
the Messenger of Allah $j§ and | asked them and they told me that
the Messenger of Allah jg said:

| p ouU i AZjjf
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‘Fastaccording to its (the new moon’) sighting and break
your fast according to its sighting, and be devout in
lookingfor it Ifit is hiddenfrom you by clouds, complete
(the month as) 30 days. If two Muslim witnesses testify to

seeing it, then fast and break thefast (according to their
testimony). ’[Z]

This Hadith was recorded by Ahmad, and An-Nasa’i recorded it
without him saying in it, “Muslim.” It was reported from the
governor of Makkah, Al-Harith bin Hatib that he said: “The
Messenger of Allah Sg took a covenant with us that we would be
devout in looking for the new moon. And if we did not see it and

111 Abu Dawud no. 2340.
2 Ahmad 4:321. and An-Nasa’i no. 2118.
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two just witnesses testified to seeing it, we would devoudy follow
their testimony.” This was recorded by Abu Dawud and Ad-
Daraqutni, who said: “This chain of narration is connected and
authentic.”

These Hadiths, and what has been reported with their same
meaning, prove that the sighting of one just witness is sufficient
for the sighting of the new moon of Ramadhan. However,
concerning stopping the fast (at the end of Ramadhan) and the
rest of the months, there must be two just witnesses. This is in
combining between the Hadiths reported concerning this. This is
also the view that most of the people of knowledge have gone
with and it is the truth due to the appearance of its evidences.
From this it becomes clear that the meaning of “sighting” is its
confirmation by an Islamically legislated method and the mean-
ing is not that each person has to see the new moon. Therefore, if
a Muslim nation that rules according to the Islamic law, like the
Kingdom of Saudi Arabia, announces that the sighting of the new
moon of Ramadhan or Shawwal or Thul-Hijjah has been
confirmed, all of its citizens must follow it in that. According to
a large number of the people of knowledge it is also obligatory
upon other people as well to accept that sighting due to the
generality of the Prophet’s statement;

SNl Ju5U

“The month is 29 days, so do notfast untilyou see it (the
new moon), and if it is hidden from you by clouds,
complete the number (ofdays) as 30. ”[1)

This was recorded by Al-Bukhari in his Sahih from a Hadith of
Ibn ‘Umar Muslim recorded it with the wording:

‘Fastaccording to its (the new moon’) sighting and break
yourfast according to its sighting. And ifit is hiddenfrom

111 Al-Bukhari no. 1907.
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you by clouds, consider it (the month) as 30 days. ’[1)

Muslim reported a version with this wording, but in it he jJj] said:

‘AW if the month is hidden from you by clouds, then
count it as 30 days. "[Z]

Verily, the obvious meaning of these Hadiths and what has been
reported with their meaning includes the entire Ummah. An-
Nawawi reported in Sharhul-Muhaththib from Imam lbn Al-
Munthir that this was the view of Al-Laith bin Sa‘d, Imam Ash-
Shafi'i and Imam Ahmad, may Allah have mercy on them. He -
meaning lbn Al-Munthir - said: “And | don’t know this to be the
view of anyone except Al-Madani and Al-Kufi,” meaning Malik
and Abu Hanifah.

A group of the scholars said: “The ruling of the sighting is only
encompassing if the places have the same sighting zones (i.e.,
rising points of the new moon). However, if the sighting zones
differ, then the people of each sighting zone have their own
sighting.” This was related by Imam At-Tirmithi from the people
of knowledge. Their argument for this is based upon what
Muslim reported in his Sahih from Ibn ‘Abbas  that Kuraib came
to him in Al-Madinah from Ash-Sham (i.e., the land of Syria,
Jordan, Palestine and Lebanon) at the end of Ramadhan. He
informed him that the new moon was seen in Ash-Sham on the
night oijumu’ah (i.e., Thursday night) and that Mu awiyah and
the people fasted according to that. Ibn ‘Abbas 4 replied, “But
we saw it on the night of As-Sabt (i.e., Friday night), so we will
not stop fasting until we see it or we complete the number (of 30
days).” Kuraib said, “Isn’t the sighting and fasting of Mu‘awiyah
sufficient for you?” Ibn ‘Abbas 4> replied, “No. Thus did the
Messenger of Allah ~ command us.” These scholars say that this
proves that Ibn Abbas held the view that the sighting is not to be
generalized, and that the people of each land have their own

(D Muslim no. 1080.
[2 Muslim no. 1081.
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sighting, if the sighting zones differ. Therefore, these scholars say
that the sighting zones in the area of Al-Madinah are not the same
as the sighting zones in Ash-Sham. Others said that he probably
did not act according to the sighting of the people of Ash-Sham
because no one testified to it with him other than Kuraib alone,
and the testimony of one witness is not acted upon for ending the
month. One person’s testimony is only acted upon for the entry
of the month.

This matter was presented to the Senior Scholars Board in the
Kingdom of Saudi Arabia in the second session held in Sha ban,
1392 AH, and they agreed that what is most correct in this issue is
ease in the matter. This means that it is permissible to take either
one of these two views according to the position of scholars of
the land. | say that this is a middle view that contains combining
between the evidences and the statements of the people of
knowledge. When this is known, it is obligatory on the people of
knowledge in every land to be concerned with this matter when
the month begins and ends and that they agree upon what is
closest to the truth according to their Ijtihad (exercise of
judgement). Then, they should act according to that and convey
it to the people. It is also incumbent upon the authorities with
them and the masses of the Muslims to follow them (the scholars)
in that. They should not differ in this matter because that causes
division of the people and an abundance of gossip and baseless
talk if the country is not Islamic.

In reference to the Islamic country, it is obligatory upon it to rely
upon what the people of knowledge say and to oblige the people
to adhere to it, whether it is regarding fasting or breaking the fast.
This is acting according to the mentioned Hadiths, fulfillment of
what is obligatory and preventing the citizens from falling into
what Allah has forbidden. And it is known that Allah restrains
with the ruler what He does not restrain with the Qur’an.

I ask Allah to help us and all of the Muslims to understand His
religion, to be firm upon it, rule by it, refer to it for judgement
and avoid whatever contradicts it. Verily, He is Most Generous,
Most Noble.
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May Allah send blessings and peace upon His servant and
Messenger, our Prophet Muhammad, and his family and
Companions.

A Firm Decision

Regarding acting according to sighting
in affirming the new Moons and
not according to Astronomical Calculations

All praise is due to Allah alone and may blessings and peace be
upon him whom there is no Prophet after him (i.e., Muhammad
igj). To proceed:

Verily, the Council of Islamic Figh Academy has reviewed a copy
of a letter from the Society of Islamic Preaching in Singapore
during its fourth session held at the General Secretariat of the
Muslim World League in Makkah Al-Mukarramah. This session
took place between 7th and the 17th of Rabi* Al-Akhir, 1401 AH.
The letter was dated Shawwal 16th, 1399 AH, corresponding to
August 8th, 1979 CE. The letter was addressed to the charg
d’affaires of the Royal Embassy of Saudi Arabia there in
Singapore. The contents of the letter expressed that there was a
difference that arose between this Society and the Islamic Council
in Singapore concerning the beginning of the month of
Ramadhan and its ending in the year 1399 AH or 1979 CE. This
was due to the Society holding the view that the beginning of the
month of Ramadhan and its ending should be based upon the
Islamically sanctioned sighting, as this is in accordance with the
generality of the Islamic evidences. At the same time, the Islamic
Council in Singapore held the view that the beginning and
ending of the aforementioned Ramadhan should be according to
astronomical calculations. The reason for that is the Committee’s
saying: “In reference to countries in the area of Asia, their sky is
covered with clouds, especially in Singapore, thus most of the
places for sighting the new moon are blocked from sightings.
Therefore, this (calculation) is considered from the matters that
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are excused and necessary. For this reason it is obligatory to
determine (the time of the new moon) by way of calculations.”

After the members of the Council of Islamic Figh Academy
undertook a comprehensive study of this issue in the light of the
Islamic texts, the Council of Islamic Figh Academy decided to
support the Society of Islamic Preaching in its view. This is due to
the clarity of the Islamic evidences in this matter.

Likewise, the Committee made a decision in reference to this
situation where there are places like Singapore and some areas of
Asia and other places where their sky is blocked by what prevents
sightings. They decided that the Muslims in these areas and
similar places may take the sighting of whoever they trust from
the Islamic countries that rely upon visual sightings of the new
moon instead of any form of calculations. This is acting according
to the Prophet’s statement:

‘Fast according to its sighting and break your fast
according to its sighting. And if it is hidden from you by
clouds, then complete the number (ofdays) as 30. 1111

And his #] statement:

‘Do notfast untilyou see the new moon oryou complete
the number (ofdays as 30). And do not break your fast
until you see the new moon or you complete the number
(ofdays as 30). "2

And whatever Hadiths have been reported with the same
meaning as these two.

111 Al-Bukhari no. 1909 and Muslim no. 1081.
121 Al- Bukhari no. 1906 and Muslim no. 1080.
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The sighting of the new Moon in a Country does not
oblige all of the Countries to judge according to it

The appearance of the new moon of Ramadhan or the
ft new moon of Shawwal varies between the Islamic
countries. Therefore, do the Muslims fast when it is sighted
in one of these countries?

Il The people of knowledge differ among themselves on the

issue of the new moon. Among them there are those who
think that if the sighting of the new moon of Ramadhan is
confirmed in any place in an Islamically sanctioned manner, then
this obliges all of the Muslims to fast. They also say that if the
sighting of the new moon of Shawwal is confirmed (in any place),
all of the Muslims are obligated to break the fast.

This is the well-known view of the Mathhab (School of Figh) of
Imam Ahmad. Based upon this, if the new moon is sighted in the
Kingdom of Saudi Arabia, for example, it is obligatory on all of the
Muslims in all of the lands to act according to this sighting in
fasting Ramadhan and breaking the fast in Shawwal. The evidence
that they use for this position is the generality of the Statement of
Allah, the Most High:

‘So whoever amongyou witnesses the month, then let him
fast it "[1*

They also use the generality of the Prophet’s statement:
«\jfai U lilj ilajfai o
“Whenyou see it (the new moon ofRamadhan), thenfast,

and when you see it (the new moon of Shawwal), then
break yourfast. "L

Among the scholars are those who say that fasting with the new

[1 Al-Bagarah 2:185.
121 Al-Bukhari no. 1906.
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moon of Ramadhan and breaking the fast in Shawwal is not
obligatory except for whoever sees the new moon or is in the
same sighting zone (i.e., the same area of the sighting) as
someone who saw it. This is because the rising points of the new
moon differ, as is agreed upon by the people who know (its
science). Thus, if the sighting zones differ, it is obligatory that
every land judge according to its own sighting and the lands that
are in the same sighting zone of the new moon should follow it. If
a land is not in the same sighting zone, it should not follow
another land’s sighting. This statement is the one chosen by
Shaykhul-Islam Ibn Taimiyyah, may Allah have mercy on him. His
proof for this view is in the Statement of Allah, the Most High:

“So whoever amongyou witnesses the month, then let him
fast it ”[1]

He also based this upon the Prophet’s statement:

“When you see it (the new moon ofRamadhan), thenfast,
and when you see it (the new moon of Shawwal), then
break yourfast. 712

In other words, he used the same evidence that is used by those
who hold the view that there is a general, comprehensive
obligation regarding the ruling of the new moon. However, the
angle of proofwith Ibn Taimiyyah in this Verse and this Hadith is
different, as (he held the view that) the ruling is related to one
who witnesses and sees the moon. This dictates that whoever
does not witness or see it, then he is not obligated to follow its
judgement. Therefore, based on this, if the sighting zones differ,
the judgements of the new moon are not confirmed by
generalization.

There is no doubt that this is a strong position in proving this

(1* Al-Bagarah 2:185.
121 Al-Bukhari no. 1900 and Muslim no. 1080.
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point and it is supported by examination and analogy.
Ash-Shaykh Ibn ‘Uthaimin

The ruling on fasting Ramadhan 28 days

Is it permissible to fast only 28 days for the month of
amadhan?

Ik It is confirmed in the extensive authentic Hadiths from the
CIA Messenger of Allah jj§ that the month is not less than 29 days.
When it is confirmed with Islamically valid evidence that the month
of Shawwal has entered after the Muslims have only fasted 28 days,
this means that they did not fast the first day of Ramadhan.
Therefore, they must make up for it, because it is not possible for
the month to be 28 days. The month is only 29 or 30 days.

Ash-Shaykh lbn Baz

Can we fast 31 days?

Jit Ifwe began our fast in the Kingdom of Saudi Arabia, then

we travelled to our country in East Asia during the month
of Ramadhan, where the Islamic Hijri month is a day behind,
should we fast 31 days?

Ifc Ifyou fasted in Saudi Arabia or another land, then you fasted
til the rest of the month in your own land or another place,
then break your fast with them (in the last land) even if that is
more than 30 days. This is due to the statement of the Prophetjg:

( (JacC
‘Thefast is the day thatyou allfast and breaking thefast
is the day when you all break fast. ’[1]

However, if you did not complete 29 days, you must complete
that (number of fasting days). This is because the month is not

less than 29 days.
Ash-Shaykh lbn Baz

[1" At-Tirmithi no. 697.
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The ruling on always fasting 30 days for Ramadhan

39

What is the ruling concerning some people who always

ast 30 days for Ramadhan?

Il The extensive authentic Hadiths from the Messenger of All
the consensus of the Companions of the Messenger

ah

and those who followed them in righteousness of the scholars,
prove that the month is either 29 or 30 days. So, whoever always

fasts it 30 days without looking into the new moons (i.
sightings), then he has opposed the Sunnah and the consens
(Ijma), and he has made an innovation in the religion that All
has not allowed. Allah said:

‘Follow what has been revealed toyou allfrom your Lord
and do notfollow any Awliya’ (friends, helpers, suppor-
ters) besides Him. "’[1)

And He said:
*
fO Muhammad Ifyou all love Allah, follow
me and Allah will loveyou andforgive you. "[2]
And He said:
> < R4 iir fif > F N
]| lyj'j — AT

“Whatever the Messenger (Muhammad givesyou, then
take, and whatever he forbids you from, then abstain
(from it). And fear Allah. Verily, Allah is severe in
punishment. ”,3]

And He, the Mighty and Majestic said:
11 Al-ATraflA.

121 Aal ‘Imran 3:31.
13l Al-Hashr 59:7.

e.,
us
ah
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LA ASijku j4iV> 1473 J-
Idij™ % Od- i'd Ari£j& . & ££ 4pto-S

“These are the limits o fAllah and whoever obeys Allah and
His Messenger (Muhammad ($), He (Allah) will enter him
into gardens with riversflowing beneath them. They will
abide thereinforever and that is the supreme success. And
whoever disobeys Allah and His Messenger (Muhammad

and transgresses His limits, He (Allah) will enter him
into a Fire (Hell) to abide thereinforever, and he will have
a disgraceful torment. "Il!

And the Verses with this meaning are numerous. It is recorded in
the two Sahihs (of Al-Bukhari and Muslim) in a Hadith from Ibn
‘Umar  that the Prophet jg] said:

Ljdili poe jli lyiy”™))
‘Fast according to its (the new moon’) sighting and break

yourfast according to its sighting. And ifit is hiddenfrom
you by clouds, then consider it (i.e., count it as 30

days). "[]

This Hadith is agreed upon and in a version recorded by Muslim
he said:

“Then consider it to be 30 days. "1
In another wording reported in the Two Sahihs, he said:
jli o ~dlj N[ ly=jfzi 3~ I lil»
M An-Nisa’ 4:13,14.

121 Al-Bukhari no. 1906 and Muslim no. 1080.
131 Muslim no. 1080.
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“Whenyou all see the new moon (ofRamadhan), thenfast,
and when you see it (the new moon of Shawwal), then
break your fast. And if it is hidden from you by clouds,
then consider it30 days. "[1]

In Sahih Al-Bukhari it is reported from Abu Hurairah 4k that the
Prophet j|g said:

JL=T w1 j 1 i i A J Ny

‘Fast according to its sighting and break your fast
according to its sighting. And if it is hidden from you by
clouds, thenfast 30 days. ’[Z]

And in another wording he said:
® oall lin

“Then complete the number (ofdays) as 30. ”[3)

And in yet another wording he said:
jiw dCJi ijLIti)
“Then complete Sha’ban as 30 days.”
It is also reported from Huthayfah 4® that the Prophet )§, said:
\/j - s.oa \jLoSs it 3 1 0jj
(sLii YL Jj i\

‘Do notfast untilyou see the new moon (ofRamadhan) or
you complete the number (as 30 days). And do not break
yourfast untilyou see the new moon (ofShawwal) oryou
complete the number (as 30 days).”

11* Mslim no. 1080.
121 Al-Bukhari no. 1909.
131 Al-Bukhari no. 1907
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This was recorded by Abu Dawud and An-Nasa’i with an authentic
chain of narration. It has also been confirmed from him ~ in a
number of Hadiths that he said:

ifajC "j j 1 j 3> »
«sjyi \JUNI ou \j'J

“Verily, the month is 29 days, so do notfast untilyou see
the new moon, and do not break thefast untilyou see the
new moon. And if it is hidden from you by clouds, then
complete the number (as 30 days). " [l

And it has been confirmed from him $£ that he said:
2Ll i[2\i 1jISsaj LD
i 5CGaj j5C

“The month is like this, and this and this, ” and he raised
his tenfingers, and he withdrew his thumb the third time.
Then he said: “The month is like this, and this and this, ”
with his tenfingers, and he did not withdraw his thumb at
all.

In doing this, he jg5 was alluding to the fact that sometimes it is 30
days and sometimes it is 29 days. Indeed the people of
knowledge and faith from the Companions of the Prophet
and those who followed them in righteousness have met these
Hadiths with acceptance and submission, and they acted
according to their dictates. Thus, they would look for the new
moon of Sha'ban, Ramadhan and Shawwal, and they would act
according to what the evidence testified to of completing the
month (i.e., 30 days) or shortening it (i.e., 29 days). Therefore, it
is obligatory upon all the Muslims to traverse upon this straight
path and abandon whatever opposes it from the opinions of
people and what they have introduced of innovations. In this
way, they will be members of those whom Allah has promised
them Paradise and pleasure in His Statement:

111 Ad-Dawud no. 2326. and An-Nasa’i’ no. 2128.
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JUXIVA i* iliv t
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“And the foremost to embrace Islam of the Muhajirun
(those who migratedfrom Makkah to Al-Madinah) and the
Ansar (the citizens of Al-Madinah who helped the
Muhajirun) and also those who followed them in right-
eousness (in faith). Allah is pleased with them and they
are pleased with Him. He has preparedfor them gardens
with riversflowing beneath them. They will dwell therein
forever. That is the supreme success. ” i1

Ash-Shaykh Ibn Baz

He did not know that the month had started
until after Fajr time began

Jh What is the ruling on the fast of the person who did not
w know that the month of Ramadhan had begun until after
the time of Fajr had entered, due to sleep or other than that?

Jc Whoever did not know that the month of Ramadhan had
CL! begun until after the time of Fajr had entered, then he must
refrain from those things that break the fast for the rest of his day,
because it is a day of Ramadhan. It is not permissible for the
person who is a resident of a place and healthy to partake of any
of the things that would break the fast during Ramadhan. He
must also make up for the day of fasting because he did not pass
the night with the intention to fast before the time of Fajr. It has
been confirmed from the Prophet jjg that he said:

N J_I J*J

“Whoever does notpass the night with the intention tofast
before the (time of) Fajr, then he has nofast. ”’[2)

111 At-Tawbah 9:100.
,2) An-Nasa’i no. 2333.
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The great scholar Ibn Qudamah reported this in Al-Mughni and it
is the opinion of most of the Figh scholars. What is intended by
this is the obligatory fast, and this is due to the noble Hadith
which we have mentioned. In reference to the voluntary fast, it is
permissible to begin it during the daytime as long as the person
has not partaken of anything that would break the fast. This is
because that which proves this has been authenticated from the
Prophet We ask Allah to help the Muslims to do that which
pleases Him and that He accept from them their fasting and
standing in prayer during the night. Verily, He is All-Hearing,
Most Near.

Ash-Shaykh Ibn Baz

Fasting with the Country in which you reside

If the beginning of the month of Ramadhan has been

confirmed in one of the Islamic countries, like the
Kingdom of Saudi Arabia, and that has been announced,
however in the country in which | live, the beginning of
Ramadhan has not been announced, what is the ruling? Do we
fast merely by the confirmation in the Kingdom or do we break
our fast and fast with them (the people where we are)
whenever they announce the beginning of the month of
Ramadhan, and likewise regarding the beginning of Shawwal -
Eid day? What is the ruling if there is a difference in the matter
between two countries? May Allah reward you with a good
reward on behalf of the Muslims and us.

fk It is (obligatory) upon the Muslim to fast with the country
CL! where he is and to break his fast with them. This is due to the
statement of the Prophet

“Thefast is the day thatyou allfast, breaking thefast is on
the day thatyou all break thefast and the sacrifice (Al-
Adhha) is on the day thatyou all sacrifice. "[1]

111 At-Tirmithi no. 697.
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And success is from Allah.
Ash-Shaykh Ibn Baz

The Age at which Fasting Becomes Obligatory

It is obligatory upon the Person
who has reached the age of Puberty to fast

Jfcv | am ayoung man who has reached the age of 23 and my

father encouraged me to fast when | was about 15 years
old. Hence, | used to fast and some days | would not fast,
because | did not know the true meaning of the fast. Then,
after | reached the age of puberty and | understood more, |
began to fast every blessed month of Ramadhan and | would
not break the fast on any of its days, and all praise is due to
Allah. So, my question is: Do | have to make up for the fasts of
the previous years, while knowing that | was 18 years old
when | began to fast every Ramadhan?

J] When a person reaches the age of 15 years, all of the
CfA responsibilities become obligatory upon him. For verily, this
age is the sign of puberty. Therefore, this person who was lax about
fasting, and he was considered to have reached the age of puberty,
and he left off what was obligatory, he must make up for what he
left off of the days of Ramadhan that passed that he did not fast. He
is not excused because of his ignorance of the wisdom of fasting.
Therefore, he must make up for the days that he left offor in which
he did not complete the fast, along with making expiation for each
day by feeding a poor person. If he does not know the number of
days, then he must make up a safe estimate (of days) until he is
sure that he has made up for what was obligatory as a responsibility

upon him. And Allah knows best. .
Ash-Shaykh Ibn Jibreen

She is 13 years old and she does not fast

O/There is ayoung lady who has reached the age of 12 or 13
ears and the blessed month of Ramadhan passed her and
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she did not fast it. Is there any sin upon her or her family?
Should she fast, and if she does not fast is there any sin on her?

fk The woman is considered responsible under conditions:
CtA Islam, sanity and puberty. Puberty is attained by menstrua-
tion or awet dream or the growth of coarse pubic hair around the
sexual organ or reaching the age of 15. Therefore, this young
lady, if she has all the conditions of responsibility, fasting is
obligatory upon her and she must make up for the days that she
did not fast during the time of her responsibility. If one of the
conditions is not present of these conditions, then she is not
responsible and there is no sin upon her.

The Permanent Committee

The age of being held responsible for fasting

When is a young lady obligated to fast?

Mk The young lady is obligated to fast when she reaches the age
CtA of responsibility. Puberty is attained by reaching the age of 15
years or the growth of coarse pubic hair around the private part
or the ejaculation of the well-known fluid or menstruation or
pregnancy. Whenever any of these things occur, she is obligated
to fast, even if she is a 10-year-old girl. For verily, a large number
of females begin menstruating at the age of 10 or 11 years. Yet,
their families will be lax and they will think that she is a little girl
and they will not make her fast. This is a mistake. For verily, when
the young lady menstruates she has reached the age of
womanhood and the pen of responsibility applies to her (i.e.,
she is held responsible as an adult). And Allah knows best.

Ash-Shaykh Ibn Jibreen
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The Benefits of Fasting and its Etiquettes, and
the Ruling on the Fast of Whoever Abandons
the Prayer and is Lazy About its Performance

The social Benefits of Fasting

%Does fasting have any social benefits?

/A Yes, it has social benefits. Among them are the people feeling
cL I that they are one nation (Ummah). They eat at one time and
fast during one time. The wealthy feels the favor of Allah and he
empathizes with the poor. The dangers of Satan are lessened for
the son of Adam. Also, it (fasting) contains fear of Allah and fear of
Allah strengthens the ties between the individuals of the society.

Ash-Shaykh Ibn ‘Uthaimin

What should the fasting person do
and what is obligatory upon him

Jh What should the fasting person do and what is obligatory
siJj upon him?

11 The fasting person should increase in the acts of obedience
CL! (to Allah) and avoid all of the prohibitions. It is obligatory
upon him to guard the performance of the obligatory acts and
stay away from the forbidden things. Thus, he should pray the
five prayers in their times with the congregation. He should
abandon lying, backbiting, cheating and treachery, interest and
usury based dealings, and every statement or action that is
forbidden. The Prophet  said:

ii'A & iirdN JAN'j ¢ n

) * A X
‘U tils
“Whoever does not abandonfalse speech, acting according
to it and ignorance, then Allah has no need of him
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abandoning hisfood and drink. "ll]
Ash-Shaykh Ibn ‘Uthaimin

Being wasteful with the Food for fast breaking

Does being extravagant in the preparations of food for fast
reaking lessen the reward of the fast?

fk It does not lessen the reward of the fast, but it is a forbidden
uLl act that is done after completing the fast. It does not lessen
its reward, but this is included in the statement of Allah, the Most
High:

a m h

“And eat and drink, but do not be wasteful. Verily, He
(Allah) does not like those who are wasteful. ‘2

Therefore, being wasteful in itself is forbidden, and being
moderate is half of livelihood. If the people have something as
leftover, then they should give it away in charity, for verily that is
better.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on the Person who fasts but is lazy about
performing the Prayer

Jfiv Some of the young men - may Allah guide them - are lazy

about performing the prayer during Ramadhan and other
times. However, they strictly guard the fast of Ramadhan, while
patiently bearing the thirst and hunger. What do you advise
them and what is the ruling on their fast?

&Il\cy advise for these people is that they contemplate for a
hile about their situation and that they should know that
the prayer (As-Salah) is the most important pillar of Islam after

,1] Al-Bukhari no. 1903.
121 M-A'raf7:31.
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the two Testimonies of Faith. They should know that whoever
does not pray, and he abandons the prayer due to being lax about
it, then according to the correct view with me, that is supported
by the proof of the Book and the Sunnah, he is a disbeliever. His
disbeliefis that which expels him from the religion as an apostate
from Islam. Therefore, the matter is not light, because whoever is
a disbeliever, who has apostatized from Islam, no fast or charity is
accepted from him. No deed is accepted from him at all. This is
due to the Statement of Allah, the Most High:

ofj iSJ Vi iJX Z
ft; vi V;

‘And nothing prevents their contributions from being
acceptedfrom them except that they disbelieved in Allah
and in His Messenger (Muhammad jig), and that they do
not come to As-Salah (the prayer) except in a lazy state,
and that they do not offer contributions except unwil-

lingly. "[1]

Thus, Allah explained that their contributions, even though they
contain considerable benefit for others, are not accepted from
them with their disbelief. And He, the Most High said:

iLLli fi* L Ljij~

‘And We shall turn to whatever deeds they (disbelievers,
polytheists, sinners) did, and We shall make such deeds as
scatteredfloating particles ofdust. ’[2)

These people who fast and do not pray, their fast is not accepted.
Rather, it is rejected as long as we say that they are disbelievers, as
the Book of Allah and the Sunnah of His Messenger [j| prove.
Hence, my advice to them is that they fear Allah, the Mighty and
Majestic, and that they guard the performance of the prayer. They
should pray them in their times and with the congregation of the
Muslims. If they do so, | guarantee for them, by the Power of

11 Al-Tawbah 9:54.
<| Al-Furgan 25:23.
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Allah, that they will find in their hearts a firm desire in Ramadhan
and other months to offer the prayer in its times with the
congregation of the Muslims. This is because if the human being
turns to his Lord, comes to Him and sincerely repents to Him,
then he will be better after the repentance than he was before it.
This is as Allah mentioned concerning Adam 9SS], that after what
happened with him of eating from the tree, Allah said:

“Then His Lord chose him, and accepted his repentance,
and gave him guidance. ’[]]
Ash-Shaykh Ibn ‘Uthaimin

The ruling on whoever fasts but does not pray

A | have witnessed some of the Muslim youth fasting, but
w they do not pray. Is the fast of the person who fasts but
does not pray accepted? | have heard some of the preachers
telling these youth to break their fast and not to fast, as he who
does not pray has no fast.

fk Whomever the prayer is obligatory upon and he intentionally

abandons it, rejecting its obligation, then he has disbelieved
according to the consensus of the scholars. Whoever abandons it
due to being lax and lazy about it, then he has disbelieved
according to the correct opinion from the opinions of the people
of knowledge. When it is ruled that he is a disbeliever, then his
fasting and other acts of worship are nullified. This is due to
Allah’s Statement:

ip igit

‘And if they had associated partners with Allah, all that
they used to do would have been ofno benefit to them. [2)

However, such a person should not be ordered to abandon

111 Ta-Ha 20:122.
2" AI-Anam 6:88.
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fasting. This is because his fasting will only increase him in
goodness and closeness to the religion. Also, due to the fear of
his heart, it is hoped that it will lead him to return to the
performance of the prayer and repentance from abandoning it.
And success is from Allah. May Allah send blessings and peace
upon our Prophet Muhammad, his family and his Companions.

The Permanent Committee

The ruling on whoever only fasts
and prays during Ramadhan

Jh If a person is active in fasting and praying only during
w Ramadhan, but he leaves off the prayer as Ramadhan
ends, does he has a fast?

Kk The prayer is a pillar from the pillars of Islam, and it is the
most emphasized pillar after the two Testimonies of Faith. It
is from the mandatory duties upon the individuals, and whoever
abandons it while rejecting its obligation or due to laxity and
laziness, then he has disbelieved. In reference to those who fast
Ramadhan and they only pray during Ramadhan, then this is an
attempt to deceive Allah. What wicked people these are who do
not know Allah except during Ramadhan. Thus, their fast is not
acceptable while they are abandoning the prayer outside of
Ramadhan.
The Permanent Committee

The ruling on speaking with a Woman and touching
her Hand during the daytime in Ramadhan

jfln What is the ruling on speaking with a woman or touching
‘L1 her hand during the daytime in Ramadhan for the fasting
person? This is while keeping in mind that the likes of this
occurs in some of the places of business and shops.

&I: the man’s speaking with the woman is without any
uspicion or lustful intent in speaking with her, be it being
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for business negotiating, asking for directions and similar things,
or he touches her hand unintentionally, then that is permissible
during Ramadhan and other times. However, if his speaking with
her is with the intent of seeking pleasure in conversing with her,
then it is not permissible, whether it is during Ramadhan or any
other time. Actually, it is even more severely prohibited during
Ramadhan.

The Permanent Committee

The ruling on the Fast of a Person who drinks Alcohol
during the Nights of Ramadhan

There is a person who has been tested with drinking

alcohol. This is so much so that he even drinks it during
the nights of Ramadhan. So, what is the ruling on his fasting
during the day while he drinks alcohol during the night?

J| Drinking alcohol is from the major sins due to the Statement
OQ of Allah;

“O you who believe! Intoxicants (all kinds of alcoholic
drinks), gambling, Al-Ansab (stone altars for sacrificing
animals tofalse deities), and Al-Azlam (arrowsfor seeking
luck) are an abomination ofSatan’s handiwork. So, avoid
that (abomination) in order that you may be successful.
Satan wants only to excite enmity and hatred betweenyou
with intoxicants (alcoholic drinks) and gambling, and
hinderyou from the remembrance ofAllah and from As-
Salah (the prayer). So, willyou not then abstain

Thus, drinking is forbidden during Ramadhan and outside of
Ramadhan, even though drinking it during Ramadhan is even

m Al-Ma'idah 5:90, 91.
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more severely forbidden. Therefore, the person who drinks it
must repent to Allah by avoiding drinking it and feeling sorrow
for his being negligent about the crime of drinking it, and he
must feel guilty about that. He must also be determined not to
return to it during Ramadhan or any other time.

In reference to the fast of whoever drinks it (alcohol, intoxicants)
during the night, then his fast is correct and acceptable, as long as
he abstains from eating, drinking and the other things that break
the fast, from dawn to sunset with the intention of fasting for
Allah.

The Permanent Committee

Sleeping the entire length of the Hours of the Day

What is the ruling on sleeping the entire length of the
'W hours of the day? What is the ruling on the fast of the
person who sleeps, and when he wakes up to offer the
obligatory (prayers), he then sleeps (again)? What is the ruling
on that?

jjk This question contains two situations: The first situation is
CL! that of a man who sleeps the entire length of the day and he
does not wake up. There is no doubt that this is a person who has
committed a crime against himself and he is disobedient to Allah
by his abandoning the prayer in its times. If he is of those (who
are required to) pray in congregation (i.e., men), then he has also
added to that the sin of abandoning the congregation. This is
forbidden for him and it lessens the reward of his fast. He is like
the person who builds a castle and tears down a city. Therefore,
he must repent to Allah, get up and offer the prayer in its times as
he has been commanded to do.

The second situation is that of a person who gets up to pray the
obligatory prayer in its time with the congregation. This person is
not a sinner, however he has caused himself to miss much good.
This is because the fasting person should busy himself with
prayer, remembrance of Allah, supplication and recitation of the
Noble Qur’an. This is so that he can combine various acts of
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worship with his fasting. If the person accustoms himself and
trains himself to do acts of worship while fasting, that will
become easy for him. However, if he accustoms himself to
laziness, sluggishness and relaxation, he will become accustomed
to that, and the acts of worship and deeds will become difficult
for him while fasting. Therefore, my advice to this person is to not
waste the time of his fasting by sleeping. Rather, he should strive
to do acts of worship. And verily, Allah has made things easy —
and all praise is due to Allah — during this time of ours for the
fasting person, by His removing the hardship of the fast from him
by way of air conditioners and other things that makes the fast
easier for him.

Ash-Shaykh Ibn ‘Uthaimin

Eating and Abstaining from
Eating During Ramadhan

The ruling on whoever eats while the Athan is being
called or a little after it

%Allah, the Most High said:

‘Eat and drink until the white thread becomes distinct
from the black thread. ”ll]

What is the ruling on whoever completes his predawn breakfast
and drinks water at the time of the Athan or 15 minutes after the
Athan of Fajr?

|1 If the person who is mentioned in the question knows that
e |1 this was before morning (i.e., dawn) had appeared, then he
does not have to make up for the day. If he knew that it was after
the morning had appeared, then he has to make up for the day.
However, if he did not know whether his eating or drinking was
after the morning (dawn) had appeared or before it, he does not

[1] Al-Bagarah 2:187.
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have to make up for the day, because the basic principle is that it
is still considered night (until proven otherwise). Yet, the Muslim
must be careful about his fasting and abstain from those things
that break the fast when he hears the Athan, unless he knows that
this Athan was before morning (dawn).

The Permanent Committee

The ruling on the Fast of whoever ate
at the time of the Athan

dfiv What is the legal ruling for fasting concerning whoever
sLi heard the Athan of Fajr and continued eating and
drinking?

tk It is obligatory upon the believer to refrain from things that
CL! break the fast, such as eating, drinking and other than them,
when it becomes clear to him that Fajr time has entered and
fasting is obligatory, like the fast of Ramadhan, the fast for a vow
and expiation. This is due to the Statement of Allah, the Mighty
and Majestic:

2 UL& & « £& & ft 1& >
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“And eat and drink until the white thread of the dawn
becomes distinct to you from the black thread. Then
complete thefast until the night. (]

Therefore, when the person hears the Athan and he knows that it
is being called for Fajr time, it is obligatory on him to abstain. If
the person making the Athan is calling it before the entrance of
Fajr time, it is not obligatory on the person to abstain and it is
allowed for him to eat and drink until it becomes clear to him
that it isFajr time. I1fhe does not know the situation of the person
calling the Athan, as to whether he is calling the Athan before
Fajr time or after it, then it is better and safer for him to abstain
when he hears the Athan. Also, it does not harm if he ate or drank

11 Al-Bagarah 2:187.
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something during the Athan, because he did not know (for
certain) that Fajr time had entered.

It is known that whoever is within the area of cities that have
electrical lights, he is not able to know exacdy when the time for
Fajr enters. Yet, he must play it safe by acting according to the
Athan and the charts that specify the time ofFajr by the hour and
minute. This is acting upon the Prophet’s statement:

N UB\illji ~£&"
‘Leave whatever causes you to doubtfor that which does

not cause you to doubt. [1]

And the Prophet’s statement:

“Whoever avoids the doubtful matters then verily he has
freed bis religion and honor (from suspicion). 2]

And Allah is the Giver of success.
Ash-Shaykh Ibn Baz

If the fasting Person drank after the Athan of Fajr

the fasting person drank after he heard the Athan of
Fajr, is his fasting correct (i.e., acceptable)?

If the fasting person drank after he heard the Athan ofFajr, if
ilA the person who calls the Athan does so after it becomes clear
to him that it is morning, then it is not permissible for the fasting
person to eat or drink after it. If the person who calls the Athan
does so before it becomes clear to him that it is morning (dawn),
then there is no harm in eating and drinking until it becomes
clear that it is morning (dawn). This is due to Allah’s Statement:

& p &

(1) At-Tirmithi no. 2518.
121 Al-Bukhari no. 52.
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“So, noi™ touch them (i.e., have sexual relations with
women) and seek that which Allah has written for you.
And eat and drink until the white thread (of dawn)
becomes distinct toyoufrom the black thread. "[1]

Also, the Prophet 0, said:
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“Verily, Bilal calls the Athan at night, so eat and drink
untilyou hear the Athan oflbn Umm Maktum. For verily,
he does not call the Athan until Fajr time commences. ”[2*

For this reason it is necessary for those who call the Athan to
strive to be exact in the Athan of the morning (i.e., dawn). They
should not call the Athan until it becomes clear to them that it is
morning or they are certain of its entrance by exact clocks. This is
so that they do not deceive the people and forbid them from what
Allah has allowed for them, and allow the morning prayer for
them before its time. For this contains a serious danger.
Ash-Shaykh Ibn ‘Uthaimin

Whoever ate or drank after Fajr time began
has no Fast

Jh Regarding the voluntary fasting, | intended to fast on
V i Monday, but after the Athan ofFajr, | got up and drank. Is
it allowed for me to complete my fast due to that, and is it
counted for me or not? And whoever ate or drank after the
Athan for a voluntary fast, can he complete his day or not?
Please benefit me with an answer, and may Allah reward you
with good.

11 Al-Bagarah 2:187.
121 Al-Bukhari no. 617.
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M The obligation of the fasting person if his fast is obligatory is
that he refrains from food and drink and the other things that
break the fast after verifying the entry of the time of Fajr himself.
He may also verify the entry of Fajr by hearing the Athan of the
caller who normally calls the Athan after Fajr comes or he may
base his verification on charts that list the times of the entry of
Fajr. This is due to Allah’s Statement:

% s® It & U
\ 0\ B\

‘And eat and drink until the white thread of dawn
becomes distinct to you from the black thread. Then
complete thefast until night. ”[1)

This is also due to the Prophet’s statement:
0 j»l ~jl 1jISvi j’;]L jijj jl#

“Verily, Bilal calls the Athan at night so eat and drink until
Ibn Umm Maktum makes the call. ’[2]

He (Ibn Umm Maktum) was a blind man who would not give the
call to prayer until it was said to him, “Morning has come,
morning has come.” This narration is agreed upon (in Al-Bukhari
and Muslim). Thus, if a person eats after that or drinks or does
anything that would break the fast, his fast is nullified. In
reference to one who is fasting a voluntary fast, his fast is not
complete unless he refrains from eating, drinking and the other
things that break the fast from the time when Fajr time enters,
just like the one who is fasting an obligatory fast. If he eats or
drinks or does anything that would break the fast after Fajr time
enters or after the Athan that is made at the time of Fajr’s entry,
then he has no fast. However, the person fasting a voluntary fast
differs from the person fasting a voluntary fast in that it is
permissible for him to start his fast during the daytime if he did
not do anything that would break the fast after Fajr time began.

m Al-Bagarab 2:187.
|2 Al-Bukhari no. 617.
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The reward for fasting is written for him from the time that he
had intention to fast. This is due to the statement of ‘A’ishah
“The Messenger of Allah jjg entered upon us one day and said:

Do you all have anything (to eat)?’
We replied, ‘No.” Then he said:
bl J,li»
Then verily I am fasting.’

Then he came to us on another day and we said: ‘We have been
given some Hais (a mixture of dates and clarified butter) as a gift.’
So, he said:

«J5U Alii ANY)
‘Show it to me, for verily | have beenfasting since morning. 1L
Then he ate it.” This was recorded by Muslim.

Then, there is also his statement;

lo S /\ ILI»

‘Actions are only with intentions, and every man will only
get what he intended. [

This is agreed upon. And success is from Allah.
Ash-Shaykh Ibn Baz

The ruling on the Fast of whoever ate while being
uncertain as to whether Fajr time had begun or
whether the Sun had set

Jh What is the ruling on the fast of someone who ate or
drank while being uncertain about whether Fajr time had

| Muslim no. 1154.
[2] Al-Bukhari no. 1 and Muslim no. 1907.
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began or whether the sun had set? Please benefit us with an
answer, and may you be rewarded (by Allah).

[h Whoever ate or drank while being uncertain about the entry
CEA oiFajr time, there is no sin on him and his fasting is correct.
This is because the basic principle is that it still remains night
(until proven otherwise). What is legislated for the believer is that
he eats Sahur (predawn breakfast) before the time of doubt to
protect his religion (from doubt) and to strive to perfect his
fasting.

In reference to whoever ate or drank while being uncertain about
the setting of the sun, then he has erred and he must make up for
that day of fasting. This is because the basic principle is that it still
remains daytime (until proven otherwise). Therefore, it is not
permissible for the Muslim to break his fast unless he is certain
that the sun has set or he feels certain that it probably has set. And
Allah is the Giver of success.

Ash-Shaykh Ibn Baz

He broke his Fast based upon the
Radio Announcer’s Announcement

A During one of the days of Ramadhan, the radio broadcast

announcer announced that the Athan of Maghrib would
be after two minutes. Then, at the same moment, the prayer
caller of the neighborhood called the Athan. So, which one
should be followed?

Bk If the caller to prayer calls the Athan based upon looking at
CEJi the sun and he is trustworthy, then we follow the caller to
prayer. This is because he calls the Athan based upon the
perceived occurrence, which is his seeing the sunset. However, if
he calls the Athan based upon a clock and he does not see the
sun, then it seems that the announcement of the announcer is
more probably correct. This is because the clocks differ and
following the announcer is better and safer.

Ash-Shaykh Ibn ‘Uthaimin
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A Land where the Sunset is delayed!

We are in a land where the sun does not set until 9:30 pm
r 10:00 pm. So, when do we break our fast?

You break your fast when the sun sets. As long as you have a
CLa night and a day within 24 hours, you are obligated to fast,
even if the day is very long.

Ash-Shaykh lbn ‘Uthaimin

The Length of the Night and the Day

Jh In the land of Scandinavia and the area north of it the
sU Muslim has to deal with the problem of the night and the
day being very long and very short. Sometimes the day will
continue for 22 hours and the night will be for 2 hours. Then,
in another season, the situation will be the opposite. This is
like what happened to one of the questioners when he passed
through this land during the evening in Ramadhan. He also
said that it is said that the night in some of the areas lasts for 6
months and the day will last a similar amount of time. So, how
does the person estimate the fast in lands like these and how
do their people who are Muslims fast or those Muslims who
live there for work and study?

fk The problem in these lands is not particularly related to
<JIL fasting. Rather, it also includes the prayer. However, if the
country has a day and a night, then it is obligatory to act
according to the dictates of that, regardless of whether the day is
extremely long or short. However, if the land does not have a
night and day, like the areas around the poles of the earth where
the day will last 6 months or the night will last 6 months, then
these people estimate the time of their fasting and prayer. But
what do they base their estimation upon? Some of the people of
knowledge say that they estimate based upon the times of
Makkah, because Makkah is the Mother of cities. Thus, all of the
cities refer to it because the mother is the thing which is followed,
like the Imam for example. This is as the poet said: “Upon its
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head is a mother for it that you follow.” Others have said that in
that land they should consider based upon the middle course.
Thus, they should consider the night as 12 hours and the day as
12 hours, because this is the balanced time regarding the day and
night. Some of the people of knowledge have said that they
consider the closest land to them that has a regular night and day.
This view is the most correct, because the closest land to them
has the most right to be followed and it is the closest to their
climate geographically. Therefore, based upon this, they should
look at the night and day of the closest land to them, and they
should restrict themselves to following it, whether it is for the
fasting or the prayer.

Ash-Shaykh Ibn ‘Uthaimin

The Things that Break the Fast

Repentance is Expiation!

Jk | would like to ask about the expiation of masturbating
sJj during the daytime in Ramadhan. | know that it is not
permissible, but is there expiation for it? If there is expiation, |
would like a detailed explanation of it. May Allah bless you.

Jk As masturbation is not permissible during Ramadhan or

outside of Ramadhan, it is considered a sin and a crime. It is
certainly written as an evil deed if Allah does not pardon the
servant for it. Its expiation is true repentance and performing
good deeds, which remove evil deeds. Since it occurred during
the daytime of Ramadhan, the sin is even greater in evil. Thus, it
needs sincere repentance, the performance of righteous deeds,
increasing in acts that bring one nearer to Allah and acts of
obedience, and preventing the soul from forbidden lusts. Also,
that day of fasting that was corrupted by masturbation must be
made up for. And Allah accepts repentance from His servants and
pardons evil deeds. And Allah knows best.

Ash-Shaykh Ibn Jibreen
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The fasting Person swallowing Saliva

~  What is the ruling on the fasting person swallowing saliva?

A Saliva does not harm the fast because it is only spit. If the

person swallows it, there is no harm in that and if he spits it
out, there is no harm. In reference to phlegm, which is that which
comes up from the chest or the nose and it is also called mucus,
and it is thick phlegm which the person sometimes gets from the
chest and sometimes from the head, the man and woman must
spit it out. It is obligatory to expel it and refrain from swallowing
it (for the fasting person).

Concerning normal saliva, which is spit, there is no problem with
it and it does not harm the fasting person, whether a man or a
woman.

Ash-Shaykh lbn Baz

If the fasting Person rinses out his Mouth
and some Water enters his Throat

Jfe If the fasting person rinses out his mouth or cleans his
nose with water and some of the water enters his throat
unintentionally, does this nullify his fast?

flk If the fasting person rinses out his mouth or cleans his nose
CL! with water and the water enters his inner body, this does not
break his fast, because he did not do that intentionally. This is
due to Allah’s Statement:

‘But whatyour hearts purposefully intended. "[1]
Ash-Shaykh Ibn ‘Uthaimin

111 Al-Ahzab 33:5.
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I swallowed some Water after rinsing my Mouth

Jh One day | swallowed some water after rinsing my mouth.

When | asked a Shaykh about it, he said to me that there is
nothing due on me, as | did not intend to break my fast. Is there
any thing due on me?

A You do not have to make up for this matter and what that
CL\ Mufti told you as an answer is correct. Firstly, because of
ignorance and lack of awareness of the ruling; secondly, because
of the small amount of that and its rarity; and thirdly, that occurs
similar to a person being forced and overcome by it (i.e., it is
uncontrollable).

Ash-Shaykh Ibn Jibreen

Using the Toothstick during Ramadhan

Jh There are those who avoid using the toothstick during
w Ramadhan due to fear that it will corrupt the fast. Is this
correct? And what is the preferred time to use the toothstick
during Ramadhan?

Il Refraining from using the toothstick during the daytime in
Cm Ramadhan or during other days outside of Ramdhaan when a
person is fasting is baseless. This is because using the toothstick is
a Sunnah. It is as has been mentioned in the authentic Hadith:

“Cleansingfor the mouth and pleasing to the Lord. [

It is legislated especially during Wudhu’ (ablution), for the
prayer, when getting up from sleep, upon entering the house
when one first enters, while fasting and at other times. It does not
corrupt the fast unless the toothstick has a taste and an effect
upon the spit. In that case you should not swallow its taste.
Likewise, if some blood comes out from the gums when using the

[1 An-Nasa’i no. 5.
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toothstick, you should not swallow it. Ifyou cautiously avoid this,
then it (using the toothstick) does not affect the fasting at all.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on using Toothpaste
for the fasting Person

Is it permissible for the fasting person to use toothpaste
hile he is fasting during the daytime of Ramadhan?

jk There is no harm in that as long as one is careful not to
CEA swallow any of it. Likewise, it is legislated for the fasting
person to use the toothstick at the beginning of the day and its
end. Some of the people of knowledge held the view that using
the toothstick is disliked after midday, but this is an incorrect
view. The correct view is that it is not disliked due to the
generality of the Prophet’s statement:

“The tooth stick is cleansingfor the mouth and pleasing to
the Lord. "[l1

This was recorded by An-Nasa’i with an authentic chain of
narration from ‘A’ishah 4®- It is also due to his #8 statement:
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“Were | notplacing a hardship upon my Ummabh, | would
have ordered them to use the toothstick for every

prayer. ’[2]
This Hadith is agreed upon (by Al-Bukhari and Muslim) and this

includes the Zuhr and ‘Asr prayers, which are both after midday.
And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

[1 An-Nasa’i no. 5.
Al-Bukhari no. 887 and Muslim no. 252.
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The ruling on using a Toothbrush with bleeding

After abstaining (from eating when starting the fast) is it
sLi permissible for me to brush my teeth with paste, and if it
is permissible, does the small amount of blood that comes
from the teeth during brushing break the fast?

There is no harm in rubbing the teeth with water, the
CL! toothstick and the toothbrush after beginning the fast. Some
people (scholars) have declared using the toothstick disliked for
the fasting person after midday, because it removes the foul taste
in the mouth of the fasting person. However, the correct view is
that it is recommended to use the toothstick at the beginning of
the day and its end, and that its use does not remove the bad taste
in the mouth. It only cleans the teeth and mouth from odors,
smells and leftover particles of food. In reference to using paste,
it seems most evident that it is disliked due to what it contains of
fragrance and because it has a taste that mixes with the spit, and
one cannot be certain that he won’t swallow it. Therefore,
whoever needs it may use it after Sahur (predawn breakfast) and
before the time for abstaining from food. If a person uses it
during the daytime and makes sure he does not swallow any of it,
there is no harm in that if there is a need. If a light amount of
blood comes from the teeth while the person is rubbing them
with the brush or the toothstick, that does not break the fast. And
Allah knows best.
Ash-Shaykh Ibn Jibreen

The ruling on using Oil

Does oil that moistens the skin harm the fast if it is of the
pe that prevents water from reaching the skin?

Kk There is no harm in using body oil while fasting when there

is a need. For verily, the oil only moistens the outer skin and

it does not affect the inside of the body. Then, even if it is possible

for it to enter the pores of the skin, it is still not considered as
something that breaks the fast.

Ash-Shaykh Ibn Jibreen
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Using Henna for the fasting Person

Jh s it permissible to apply henna to the hair while fasting
sU and praying? | ask this because | heard that henna breaks
the fast.

A This is not correct. For verily applying henna while fasting does
Gn not break the fast nor does it have any effect on the fasting
person. This is just like kohl, eardrops and eyedrops. All of that does
not harm the fasting person nor does it break the fast.

In reference to applying henna during the prayer, | do not know
how this question could be possible, as it is not possible for the
woman who prays to be applying henna. The questioner
probably means to ask does the henna prevent the correctness
of the Wudbu’ (ablution) if the woman is wearing henna. The
answer to this is that this does not prevent the correctness of the
Wudhu’, because there is nothing in the henna that prevents the
water from reaching the skin. It is only coloring. That which has
an effect on the Wudhu’ is whatever has some substance that
prevents the water from reaching the skin. In this case, such a
substance must be removed for the ablution to be correct.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on using Perfume during the Daytime
in Ramadhan

What is the ruling on the fasting person using perfumed
f t fragrances during the daytime in Ramadhan?

jS There is no harm in using them during the daytime in
XL Ramadhan and inhaling them, except for incense smoke. The
verson should not inhale it because it has some substance to it
hat reaches the stomach, which is the smoke.

Ash-Shaykh Ibn ‘Uthaimin
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The ruling on using Perfume and Incense during
Ramadhan

Jjh Is it permissible to use perfume, like ‘Uud oil, cologne
and incense, during the daytime in Ramadhan?

Yes, it is permissible to use it under the condition that one

does not inhale the incense smoke.
Ash-Shaykh Ibn Baz

The ruling on tasting Food

Is it permissible for the cook to taste his food to make sure
that it tastes right while he is fasting?

M There is no harm in tasting the food if there is a need for it.
L This is by the person placing it on the tip of his tongue so
that he may know its sweetness and saltiness and their opposites.
However, he should not swallow any of it. Rather, he should spit
it out or expel it from his mouth and his fast will not be corrupted
by that, if Allah, the Most High wills.

Ash-Shaykh Ibn Jibreen

Eating forgetfully!

What is the ruling on eating or drinking forgetfully? Is it
w obligatory upon whoever sees the person eating or
drinking forgetfully to remind him that he is fasting?

Jfc Whoever eats or drinks forgetfully while he is fasting, then
Gn verily his fast is correct. However, when he remembers he
must stop, even ifa morsel of food or some drink is in his mouth
he must spit it out. The proof of the completion of his fast is the
Prophet’s statement in what has been confirmed from him by way
of Abu Hurairah 4®:

®ol/LSi;  <ul ‘La.ijsl lijli k i uAA

“Whoeverforgets while he isfasting and he eats or drinks,
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then let him complete hisfast. For verily, it was only Allah
whofed him and gave him drink. ”[1]

This is also because a person is not punished for forgetfulness in
doing a prohibited action. This is due to the Statement of Allah,
the Most High:

“Our Lord, do not punish us if we forget or fall into
error. ”’I7]

Allah, the Most High, said: “l have done so (i.e., pardoned it).”

In reference to whoever sees him, it is obligatory upon him to
remind him, because this is a part of changing an evil. Verily, the
Prophet  said:

“Whoever among you sees an evil, then let him change it
with his hand, and ifhe is not able, then with his tongue,
and if he is not able, then with his heart. 7131

There is no doubt that the fasting person’s eating and drinking
during his fast is a form of evil, but he is pardoned for it while he
does so forgetfully, as there is no punishment for it. However,
concerning whoever sees him, he has no excuse for avoiding
stopping him.

Ash-Shaykh Ibn ‘Uthaimin

Do Eyedrops break the Fast?

Does using eyedrops during the daytime in Ramadhan
break the fast or not?

111 Al-Bukhari no. 1933 and Muslim no. 1155.
121 Al-Bagarab 2:286.
3l Muslim no. 49.
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Ik The correct view is that drops do not break the fast, even
<H\ though there is a difference of opinion between the people of
knowledge concerning it. Some of them have said that if its taste
reaches the throat, then it breaks the fast. However, the correct
view s that it does not break the fast at all, because the eye is not an
entrance (tothe body). But ifthe person makes up the day offasting
to be safe and avoids the difference of opinion that if he tastes its
taste in his throat (while fasting), there is no harm in that. Yet, the
correct view is that it does not break the fast regardless of whether
the drops were placed in the eye or the ear.

Ash-Shaykh lbn Baz

Drops do not corrupt the Fast

Jh In the book Adh-Dhiya’ul-Lami', a statement is men-

tioned in a Khutbah (sermon) specifically related to the
month of Ramadhan and that which pertains to fasting. The
text of the statement says: “And he also does not break his fast
if he is overcome by vomiting and if he applies medicine to his
eyes or ear or he puts drops in them.” What do you all think
about this?

Ik What he said concerning the person who puts drops in his
CL! eyes or ears for medicinal treatment not corrupting his fast
by that is correct. This is because this (application of drops) is not
called eating or drinking - not according to the general custom,
nor according to the speech of the Islamic law. This is also
because it enters through an entrance that is not the normal
entrance for food and drink. If the person delays applying the
drops in his eyes and ears until nighttime that is safer to avoid the
difference of opinion. Likewise, whoever is overcome by
vomiting, he has not corrupted his fast by its coming out. This
is because Allah does not burden a soul except with what it can
bear and the Islamic law is based upon removing hardship. This is
due to the Statement of Allah, the Most High:



The Book of Fasting 71

‘And He (Allah) did notplace any hardship uponyou all
in the religion. "[1]

And there are other evidences besides this as well. This is also
due to the Messenger’s statement:

4 yij tile Jljii ‘A <fsy'1

“Whoever isforced to vomit, he does not have to make up
for thefast, and whoever makes himself vomit, he must
make upfor thefast. ’[2)

The Permanent Committee

The ruling on Injections during the Daytime
of Ramadhan

Do shots and medical injections during the daytime of
amadhan have any effect on the fast?

J] Medical injections are of two types. The purpose of one of
them is nourishment and to sustain the body without the
need of eating and drinking, because it has the same meaning.
Therefore, this type breaks the fast, because of the texts of the
Islamic law, if the meaning which they contain is present in any
form, then this form is given the ruling of that text. In reference
to the second type, it is the injection that does not nourish. This
means that it is not a substitute for eating and drinking. This type
does not break the fast because the text does not relate to it in
wording or meaning. For it is not food or drink, nor does it have
the meaning of food or drink. The basic principle is that the fast is
correct until it is confirmed that something corrupts it according

to the evidence of the Islamic law.
Ash-Shaykh lbn ‘Uthaimin

M Al-Hajj 22:78.
Pl Abu Dawud no. 2380, At-Tirmithi. no. 720 and Ibn Majah no. 2366.
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The fasting Person bathing a lot

JK What is the ruling on bathing during the daytime in

Ramadhan more than once or sitting by the air condi-
tioner during the entire time (of fasting) while this air
conditioner puts out some moisture?

Jfc Verily, this is permissible and there is no harm in it. Indeed

the Messenger used to pour water over his head due to

the heat or thirst while he was fasting. Ibn ‘Umar & used to wet

his garment with water to lessen the intensity of the heat or thirst

while he was fasting. Also, moisture does not have an effect on
the fast because it is not water that reaches the stomach.

Ash-Shaykh lbn ‘Uthaimin

Does inhaling Medicine into the Nose break the Fast?

Jh There is a medicine that the people with asthma have and
they take it by inhaling it. Does this break the fast or not?

Mk The medicine for asthma that sick people use by inhaling

reaches the two (lungs) by way of the windpipe and it does

not reach the stomach. Therefore, it is not food or drink, nor
does it resemble them. It only resembles that which is dropped in
the outer opening of the urethra and that which is used to treat
Al-Ma’'mumah (head injury down to the skull) and Al-Ja’ifah
(injury to the inside of stomach). It is also similar to kohl and anal
injections (i.e., a suppository) and similar things from all that
reaches the brain or inner body through other than the mouth or
nose. The scholars differ in these matters as to whether the
fasting person breaks his fast by using them. Among them are
those who say that the fasting person does not break his fast by
using any of these things. Also, there are those among them who
say that the fasting person breaks his fast by using some of these
things, but not others. However, there is an agreement among all
of the scholars that none of these things are called food or drink.
Yet, the scholars who declare the fast broken by using these
things or some of them, give them the ruling of food and drink by
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the common factor that all of that reaches the interior of the body
by choice. They also base their position on what is confirmed
from the Prophet’s statement:

‘And be excessive in inhaling water (for Wudhu) unless
you arefasting. " i1

Thus, the Prophet made an exception for the fasting person
regarding this due to fear that the water would reach his throat or
his stomach by him being excessive in inhaling water, and thereby
corrupt his fast. Hence, this proves that everything that reaches
the interior of the body by choice breaks the fasting person’s fast.

Those scholars who do not rule that the fast is corrupted by such
things, like Shaykhul-Islam Ibn Taimiyyah and those who agree
with him, do not hold that comparing these things with food and
drink is correct. For verily, there is nothing in the evidences that
dictates that what breaks the fast is everything that reaches the
brain or the inner body or whatever enters the body by an
opening or reaches the inner body. There is no established
evidence of the Islamic law for making any of these characteristics
attached to the ruling of the fasting person breaking his fast.
There is no evidence that is religiously correct for attaching this
ruling to any of these characteristics. Also, giving this (such
characteristics) the meaning of what reaches the throat or the
stomach of water due to exaggerating in inhaling it is not correct,
as there is a difference. For verily the water nourishes, so when it
reaches the throat or the stomach, it corrupts the fast regardless
of whether it entered the mouth or the nose, as each of them is
only a path. For this reason the fast is not corrupted by simply
rinsing the mouth or inhaling water if it is done without
excessiveness, and that has not been prohibited. Hence, the fact
that the mouth is a path is a discarded description that has no
effect (in the matter). Therefore, if the water or something similar
reaches the interior of body through the nose, it has the same

1M Abu Dawud no. 2366, At-Tirmithi no. 788 and Ibn Majah no. 407.



74 Fatawa Regarding Fasting & Zakah

ruling as it reaching the interior of the body through the mouth.
Thus, it (the nose) and the mouth are the same. That which is
apparent is that using this medicine through inhaling, due to
what has preceded, does not break the fast. This is because it
does not have the same ruling as food and drink in any way. May
Allah send blessings and peace upon our Prophet Muhammad,
his family and his Companions.

The Permanent Committee

The ruling on the Wet Dream and Blood
and Vomit coming out during the Fast

Jh lwas fasting and | slept in the Masjid. Then, after | awoke
w | found that | had a wet dream. Does the wet dream has an
effect on the fast, while it should be known that | did not bathe
and | offered the prayer without making complete bathing?
Another time | was hit by a rock in my head and blood flowed
from it. Was my fast broken because of the blood? And in
reference to vomit, does it corrupt the fast or not? | hope to
receive some benefit.

tk The wet dream does not corrupt the fast because it was not
CLL by the choice of the servant. However, he must perform
complete bathing for sexual impurity if sperm was emitted from
him. This is because when the Prophet jjHwas asked about that he
answered that the person who has a wet dream must perform
complete bathing if he finds the fluid, meaning sperm. Your
praying without bathing is a mistake on your part and a great evil.
You must repeat that prayer along with repenting to Allah.
Concerning the stone that struck you in your head causing blood
to flow, this does not nullify your fast. This vomit that came out of
you without you choosing that (i.e., unintentionally), it does not
nullify your fast due to the Prophet’s statement:

(dl.Aall JaLlil ~y>j ajl& iVjii 'fi

“Whoever is overcome by vomiting, he does not have to
make upfor thefast, and whoever makes himselfvomit, he
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must make upfor thefast. ”[1*

This was recorded by Ahmad and the Sunan compilers with an
authentic chain of narration.

Ash-Shaykh Ibn Baz

The Blood that corrupts the Fast

Jh What is the general rule concerning the blood that comes
out of the body that corrupts the fast and how does it
corrupt the fast?

fk The blood that corrupts the fast is the blood that comes out
Cm by cupping. This is due to the Prophet’s statement:

j ju-uli >if»

“The person who performs cupping and the person who
gets cupped both break theirfast. ”[2

An analogy is made between cupping and whatever has the same
meaning from what a person does by his choice and thus a lot of
blood comes out of him causing weakness in the body. Verily, this
corrupts the fast just like cupping, because the Islamic law does
not separate between two similar things just like it does not
combine two different things. In reference to what comes out of
the person unintentionally, like a nosebleed and a wound to the
body by knife while one is cutting meat or the person stepping on
glass or anything similar to that, this does not corrupt the fast. It
makes no difference ifalot of blood comes from him and likewise
if a small amount of blood comes out. This does not have the
same effect as cupping. Like the blood that is taken for a blood
test, this also does not corrupt the fast.

Ash-Shaykh Ibn ‘Uthaimin

M Abu Dawud no. 2380, At-Tirmithi no. 720 and lbn Majah no. 1676.
Pl Abu Dawud no. 2367.
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The ruling on Cupping for the fasting Person and the
ruling on Blood coming out of him

The Prophet’s statement:

“The person who performs cupping and the one who gets
cupped both break theirfast. [
Is this an authentic Hadith? If it is authentic what is its
explanation?

This Hadith is authentic. It was graded authentic by Imam

Ahmad and others. It means that if the fasting person
performs cupping on someone else, he breaks his fast, and if
someone else cups him (the fasting person), he breaks his fast.
This is because cupping involves the person performing the
cupping and the person who is getting cupped.

The person who is getting cupped is the one from whom blood is
withdrawn and the one performing the cupping is the person
who extracts the blood. Thus, if the fast is an obligatory fast, it is
not permissible for the fasting person to get himself cupped
because it necessitates breaking a fast that is obligatory upon him.
The only exception is ifthere is a necessity that calls for that, such
as the blood agitating him and causing some hardship on him. In
this case there is no.harm in the person getting cupped and he
considers himself as breaking his fast. He makes up for that day
and he may eat and drink during the rest of the day, because
everyone who breaks his fast with an Islamically legislated excuse
that allows fast breaking, then it is permissible for him to eat for
the rest of the day. That is because this day during which the
Legislator, i.e., Allah allows him to break his fast is not a day that
he is obligated to abstain (from food, drink, etc.) as is
necessitated by the evidences of the Islamic law.

At this appropriate time | would like to mention that some of the

[1 Abu Dawud no. 2367.
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people go too far in this matter. This is such that if some of them
even get a slight scratch from which a little blood comes out, they
think that this invalidates their fast. However, this thinking is not
correct. Rather we say that verily the excretion of blood, when it
comes out by other than your doing, it has no effect on you
regardless of whether it was a lot or a little. So, if a person has a
nosebleed and a lot of blood comes out of him, then verily that
does not harm. Also, if a person has a wound and it bursts and a
lot of blood comes out of it, that does not harm. If a person is
injured in an accident and a lot of blood comes out of him, that
does not harm, nor does he break his fast by that. This is because
the blood came out against his will. If the person himself caused
the blood to come out by his choice, then if that blood
necessitates what cupping necessitates, such as weakness of the
body and declining of the strength, then it breaks the fast. This is
because there is no difference between it and cupping in
meaning. If the blood is only a small amount that the body is
not affected by, then it does not harm, nor does it break the fast,
like if blood comes out of a person due to his own will or
something similar. Verily this does not harm nor does it break the
fast. It is obligatory on every person to know the limits of what
Allah has revealed to His Messenger 3§, so that he may worship
Allah upon clear-sighted guidance. And Allah is the Giver of
success.

Ash-Shaykh Ibn ‘Uthaimin

Whoever has Blood taken from him
while he is fasting

Jh What is the ruling on whoever has blood taken from him

while he is fasting during Ramadhan? The reason that this
is done is for ablood test, and the blood is taken from his right
arm. The amount that is taken is a moderate amount (in a

syringe).

Ifc The likes of this blood test do not corrupt the fast. Rather, it
<O\ is pardoned because it is from that which there is a need for.
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It is not from the things that are known from the pure Islamic law
to break the fast.
Ash-Shaykh lbn Baz

The ruling on the fasting Person donating Blood

O/Is donating blood during the daytime in Ramadhan
ermissible or does it break the fast?

A If a person donates blood and a large amount of it is taken
ciA from him, this invalidates his fast based on an analogy with
cupping. This is by blood being drawn from him through the
veins to save a sick person or to preserve the blood for
emergencies. However, if the amount that is taken from him is
a small amount, then it does not break the fast. This is like the
amount that is taken by way of needles and syringes to do blood
tests and examinations.

Ash-Shaykh Ibn Jibreen

Vomiting unintentionally does not corrupt the Fast

~  Does vomiting corrupt the fast?

A Many things happen to the fasting person that he does not
CfA intend, such as wounds or nosebleeds or vomiting or water
going into his throat or gasoline fumes going into his throat, all
against his will. Thus, all of these matters do not corrupt the fast.
This is due to the Prophet’s statement:

“Whoever is overcome by vomiting, he does not have to
make up for the day of fasting, and whoever makes
himselfvomit, he must make upfor the day offasting. "’[1]

Ash-Shaykh lbn Baz

[11 Abu Dawud no. 2380. At-Tirmithi no. 720 and Ibn Majah no. 1676.
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The ruling on Kissing for the fasting Person

Jh Ifayoung man or an elderly man kisses his wife while he
is fasting has he committed a sin?

I] The fasting person has not committed a sin by kissing his
I1S wife, regardless of whether he is a young man or an elderly
man. This is due to what is recorded in Sahih Muslim that ‘Umar
bin Abu Salamah asked the Prophet g8 “Does the fasting person
kiss?” The Prophet jj| said:

‘Ask this woman (meaning Umm Salamabh).”

So, she told him that the Prophet would do that. Then he
(‘Umar bin Abu Salamah) said: “O Messenger of Allah! Verily,
Allah has forgiven you for your earlier and latter sins.” Then the
Prophet  said:

ad AJ ) LK)

‘By Allah, verily | am morepious regarding Allah (i.e., His
Laws) thanyou all and Ifear Allah more thanyou all. ”[]]
Ash-Shaykh Ibn ‘Uthaimin

The emission of Prostatic Fluid (Mathi) with sexual
desire does not invalidate the Fast

A If a man kisses while he is fasting or he sees some erotic

films and some prostatic fluid is emitted from him, does
he make up for that fast? If that occurred during separate days,
should he make up for the days successively or separately? May
Allah reward you with the best reward on behalf of the
Ummabh of Islam.

The emission of prostatic fluid (Mathi) does not invalidate
he fast according to the most correct view of the two views

111 Muslim no. 1108.
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held by the scholars. It makes no difference whether that was
caused by kissing the wife or looking at some films or anything
else that arouses the lust. However, it is not permissible for the
Muslim to watch erotic films or listen to what Allah has forbidden
of singing and musical instruments. In reference to the
ejaculation of sperm (Mani) due to sexual desire, this invalidates
the fast, regardless of whether it happened due to touching or a
kiss or repeated looking or anything else that arouses the lust,
such as masturbation and similar things. In reference to wet
dreams and thinking (about erotic things), the fast is not
invalidated by that, even if sperm is ejaculated because of it.
Also, making up for days of fasting for Ramadhan does not have
to be done consecutively. Rather, it is permissible to separate the
days due to the generality of Allah’s Statement:

‘So whoever among you is ill or on a journey, then (he
may fast the daysfrom) a number of other days. "[]]
Ash-Shaykh Ibn Baz

The excretion of Prostatic Fluid (Mathi) does not
corrupt the Fast

Aperson mentions that when there was some affectionate

play between him and his wife or kissing, he found some
moisture in his underpants from his penis. Therefore, he asks
about the consequences that result from that in reference to
purity and the correctness of the fast?

The questioner did not mention in the question that he felt

sperm (Mani) being ejaculated due to fondling his wife. He
only mentioned that he found some moisture in his underpants.
Therefore, it seems apparent - and Allah knows best - that what
he found was prostatic fluid (Mathi) and not sperm (Mani).
Prostatic fluid (Mathi) is impure and it requires the spot that is
touched by it on the garment or underpants to be washed.

11 Al-Bagarah 2:184.
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Likewise, the Wudhu’is broken by it (its emission) and it requires
that the penis and the testicles be washed to remove it due to its
impurity. Then Wudhu’ should be made afterwards so that purity
may be attained. However, the fast is not corrupted by it
according to the correct view from the statements of the people
of knowledge and it does not require complete bathing.
However, if that which was emitted was sperm (Mani), then it
is obligatory to perform complete bathing and the fast is
corrupted by it. However, the sperm itself is pure (i.e., legally)
even though it is considered unclean (i.e., customarily), and it is
legislated to wash the spot that it stained of the garment or the
underpants. The fasting person should carefully guard his fast by
avoiding whatever would stir his lust, such as sexual fondling and
similar things.

The Permanent Committee

Whoever had a Wet Dream in the Daytime
during Ramadhan

Jfev If the fasting person has a wet dream in the daytime
w during Ramadhan, does that invalidate his fast or not?
Also, is he obligated to perform complete bathing immedi-
ately?

11 Wet dreams do not invalidate the fast, because it is not done
by the choice of the fasting person. He must perform
complete bathing as he would for sexual impurity. If he had the
wet dream after the Fajr prayer and he delayed bathing until the
time of the Zuhr prayer, there is no harm in that. Likewise, if a
man has sex with his wife at night and he does not bathe until
after the Fajr time enters, there is no sin on him for that. Verily, it
has been confirmed from the Prophet ~ that he would wake up
in the morning in a state of sexual impurity, then he would bathe
and fast. The same applies to the menstruating woman and the
woman with post childbirth bleeding. If they become pure during
the night and they do not bathe until after the Fajr time enters,
there is no harm in that and their fast is correct. However, it is not
permissible for them or the sexual impure person to delay
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bathing or the prayer until sunrise. Rather it is obligatory on all of
them to make haste in bathing before sunrise so that they can
offer the prayer in its time. The man must make haste in bathing
from sexual impurity before the Fajr prayer so that he can
perform the prayer in congregation. And Allah is the Giver of
success.

Ash-Shaykh lbn Baz

A Man had sex with his Wife in the Daytime
during Ramadhan

What is the ruling on whoever fell into something forbidden
during the month of Ramadhan if he was fasting, and what if it
was during the night, and what is its expiation?

Kk Whoever has sex with his wife during Ramadhan, if it was

during the night between sunset and the entrance of Fajr
time, there is no harm in that. If he had sex with her in the
daytime between the entrance of Fajr time and sunset, while he
was fasting and responsible for his action, then he is a sinner who
is disobedient to Allah and His Messenger &]. He must make up
for the day and expiate the sin. The expiation is to free a slave. If
he cannot find a slave, then he must fast two months
consecutively. If he is not able to do so, he must feed 60 poor
people, giving each poor person half a Sa‘ of food of the land,
from what is considered customary among his people that they
feed others with in their land.

The Permanent Committee

If the fasting Person has sex with his Wife and he
forces her to do so against her will

Jh If a man has sex with his wife in the daytime during the

fast and he forced the wife to do that, and they are not
able to free a slave or fast due to their being busy seeking
livelihood, is it sufficient for them to give food? And what is the
amount and type of food they must give?
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Kk If the man forces his wife to have sex while they are both
CXIl fasting, then the fast of the woman is correct and there is no
expiation on her. However, the man is obligated to make
expiation for the sex that he had if that occurred during the
daytime of Ramadhan. The expiation is freeing a slave. If he
cannot find a slave, then he must fast two months consecutively.
If he is not able to do that, he must feed 60 poor people, due to
the Hadith of Abu Hurairah dfr that is recorded in the two Sahibs
(of Al-Bukhari and Muslim). He must also make up for the day of
fasting.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on the Fast of the Person
who sleeps on the Job

Jh There is an employee who says that he has slept more
than once on the job and did not do his work. Did he
corrupt his fast in doing so?

J] His fast is not corrupted, because there is no relationship
CIA between not doing work and the fast. However, it is
obligatory on the person who is assigned a job to perform the
job that he has been entrusted with. This is because he takes pay
and a salary for this work. It is obligatory that his work be done in
a manner that will free him of any liability, just as he expects his
entire salary. However, the reward for his fast is lessened due to
his doing something forbidden, which is his sleeping on the job
that has been entrusted to him.

Ash-Shaykh Ibn ‘Uthaimin

Who is Allowed to Break His Fast
During Ramadhan

The sick Person who is not strong enough to fast

O/There is a person who is ill with tuberculosis and it is
Oiifficult for him to fast during Ramadhan. Last Ramadhan
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he did not fast, so does he have to give food since it is known
that he is not expected to recover from this illness?

Il Ifthis sick person is not strong enough to fast Ramadhan and
CL! he is not expected to recover from the illness, he is not
obligated to fast. Instead, it is obligatory for him to feed a poor
person for each day that he does not fast. He gives the person half
a Sa‘ of wheat or dried dates or rice or something similar to that
from the customary food of his people that they eat if he is able to
do so. This is similar to the extremely old man and woman upon
whom fasting is too difficult.

The Permanent Committee

The sick Person upon whom fasting is too difficult

I am a woman who is ill and | did not fast some days last

Ramadhan. | am not able to make up for these days due to
my illness. So, what is the expiation for that? Likewise, | will
definitely not be able to fast Ramadhan this year, so what is the
expiation of that also? May Allah reward you with good.

Il It is legislated for the sick person upon whom fasting is too
CL! difficult to break his fast, and whenever Allah cures him, he
makes up for whatever is due upon him of fasting. This is due to
Allah’s Statement:

f>'& Vv, » n

‘And whoever is ill or on ajourney, then (he mayfast the
daysfrom) a number of other days. "[]]

O you questioner, there is no sin upon you in breaking your fast
during this month (Ramadhan) as long as the illness still remains.
This is because breaking the fast is a concession from Allah for the
sick person and the traveller, and Allah loves for His concessions
to be taken just like He hates for disobedience of Him to be done.
There is no expiation on you, but whenever Allah cures you, you

11 Al-Bagarab 2:184.
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must make up for the days. May Allah cure you from every evil
and expiate the sins from you and us.
Ash-Shaykh Ibn Baz

The ruling on whoever is unable to fast
due to old age or illness

If my mother became ill some days before Ramadhan, and
w the illness weakened her, and she is elderly, and she
fasted 15 days of Ramadhan, but she is not able to fast what
remains and she cannot make up for the days, is it correct for
her to give charity? How much daily charity would be sufficient
since | am taking care of her? Do | pay what is due on her in
the situation that she does not have anything to give in charity?

Jk Whoever is unable to fast due to old age or an illness that the
dIA person is not expected to recover from, then that person
breaks his fast and feeds a poor person for each day. Allah said:

YYAK i\

‘And upon those who are able to do so, i.e., fast, but with
difficulty, there is a ransom offeeding a poorperson. "[]]

Ibn ‘Abbas said: “This was revealed as a concession for the
extremely old man and the extremely old woman who are not
able to fast. Thus, they feed a poor person in place of each day.”
This was recorded by Al-Bukhari.

Therefore, your mother must feed a poor person for each day,
and the amount is half a Sa‘ of the food of the land. If she cannot
find anything to give as food for herself, then there is nothing due
on her. Ifyou want to give food on her behalf, then this is a form
of doing charitable good and Allah loves those who do good.
The Permanent Committee

11 Al-Bagarab 2:184.
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A Person with a Kidney illness and fasting

Jh | suffer from an illness in my kidney and the doctors have
w advised me not to fast. However, | do not obey what they
say. Therefore, | fast but my pain increases. Is there any sin on
me if | break my fast and what is the expiation of that?

kKh Whenever the fast becomes difficult for you, and it increases
CL! the illness, and a Muslim doctor who is known to be correct,
advises you and informs you that the fast will harm your health
and increase the pain and that you are endangering yourself, then
it is allowed for you to break the fast. You must then feed a poor
person for each day and you do not have to make up for the
fasting due to your inability to do so. However, if it is decreed
that the illness goes away, and you become well, and your health
returns, then after that you must fast the next month (ol
Ramadhan) like others. You are not required to make up for the
previous years during which you did not fast and you expiated for

breaking the fast.
Ash-Shaykh Ibn Jibreen

It is legislated for the sick Person to break his Fast

Jh | am 16 years old and | am being treated in a hospital for

the past 5 years. During the month of Ramadhan last year
the doctor ordered that | be given some chemical medicine in
the vein of my neck while | was fasting. The medicine was
strong and it affected my stomach and all of my body during
the same day that I took it, causing me to be severely hungry
After less than seven hours had passed since Fajr, al
approximately ‘Asr time, | began to feel pain from the hunger
and felt as though | was about to die, but | did not break my
fast until the Athan of Maghrib. During the month ol
Ramadhan this year, if Allah wills, the doctor will again order
that I be given that medicine. Should | break my fast on thal
day or not? If | do not break my fast, do I still have to make up
for that day? Does taking blood from the vein of the neck break
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the fast or not? Likewise, concerning the medicine that |
mentioned (does it break the fast)?

Kk It is legislated for the sick person to break the fast during the
C&i month of Ramadhan if the fast is harmful to him or difficult
upon him or he needs to take some medicine during the day.
This medicine could be various types of pills, syrups and so forth,
from that which is eaten or drunk. This it due to Allah’s
Statement:

f>1 >\ £ 11~

‘And whoever isill or on ajourney, then (he may make up
for hisfastfrom) a number of other days. "]

It is also due to the Prophet’s statement:
A mggsdus 4T s I FTT C B Ge

“Verily, Allah loves that His concession be takenjust as he
hates that disobedience ofHim be done. ’[Z]

In another narration he said:

> ! "'>Sof >, N
~>g U5®
“.Jjust as He likesfor His Decisions to befollowed. "3l

In reference to taking blood from the vein of the neck for blood
tests and other purposes, the correct view is that it does not
3reak thefast of the fasting person. However,ifit is a lot, then itis
Detter to delay it until night. Ifit is done during the day, it is safer
to make up for the day of fasting, as it resembles cupping.
Ash-Shaykh Ibn Baz

Senility removes Responsibility

O/I have a grandmother who is very old and she has not
Qasted in 10 years due to her lack of ability. She died this

1 Al-Bagarab no. 2:184.
2l Ahmad no. 2:108.
3L Ibn Hibban no. 913, 914.
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year and she did not expiate for the previous years nor did her
heirs make expiation for her due to their ignorance. It should
also be known that she was receiving help in the form of social
security benefits. Are her heirs obligated to make expiation on
her behalf for every fast of Ramadhan during the previous
years, and is there any sin on them regarding that? Please
benefit us with an answer, may Allah reward you with good.

11 If she had sound intelligence during the period of time

mentioned and she was able to make the expiation, then it is
given on her behalf from what she left as inheritance. This is in
order to expiate the days that she did not fast and she did not
make expiation for by feeding a poor person halfa Sa‘of food for
each day from the food of the land to be distributed among the
poor and needy people.

However, if she lost her intellect due to senility or she was poor
in her life and unable to make expiation due to her money from
the social security being only sufficient for her needs without
anything being left for expiating, there is nothing due on her or
her heirs. This is due to Allah’s Statement:

u at

‘Sofear Allah a much asyou are able. "tl]
It is also due to the Prophet’s statement:

u Il U o ~

“Whatever | have prohibited you from, avoid it; and
whatever | have commanded you with, do it as much as
you are able. ”I2)

The authenticity of this Hadith is agreed upon.

Also, with senility being involved - if she had become senile -
then the responsibility for fasting, prayer and similar things is
removed from her. And success is from Allah.

Ash-Shaykh lbn Baz

11 At-Taghabun 64:16.
[2L Al-Bukhari no. 7288 and Muslim no. 1337.
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The Person who loses his Intellect
is not obliged to fast

My daughter is 30 years old and she has children.

However, she has been afflicted with a mental disorder
for the past 14 years. In the past this illness would affect her
for a period of time and then it would go away at other times.
This time it has afflicted her in a way different than normal, as
she has been suffering from it for almost three months now.
Due to this she cannot pray properly or perform Wudhu’
properly except with the help of another person to show her
how and tell her how much she has prayed. Now after the
blessed month of Ramadhan has entered she has only fasted
one day and she cannot fast properly. Concerning the rest of
the days (of Ramadhan) she is not fasting them. Please give me
some guidance in this matter concerning what is obligatory
upon her and me, considering that | am in charge of her
affairs. May Allah reward you.

If her situation is actually as you have mentioned, it is not
obligatory upon her to fast and pray. She is not required to
perform these duties nor is she required to make up for them, as
long as she remains in this state. There is nothing due upon you
other than taking care of her, because you are her guardian.
Indeed it has been confirmed from the Prophet jjj] that he said:

kee  if .

‘All ofyou areguardians and all ofyou are responsiblefor
those under their guardianship. [l

If it is decreed that she regains her intellect sometimes, she is
obligated to pray the current prayer during the time of her
soundness of mind. Likewise, if it is decreed that she regains her
intellect for a day or a number of days during the month of
Ramadhan from the remaining days, she only fasts during the

111 Al-Bukhari no. 893 and Muslim no. 1829.
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days in which she is of sound mind.
The Permanent Committee

Is it permissible for the Worker to break his Fast?

Jk I heard a Khatib from the Imams of the Masjids, on the

second Jumu'ah of the blessed month of Ramadhan,
giving permission for the worker whose work is strenuous on
him, and who has no income other than this work of his, to
break his fast. He said that this worker should feed a poor
person for each day of the days of Ramadhan and he set an
amount of 15 dirhams of cash that should be paid (for the
food). Is there an authentic evidence for this from the Book
and the Sunnah?

Il It is not permissible for the responsible person to break his
CEA fast during the daytime in Ramadhan simply because the
person is a worker. However, if he meets with extreme difficulty
that forces him to break his fast during the day, then he may
break his fast according to what the difficulty demands. Then, he
should abstain (from food, drink, etc.) until sunset and break his
fast with the people. Then, he must make up for that day during
which he broke his fast. The Fatwa (ruling) that you mentioned is
not correct.

The Permanent Committee

Is it permissible for the Shepherds to break
their Fast during Ramadhan?

Jh Ramadhan enters during a time when it is hot sometimes,

and there are shepherds (owners) of camels and sheep,
who cannot find a shepherd to hire. These shepherds suffer
greatly from thirst. May they break their fast or not?

11 If the fasting person needs to break the fast during the day,
CEA and if he fears that if he does not break his fast he will die, he
breaks his fast during the time of necessity. Then, after he
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partakes of what will keep him alive, he abstains (from eating,
drinking, etc.) until night and after Ramadhan is over he makes
up for this day in which he broke his fast. This is due to the
generality of Allah’s Statement:

‘Allah does not burden a soul except with what it can
bear. ”[1]

And the Statement of Allah:

‘Allah does not want to place any hardship on you. ”[2

The Permanent Committee

The ruling on whoever breaks his Fast during the
Daytime in Ramadhan intentionally

Jh A man fasts during Ramadhan and his thirst becomes
severe, so he drinks. So, what is the ruling?

Jc He must make up for the day of fasting and there is no
Cfcl expiation due on him according to the most correct opinion
between the two views of the scholars. If he was lax regarding
that, he must make repentance to Allah along with making up for
the day of fasting.

In reference to expiation, it is not obligatory upon anyone other
than the person who has sex during the day in Ramadhan who is
obligated to fast. This is because the Hadith has been reported
concerning that according to the correct view.

Ash-Shaykh Ibn Baz

11 Al-Bagarab 2:286.
1 Al-Ma’idab 5:6.
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Do the People who fightJdihad break their Fasts?

Miv Is it allowed for those who wage war against the enemy to
w break their fasts during Ramadhan and make up for the
days afterward?

fk If those who wage war against the disbelievers are travelling
on a journey during which the prayer is shortened, it is
permissible for them to break their fast and they must make up
for the fasts after Ramadhan. If they are not travelling, as the
disbelievers have besieged them in their lands, then whoever is
able to fast among them while performinglJihad, he is obligated
to fast. Concerning whoever is not able to combine between
fasting and doing what is obligatory upon him specifically
regardingJihad, then it is permissible for him to break his fast
and he must make up for the fasting. He is to fast the days that he

did not fast after Ramadhan is over.
The Permanent Committee

The Traveller and Fasting

Fasting during Travel

A Isitacondition for the concession of the traveller to break
w his fast during Ramadhan that his journey be on foot or on
an animal or is there no difference between travel on foot and
riding an animal or in a car or an airplane? Is it a condition that
the travel must be tedious to the extent that the fasting person
cannot bear fasting? Is it better for the traveller to fast if he is
able to or is it better for him not to fast?

Il It is permissible for the traveller who is travelling on a
CLI journey in which it is permissible for him to shorten his
prayers to break his fast during his journey. It makes no
difference whether he is walking or riding, and it makes no
difference whether he is riding in a car or an airplane or
something else. It also makes no difference whether he becomes
fatigued on his journey to such an extent that he cannot bear
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fasting or he is not fatigued. It does not matter whether he is
suffering from hunger and thirst or he is not affected by any of
that. This is because the Islamic law has unrestrictedly given
permission to break his fast for the traveller who is travelling on a
journey in which it is permissible for him to shorten his prayers,
and other similar things from the concessions of travelling. The
Islamic law has not restricted that to any mode of transportation,
nor has it restricted it to fear of fatigue or hunger or thirst. Indeed
the Companions of the Messenger of Allah  used to travel with
him on his war expeditions during the month of Ramadhan and
some of them would fast and some of them would not fast. Yet,
they would not reprove each other concerning it. However, the
traveller should certainly break his fast during the month of
Ramadhan if the fasting becomes difficult for him due to intense
heat or a defective road or a difficult distance and the journey is
continuous, for example. It is reported from Anas that he said:
“We were with the Messenger of Allah §,0na journey and some
of us fasted and some of us did not fast. So, those who were not
fasting fastened their belts and worked while those who were
fasting became too weak to work. Then the Prophet jjg said:

‘Those who broke their fast have taken the reward
today. ”’fl]

Breaking the fast on a journey may be obligatory for an
emergency situation that necessitates that, like in the Hadith of
Abu Sa‘id Al-Khudri when he said: “We travelled with the
Messenger of Allah sll to Makkah while we were fasting. So, we
settled at a place and the Messenger of Allah s|§ said:

1 1 i>?

‘Verily, you all have approachedyour enemy and breaking
thefast is betterfor your strength.’

So, it was a concession, and among us were those who fasted and

11 Al-Bukhari no. 2890 and Muslim no. 1119-
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among us were those who did not fast. Then we stopped at
another place and he said:

6% >)a\j ~

‘Verily, you all will meetyour enemy in the morning and
breaking thefast is betterfor your strength, so break your
fast. [1]

This was a decisive order, so we broke our fast. Indeed | saw us
fasting with the Messenger of Allah after that on journeys.”

Muslim recorded this. Likewise, there is the Hadith of Jabir bin
Abdullah &swhen the Messenger of Allah j]j was on ajourney and
he saw a man whom the people had gathered around. Some
shade was set up over him, so the Prophet #1 said:

“What is wrong with him?”

They said: “He is a man who is fasting.” So the Messenger of Allah
is said:

‘1t is notfrom righteousness that you allfast while on a
journey. ”[2
Muslim recorded this.

The Permanent Committee

Fasting while on aJourney

<fh Asyou all know, the means of comfortable transportation

are numerous, and all praise is due to Allah. And the
traveller does not find any difficulty in fasting. So, is it better
for him to fast or break his fast?

111 Muslim no. 1120.
2" Muslim no. 1115.
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Il The traveller is given the choice between fasting and

breaking the fast. The apparent meaning of the Islamic
evidences shows that breaking the fast is better, especially if the
fast is difficult upon the person. This is due to the Prophet’s
statement:

KAI™N iN
‘1t is notfrom righteousness tofast during travel. ’[1'

And his statement:

>

i.: fIOA&) U5>>' ’;Of i 4)1

“Verily, Allah loves that His concessions are taken just as
he hatesfor disobedience ofHim to be done. ’[2

Whoever fasts there is no sin upon him if the fast is not difficult
for him. If the fast is difficult for him, then that is disliked for him
(to fast). And Allah is the Giver of success.

Ash-Shaykh lbn Baz

If the Traveller arrives in the Land
(of his destination) does he abstain?

Jh If I was travelling in Ramadhan and | was not fasting
4*3 during my journey, and when | reached the land where |
was going to stay for a number of days, | abstained by fasting
for the rest of that day and for the following days. Do | have
permission or not to break the fast in the daytime during these
days while | am in a land that is not my original land?

Il If the traveller passes through a land that is not his land and

he is not fasting, he does not have to abstain (from eating
and drinking, etc.) if his stay is going to be for four days or less.
However, if he decided to stay in that land for more than four
days, then he completes (the fast of) that day during which he

m Al-Bukhari no. 1946.
[2] Ahmad no. 2:108.
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arrived and he makes up for it (after Ramadhan). He is also
obliged to fast the rest of the days, because with this intention of
his that has been mentioned, he has the same ruling as the
residents and he does not have the ruling of the travellers
according to the majority of the scholars. And Allah is the Giver of
success.

Ash-Shaykh lbn Baz

The ruling on the Fast of one who is not a Resident

JJh If I was on a journey for the sake of some business work
w and | arrived in the land that | intended during the end of
the month of Sha’ban, then | stayed in this land until the
middle of Shawwal, is it permissible for me to break the fast or
not?

Il It is not permissible to break the fast of Ramadhan except
with an excuse, like the difficulty of travel and illness, even
though it is better for the traveller to fast, and that is what the
Prophet # did most of the time. However, ifthere is difficulty (on
the traveller), he may break the fast, taking the concession of
Allah. In reference to the person who is staying in a land other
than his own, if he prepared to leave, he may shorten his prayers
and break his fast. Likewise, if he is not settled in the land, but he
has only set up a tent outside the land or he stays in his car, then
he is bothered by the heat, the sun, the wind and going back and
forth to relieve himself. However, if he has settled firmly in the
land and he stays in an air-conditioned hotel or in fancy castle or
a building or anything similar, and his needs and luxurious
accommodations are fulfilled while he enjoys what the residents
enjoy of furnishings, beds, food, air conditioners and complete
service, then in this situation he is considered a resident. He is
not truly considered on a journey, which is a piece of the
torment. | do not think that this type of person may break his fast
or shorten the prayer. Rather, he is like the residents. And Allah
knows best.

Ash-Shaykh Ibn Jibreen
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It is obligatory to abstain after the cause for breaking
the fast ends

O I was on a journey and | broke my fast during this
j@rney of mine, then during one of the days | arrived

back to my family before ‘Asr time, is it obligatory on me to

abstain (from food, drink, etc.) or do | break my fast?

jjk Yes, abstaining (from food, drink, etc.) is obligatory upon the
CSA person whose reason for breaking the fast has ended. So, if
the journey has ended during the daytime, it is obligatory to
abstain for the rest of the day, because Allah said:

‘Or on ajourney "[11

And the journey has ended (in this case). The same is said
concerning the sick person if he breaks his fast and then he gets
better and recovers during the day. He must abstain for the reSt of
the day, as the excuse has ended. Along with this, it is obligatory
to make up for that day completely, like others.

Ash-Shaykh Ibn Jibreen

The Fast of Bus Drivers

Jk Is the ruling of the traveller applied to the drivers of cars
and buses due to their continuous work outside of the
cities during the daytime in Ramadhan?

jft Yes, the ruling of travel is applied to them. They may shorten
clL and combine the prayers and break the fast. If someone says,
“When do they fast since their work is continuous?” We answer,
“They fast during the days of winter, because its days are short
and cool.” In reference to drivers who work inside of the cities,
they do not have the ruling of the traveller and it is obligatory on

them to fast. -
Ash-Shaykh Ibn ‘Uthaimin

11 Al-Bagarah 2:184.



98 Fatawa Regarding Fasting & Zakah

The Menstruating Woman, the Woman with
Post=Childbirth Bleeding and Fasting

It is not permissible for the menstruating Woman
to fast

]9 May the woman who is menstruating break her fast during
w Ramadhan and fast other days in place of the days that she
broke her fast?

Kk The fast of the menstruating woman is not correct and it is

not permissible for her to do so. So, if she gets her menstrual
cycle, she breaks her fast and fasts other days in place of the days
that she broke her fast after she becomes pure.

The Permanent Committee

The ruling on using Pills that prevent the Menses
during Ramadhan

Some women intentionally take pills during Ramadhan to

prevent the monthly period - menses. The reason for this
is so that they will not have to make up for the days after
Ramadhan. Is this permissible or are there any restrictions
regarding this for this women to act according to?

Mk My opinion concerning this matter is that the woman should

not do this and she should remain upon what Allah decreed
and wrote upon the daughters of Adam. For verily, Allah has a
wisdom in making this monthly cycle. This wisdom suits the
nature of the woman. If this natural occurrence is prevented,
there is no doubt that there will be a harmful reaction upon the
woman’s body. Indeed the Prophet sg said:

1> Vj
“There is no harming nor is there reciprocating ofharm. ”[1]

M Ibn Majah no. 2340.
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This iswithout consideration of what these pills cause of harms to
the womb, as the doctors have mentioned. Thus, my opinion
concerning this matter is that the woman should not use these
pills, and all praise is due to Allah for His Decree and His
Wisdom. When the menses comes to her, she abstains from
fasting and prayer, and when she becomes pure, she returns to
fasting and prayer. Then, when Ramadhan ends, she makes up for

whatever she missed of fasting.
Ash-Shaykh Ibn ‘Uthaimin

If the Woman becomes pure after Fajr,
she abstains and makes up for the Fast

Jh If the woman becomes pure immediately after Fajr time,
w does she abstain and fast this day with it being considered
a day for her, or is it obligatory on her to make up for that day?

If the blood stops flowing from her during the time that Fajr

comes in or a little before it, her fast is correct and she is
credited with fulfullment of that obligation, even if she did not
bathe until after it became morning. However, if the blood did
not stop until after it was clearly morning (i.e., Fajr time had
entered), then she abstains during that day, but it is not accepted
from her (as a fast). Rather, she makes up for that day after
Ramadhan. And Allah knows best.

Ash-Shaykh lbn Jibreen

The fasting of the Woman
with post-childbirth Bleeding

Jh If | gave birth a week before Ramadhan, for example, and |
became pure before completing the 40 days, is it obligatory
upon me to fast?

Ik Yes, whenever the woman with post-childbirth bleeding
CL! becomes pure and that which she knows to be a sign of
purity becomes apparent to her, which is the white pad or total
cleanliness, then she fasts and prays. It makes no difference ifit is
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even a day or aweek after giving birth. For verily, there is no limit
for the minimum amount of postnatal bleeding. Some women do
not see any blood at all after giving birth. Reaching a period of 40
days is not a condition. And Allah knows best.

Ash-Shaykh lbn Jibreen

The Woman whose Bleeding returns
while she is fasting

Jh If the woman with postnatal bleeding becomes pure

within a week, then she fasts with the Muslims during
Ramadhan for a number of days, then her bleeding returns,
does she break her fast in this situation? Does she have to
make up for the days that she fasted and the days that she
broke her fast?

Kk If the woman with postnatal bleeding becomes pure within
CLI 40 days and she fasts some days, then her bleeding returns
during the 40 days, her fast is correct. She must leave off the
prayer and fasting during the days that her bleeding returned -
because it is postnatal bleeding - until she becomes pure or
completes the 40 days. When she completes the 40 days she must
bathe, even if she does not think she is pure, because the 40 days
is the end of the postnatal bleeding according to the correct view
between the two opinions of the scholars. After that she must
make Wudhu'’for the time of each prayer until the bleeding stops,
as the Prophet commanded the woman with a prolonged flow
of menstrual blood to do. Her husband may enjoy sexual
relations with her after the 40 days, even if she does not think she
is pure. This is because the (postnatal) blood and the situation
mentioned is not (postnatal) blood that does not prevent the
prayer and fasting, nor does it prevent the husband from his
sexual enjoyment with his wife. However, if after the 40 days the
bleeding coincides with her normal time of menstruation, then
she leaves off the prayer and fasting and she considers it a
menstrual cycle. And Allah is the Giver of success.

Ash-Shaykh Ibn Baz
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The ruling on delaying the bathing for Menstruation
until the time of Fajr enters

Ak Is it permissible to delay the bathing for sexual impurity
sLi until the time of Fajr enters, and is it permissible for
women to delay the bathing for menstruation or postnatal
bleeding until the time of Fajr enters?

jjk Ifthe woman sees that she has become pure before the time

of Fajr, then she must fast and there is no harm in her
delaying the bathing until after the time of Fajr enters. However,
she may not delay it until sunrise. Rather, she must bathe and
pray before sunrise. Likewise, the sexually impure person may
not delay bathing until after sunrise. Rather, he must bathe and
pray the Fajr prayer before sunrise. It is also obligatory on the
man to make haste in this so that he can catch the Fajr prayer
with the congregation.

Ash-Shaykh Ibn Baz

The Pregnant Woman and the
Breast-Feeding Woman

If the pregnant Woman and the breast-feeding Woman
break their fasts during Ramadhan

ith What is due on the pregnant woman and the breast-
's*? feeding woman if they break their fasts during Ramadhan,
and what amount of rice suffices them for feeding poor
people?

fk It is not permissible for the pregnant woman or the breast-
CU feeding woman to break the fast during the daytime in
Ramadhan, except with an excuse. If they break their fast with an
excuse, it is obligatory on them to make up for the fast, due to the
Allah’s Statement concerning the sick person:
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“So whoever among you is ill or on a journey, then (he
may make up for his fast from) a number of other
days. "[1]

And these two types of women (i.e., pregnant and breast-feeding)
have the same meaning as the sick person.

If their excuse is fear for the child, then they must feed poor
people for each day along with making up for the fasts. They may
give wheat or rice or dried dates or other things from the food
that people eat. Some of the scholars have said that nothing is
due on them other than making up for the fasts regardless of the
situation, because there is no evidence from the Book and the
Sunnah that necessitates giving food (for this). And the basic
principle is freedom of responsibility until evidence is established
that proves doing. This is the position of Abu Hanifah and it is
strong.

Ash-Shaykh Ibn ‘Uthaimin

If the pregnant Woman and the breast-feeding Woman
fear for themselves or their Children

If the pregnant woman or the breast-feeding woman fears

for herself or the child during the month of Ramadhan and
she breaks her fast, what is due on her? Does she break her fast,
give food, and make up for the fast; or does she break her fast,
make up for the fast, and not give food; or does she break the
fast and give food without making up for the fast? What is the
correct position between these three?

fk If the pregnant woman fears for herself or her unborn child
CIA from fasting Ramadhan, she breaks her fast and she is only
obligated to make up for the fast. Her situation in this is the
situation of the one who is not strong enough to fast or fears
some harm for him from fasting. Allah said:

O

11 Al-Bagarah 2:184.
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‘And whoever is ill or on ajourney, then (he may make up
for hisfastfrom) a number of other days. |11

The same applies to the breast-feeding woman if she fears for
herself while breast-feeding her child during Ramadhan or she
fears for her child if she fasts and does not breast-feed him. She
breaks her fast and she is only obligated to make up for the fast.
And success is from Allah.

The Permanent Committee

If the pregnant Woman breaks her Fast she only
makes up for the Fast

I was pregnant during the month of Ramadhan, so | broke

my fast and | fasted other days in place of these days
completing what was due on me and | gave charity. Then |
became pregnant a second time in the month of Ramadhan, so
| broke my fast and | fasted other days in place of these days
from another month. | made up for the fasts by fasting every
other day for two months. However, | did not give any charity.
Is there anything in this situation that makes it obligatory
upon me to give charity?

If the pregnant woman fears for herself or her child in her

womb from fasting, she breaks her fast and she is only
obligated to make up for the fast. Her situation in that is the
situation of the sick person who is not strong enough to fast or
who fears for himself from fasting. Allah said:

4 @ x il oy

‘And whoever is ill or on ajourney, then (he may make up
for hisfastfrom) a number of other days. ”[2

The Permanent Committee

11 Al-Bagarah 2:185.
[2] Al-Bagarah 2:185.
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She did not make up for the Fasts due to fear
for her breast-feeding Child

Jh  Awoman gave birth in Ramadhan and she did not make
w up for the fasts after Ramadhan due to fear for her breast-
feeding child. Then she became pregnant again and she
delivered in the next Ramadhan. Is it permissible for her to
distribute money instead of fasting?

Il Itis obligatory on this woman to fast in place of the days that
dIA she did not fast, even if it is after the second Ramadhan. This
is because she only left off making up for the fasts between the
first Ramadhan and the second Ramadhan due to an excuse. | do
not know would it be difficult upon her to make up for the fasts
in the wintertime by fasting every other day. Even if she is breast
feeding, verily Allah will give her strength and that will not harm
her or her child. Therefore, she should strive as much as she is
able to make up for the fasts of the Ramadhan that passed before
the next Ramadhan comes. If she is not able to do so, there is no
sin on her in delaying it (making up for it) until the next
Ramadhan.

Ash-Shaykh lbn ‘Uthaimin

Making up for the Fast

It is obligatory to make up for the Fast
after being cured from illness

Jk There is a woman who was stricken with a mental illness,

fever, disorder of the nerves and other than this. Due to
the effects of this, she left off fasting for a period of
approximately four years. In a situation like this does she
make up for the fasts or not, and what is her ruling?

|1 If she left off fasting due to lack of ability, it is obligatory on
her to make up for what she did not fast of Ramadhan during
the four years when she is able to do so. Allah said:
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4© ciifs

‘And whoever isill or on ajourney, then (he may make up

for hisfastfrom) a number ofother days. Allah wants ease
foryou and He does not want difficultyfor you. And (He
wants) that you complete the number (of days) and
declare Allah’s Greatnessfor His guiding you and so that
perhapsyou may be thankful. ”(ll

If her illness and her inability to fast are not expected to end
according to the decision of the doctors, she feeds a poor person
for each day that she did not fast. She gives halfa Sa‘ of wheat or
dried dates or rice or something similar from that which her
people eat in their homes. This is like the extremely old man and
the extremely old woman upon whom fasting is a struggle and an
extreme difficulty. She also does not make up for the days of
fasting.

The Permanent Committee

Fasting voluntary Fasts does not make up
for missed Fasts of Ramadhan

Jk | became ill and the illness became severe upon me. My

brother took me and admitted me to the hospital in
Makkah. After my entering the hospital two months of
Ramadhan passed and | was still in the same hospital. After
that | was moved to Riyadh and | entered the hospital a second
time. The month of Ramadhan came again and | was better
than before, so | fasted. Nothing remained except the first two
months (of Ramadhan). The question is: Am | obligated to fast
for the two months, knowing that | fast three days every
month, or am | obligated to give some charity, or what should

[1] Al-Bagarab 2:185.
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I do? Am | obligated to request the charity from my only son
who is well off, as he is not an employee and he does not have
a house other than the one he rents? | am a woman with a
weak condition and | am not able to work, earn money, and
give charity. So, what is the solution?

I] Itis obligatory upon the questioner to make up for the fasts
CIl of the two mentioned months due to the generality of the
Statement of Allah, the Most High:

4 ;1 .

“And whoever is ill or on ajourney, then (he may make up
for hisfastfrom) a number of other days. ” |11

What the questioner mentioned of fasting three days of every
month, if her intention in doing so is to make up for what she left
off of fasting during the two months, then this intention is
correct. She must fast whatever is left from the days of the two
months. If her intention in doing this is to perform voluntary
fasting, then this does not remove the obligation upon her. She
still must fast two complete months and she does not have to give
food along with fasting, because she is excused for delaying due
to the illness.

The Permanent Committee

The ruling on whoever broke the Fast of
Ramadhan due to an illness and he gave Food,
then he recovered from his illness

A number of years ago | broke my fast during the entire
month of Ramadhan. | was made to sleep with sleep
inducing medicine in the hospital and the doctors forbade me
from fasting. Since my health did not allow me to fast, | gave
food for the entire month before the arrival of the next month
of Ramadhan. However, | fasted the month of Ramadhan for a

11 Al-Bagarah 2:185.
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number of years following that and | made up for the fasts of
the month that | did not fast by fasting 23 days. | still have 7
days to make up for from that month. Will the previous food
that | gave for that month relieve me of the responsibility (of
fasting) or do | have to make up for the 7 days, even though
my health does not allow me to fast from time to time?

I] Itisobligatory on you to make up for the seven days and feed
CU a poor person for each day. The amount of food that you are
to give is half a Sa‘ of the food of the land. This is due to your
delaying making up for the fast past the Ramadhan that came
after the one that you did not fast. Allah says:

4 o, A

‘And whoever is illor on ajourney, then (he may make up
for hisfastfrom) a number of other days. "[]]

This is also because a group of the Prophet’s Companions gave
the ruling that whoever delays making up for the fasts (past the
following Ramadhan) must feed a poor person for every day
along with making up for the fasts. May Allah give success and
peace to all.

Ash-Shaykh Ibn Baz

He did not fast during Ramadhan due to an illness
and he died before he could make up for the fast

Jh A man died on the day of Eidul-Fitr, and on the first or

second day of Ramadhan he was stricken with an illness.
All of Ramadhan passed while he was not fasting. Therefore,
do his heirs have to fast on his behalf after his death or do they
have to give food or is there nothing due on the deceased and
the heirs concerning this?

If this sick person broke his fast due to a lack of ability to fast
nd he was not able to make up for it because he died on the

(1) Al-Bagarah 2:185.



108 Fatawa Regarding Fasting & Zakah

day of Eidul-Fitr, then the fast is not obligatory on him to make it
for. This is because of his lack of ability due to his illness. He also
is not required to make up for the fast because he was not able
due to his death on the day of Eidul-Fitr. Also, his heirs are not
obligated to fast or give food on his behalf.

The Permanent Committee

He died while having a Day of Ramadhan
due on him that he did not make up for

My son reached the age of 18 years and he died five days

ago. There was one day of fasting due on him that he did
not fast during Ramadhan, which was the first day. He fasted
all of the days following that day. So, what is the ruling in this
situation, knowing that he did not make up for that day and
the doctor advised him not to fast at all so that the bone could
heal and he needed quality nourishment? May Allah reward
you with good and may peace be upon you.

|l If the situation is like what has been mentioned - that your
CL! son was injured in a car accident, and due to that he did not
fast a day of Ramadhan, as he lacked the ability to fast, and he
died before being able to make up for it - nothing is due on him.
Also, nothing is due on his guardians - not making up for the fast,
nor any ransom (of giving food). This is due to the Statement of
Allah, the Most High:

‘Allah does not burden a soul except with what it can
bear. (1]

May Allah send blessings upon Muhammad, his family and his
Companions.

The Permanent Committee

11 Al-Bagarah 2.186.
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He broke his Fast due to an Excuse,
so is he obligated to make expiation?

Jk A man broke his fast for two days during the month of
w Ramadhan in the year 1395 AH. Then, the month of
Ramadhan arrived for the year 1396 AH while he had not made
up for those two days. Then, he broke his fast during the
Ramadhan of 1396 AH for three days. He made up for these
five days consecutively in Muharram of 1397 AH. So, does he
need to pay any compensation money?

&\I,:the fast breaking of the person whom you have mentioned
as for an excuse, nothing is due on him other than making
up for the days as he did. This is due to the Statement of Allah:

“So, whoever among you is ill or on a journey, then (he
may make up for his fast from) a number of other
days. [

If the fast breaking was without an excuse, then along with making
up for the days that you did, you must make repentance. This is
because breaking the fast in Ramadhan is not permissible except
with an excuse. There is no expiation due on you concerning the
three days that you did not fast during Ramadhan of the year 1396
AH. However, concerning the two days that you did not fast
during Ramadhan in the year 1395 AH, along with making up for
the days, you must feed a poor person for each day if you delayed
making them up for until Ramadhan of 1396 AH without a
legislated excuse. The amount of food that is to be given to each
poor person is half a 5a‘ of food of the land. This is if your
breaking the fast was by something other than sex. However, ifthe
fast breaking was by having sex, along with making up for each day
you did not fast due to having sex, you must make expiation. This
is by freeing a believing slave. If you cannot find a believing slave
to free, then you must fast two months consecutively. If you are

[1' Al-Bagarab 2:184.
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not able to do so, you must feed 60 poor people. And Allah is the
Giver of success.
The Permanent Committee

Delaying making up for the Fast of Ramadhan
to the next Ramadhan

jih What is the ruling of the Islamic law concerning a man
sLi who delays making up for the fast of Ramadhan until after
another Ramadhan due to an excuse, and another man who
delayed it without an excuse?

Ik Whoever delays it with a legislated excuse, like illness and
Cm similar things, there is no sin on him. This is due to Allah’s
Statement:

“And whoever is ill or on ajourney, then (he may make up
for hisfastfrom) a number of other days. "[1]

And His Statement:

“‘Sofear Allah as much asyou are able. ”[Z]

Concerning the person who delayed this (making up for the fast
past the next Ramadhan) without an excuse, then he has
disobeyed his Lord, and he must repent from that along with
making up for the fast and feeding a poor person for each day.
The amount of food that he must give is half a Sa‘ of the food of
the land, such as rice or other than it. Its amount by weight is
approximately 1V2 kg. He gives this to some of the poor people,
even if it is one person, before the fast or after it. And Allah is the
Giver of success.

Ash-Shaykh Ibn Baz

[1] Al-Bagarah 2:185.
(2° At-Taghbun 64:16.
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He delayed making up for the Fast
until the next Ramadhan came

dijik What is the ruling on someone who does not fast a day of
Ramadhan due to a pardonable excuse and he does not
make up for it until the next Ramadhan comes upon him?

J| If he delayed making up for the day that he did not fast due

to an excuse, such as sickness and its like, there is nothing
due on him other than making up for the fast when he is able. If
he delayed making up for the fast without an excuse, then he has
done wrong and he must make up for the day and feed a poor
person.

Jh What is the ruling on someone who owes a day of fasting
from Ramadhan of the year 1392 AH and he did not make
up for it until Ramadhan of the year 1393 AH caught him?

Il If the person neglects making up for a day or more of
CLI Ramadhan until Ramadhan of the following year catches him,
he makes up for what he missed, whether a day or days, and he
feeds a poor person half of Sa‘ of food for each day. This should
be from wheat or similar food from that which the people are
accustomed to eating in their land. This is if he delayed making
up for the fast without an excuse. However, if he delayed making
up for the fast due to an excuse, such as illness or weakness such
that he does not have the strength to make up for fasting what he
missed, then he does not have to give food.

The Permanent Committee

The ruling on delaying making up for the Fast
without an Excuse

I was stricken with a severe illness approximately five
w Yyears ago and that occurred during the blessed month of
Ramadhan. Thus, | was unable to fast that month, and until
this date | have not fasted it. So, is it permissible for me now to
make up for what | missed and is there any sin on me for that?
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Please benefit me with an answer, and may Allah reward you
and protect you.

At You must repent to Allah for this tremendous delay. It was
CCI obligatory on you to fast the days that you did not fast before
the coming of the Ramadhan of the year following the one you
did not fast. Along with repenting to Allah, you must feed a poor
person half a Sa‘ of the food of the land for each day, such as
dried dates or rice or other than them. Half a Sa‘ is equal in
amount to approximately 1V2 kg. It should all be given to some
of the poor people, even if it is given to just one poor person.

We ask Allah to accept your repentance and to pardon you and
us. Verily, He is the Best Who is asked.
Ash-Shaykh lbn Baz

She did not fast Ramadhan 24 years ago
due to an Excuse and she did not make up for it
because she did not know she had to

Jev Awoman did not fast Ramadhan in the year 1382 AH due

to a true excuse, which was her breast-feeding her infant.
Now the child has grown up and today he is 24 years old, but
the woman still has not made up for that month. By Allah, the
Most Mighty, this was only due to ignorance and not laxity on
her part or purposeful intent. | hope that you can benefit us
with an answer.

Jk It is obligatory upon her to make haste in making up for that

month as soon as possible. She should fast it even if she does
so during separate days that equal the amount of days that the
Muslims fasted that year. Along with fasting she must give charity,
which is feeding a poor person for each day as expiation for her
delay. For verily, whoever delays making up for the fast until
another Ramadhan comes, he is obligated to make expiation
along with making up for the fast. It suffices for the entire month
to give a bag of rice that is 45 kg. It was obligatory upon her to
investigate and ask about the affair of her religion. For verily, this
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matter is well known and common with certain individuals
among the people - meaning whoever breaks the fast due to an
excuse, he is obligated to make up for the fast as soon as possible,
and it is not permissible to delay without an excuse.

Ash-Shaykh Ibn Jibreen

You must make up for the Fast
even if it is over separate Days

Jh | am ayoung woman who is 17 years old. My question is

that from the first two years that | fasted, | have not fasted
(i.e., made up for) the days that | did not fast during
Ramadhan (i.e., due to menstruation). So, what should | do?

A You must make haste to make up for those days, even if you
CIA do so over separate days. Also, along with making up for the
days, you must make expiation, which is feeding a poor person for
each day. This is due to delaying making up for the fast more than
a year, as is the view of the majority of the scholars.

Ash-Shaykh Ibn Jibreen

Whoever abandons Fasting intentionally,
then he repents, does he make up for the Days?

Jh What is the ruling on the Muslim upon whom many
sLi months of Ramadhan pass over a number of years and he
does not fast, even though he performs the rest of the
obligations? He lives away from his homeland and there is
nothing hindering him from fasting. Is he obligated to make
up for the fasts if he repents or returns to his land?

A Fasting Ramadhan is a pillar from the pillars of Islam, and the
&A responsible person intentionally abandoning the fast is from
the greatest of the major sins. Some of the people of knowledge
hold the view that he is a disbeliever and he has apostatized by
that. He must make sincere repentance and increase his
performance of righteous deeds, such as voluntary acts of
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worship. He must strictly guard the laws of the religion, such as
prayer, fasting, Hajj, Zakah and other things. He does not have to
make up for the fasts according to the most correct view between
the two opinions of the scholars, because his crime is too great to
be fixed by making up for the days. And success is from Allah. May
Allah send blessings and peace upon our Prophet Muhammad,
his family and his Companions.

The Permanent Committee

First fast whatever Fasting that you have to
make up for

Jh s it permissible to fast six days of Shawwal before fasting
w to make up for missed days of Ramadhan? Is it permissible
to fast Monday during the month of Shawwal with the
intention of making up for the fast of Ramadhan and with
the intent of gaining the reward of fasting on Monday?

Il The reward of fasting six days during the month of Shawwal

cannot be achieved unless the person completed the fasting

of the month of Ramadhan. Therefore, whoever has fasting to

make up for from Ramadhan, he does not fast six days of Shawwal

until after he makes up for the fasting of Ramadhan. This is
because the Prophet ?|§ said:

® ..(0I 1L ai 1 tj Lizaj

Whoever fasted Ramadhan and then followed it with
(fasting) six days ofShawwal... "[1]

Based upon this we say to whoever has to make up for fasting:
“First fast what you have to make up for, then fast the six days of
Shawwal.” If it happens that fasting these six days coincides with
Monday and Thursday, then the person gets the reward of both if
he has the intention for getting the reward of the six days and the
intention for the reward of Monday or Thursday. This is due to
the Prophet’s statement:

[1 Muslim no. 1164.
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n Ulp oL-JI JUJ-SII Wil»

‘Actions are only with intentions, and every person will
only get what he intended. "[1]

Ash-Shaykh lbn ‘Uthaimin

The ruling on delaying making up for the Fast
of Ramadhan until winter

/Is it permissible to delay fasting the owed fasting of
amadhan until the winter season?

fk It is obligatory to make up for the fasting of Ramadhan

immediately, after one is able and the excuse for not fasting
has ended. It is not permissible to delay it without a reason for
fear of hindrances (which might prevent one from making up for
the owed fasts), such as illness or travel or death. However, if the
person delays it and fasts it during the winter and during the
short days, that suffices him and it removes the obligation of
making up for the days.

Ash-Shaykh Ibn Jibreen

The Tarawih Prayer and
Standing for Prayer at Night

The Tarawih Prayer is Sunnat M u’kkadah
(compulsory)

Jh Is the Tarawih prayer only Sunnah (i.e., supererogatory)
sLi oris it Sunnat Mukkadah (compulsory), and how do we
perform it?

fk It is Sunnat Mukkadah (compulsory) that the Prophet J®
encouraged with his saying:

1 Al-Bukhari no.l and Muslim no. 1907.
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O Bhvip iucd Y g Y o
“Whoever stands for prayer (at night) during Ramadhan

withfaith and seeking reward, he will beforgivenfor his
previous sins. " JiL

It is confirmed that he prayed it with his Companions for a
number of nights. Then he feared that it would be made
obligatory upon them and he encouraged them to pray it by
themselves. Thus, a man would pray it alone, and two men would
pray it together and three would pray it in a group. Then ‘Umar
decided to gather them behind one man due to what that
contained of bringing the people together for prayer and hearing
the Qur’an. Thus, the Muslims continued upon this practice until
today. During that time it was prayed as 23 Rak'ahs and they
would lengthen the recitation (of the Qur’an) such that they
would recite Surat Al-Bagarah in 12 Rak'ahs, and sometimes in 8
Rak'ahs. Since the Prophet did not set any restriction of a
specific number on it, the matter concerning it (the number of
Rak'ahs) is easy. If the person wishes he may lessen the number
of Rak'ahs and lengthen the pillars (i.e., positions of the prayer),

and if he wishes he may increase the number of Rak'ahs.
Ash-Shaykh Ibn Jibreen

The Tarawih prayer is Sunnah (i.e., supererogatory)
and it is not obligatory

A 1 work in one of the places of business and | am not able
w to pray the Tarawih prayer in the Masjid, as the times for
work are from after Maghrib until close to Sahur (late night
just before Fajr time). Am | committing a sin in this, and how
can | replace this reward that | am missing?

Il You are not committing a sin by leaving ofif the Tarawih
CL! prayer, because it is a Sunnah (i.e., supererogatory). If a
person performs it, he gets the reward and if he does not perform

1 Al-Bukhari no. 2009 and Muslim no. 759.
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it, there is no sin on him. Since Allah knows your intention, that
were you not occupied with what is obligatory upon you of the
hired agreement for doing this work, you would have performed
this Tarawih prayer, then verily Allah’s bounty is vast. He will
reward you for whatever intentions you had.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on reading from a copy of the Qur’an in
the Tarawih Prayer

Jh s it permissible to read from a copy of the Qur’an in the
w Tarawih prayer and the prayer of Eclipse or not? Please
benefit us with an answer, and may Allah benefit you.

A There is no harm in reading from a copy of the Qur’an in the
night prayer of Ramadhan. This is due to what this contains
of allowing those who are being led in prayer to hear all of the
Qur’an and because the evidences of the Islamic law from the
Book and the Sunnah allude to the sanctioning of reciting the
Qur’an in the prayer. This includes reciting it from a written copy
and from one’s memory. It has been confirmed from ‘A’ishah
that she ordered her freed slave, Thakwan, to lead her in the
night prayer of Ramadhan and he was reading from a copy of the
Qur’an. Al-Bukhari mentioned this in his Sahih with an
incomplete chain of narration, being certain about it.

Ash-Shaykh Ibn Baz

The Night Prayer is in Sets of Two’s

Jh Some of the Imams combine four Rak'ahs or more in the
sLi Tarawih prayer with only one Tasleem (concluding by
saying As-Salamu ‘Alaikum wa Rahmatullah) and no sitting
between two Rak'ahs. They claim that this is the Sunnah. Is
there any basis for this act in our pure Islamic law?

A This act is not legislated. Rather, it is disliked or even
forbidden according to most of the people of knowledge.
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This is due to the Prophet’s statement:
ijk. jid i
“The nightprayer is two, two (i.e., sets of two’s). ”[1]

The authenticity of this Hadith is agreed upon from a narration of
Ibn ‘Umar This is also due to what is confirmed from ‘A’ishah
as she said:

“The Prophet 0 used to pray 11 Rak'ahs during the night, and he
would make the Tasleem after every two Rak’ahs and make Witr
(odd number prayer) with one Rak'ah (i.e., at the end).”

This Hadith’s authenticity is agreed upon and the Hadiths with
this meaning are numerous.

In reference to the famous Hadith of ‘A’ishah ™ where she said:

“Verily, the Prophet 0 used to pray four Rak’ahs at night, and do
not even ask about their beauty and length. Then, he would pray
four Rak’ahs, and do not even ask about their beauty and
length.”

This Hadith is agreed upon (by Al-Bukhari and Muslim) and it
means that he would make the Tasleem between every two
Rak’ahs. It does not mean that he would make all the four
Rak’ahs with only one Tasleem. This is due to what she said in
the previous Hadith and also due to what is confirmed from him
0 in his saying that the night prayer is two, two; as was
mentioned previously. Some Hadiths affirm the others and some
of them explain the others. Thus, it is obligatory on the Muslim to
take them all and interpret Al-Mujmal (that which has more than
one possible meaning) by Al-Mubayyin (that which clarifies). And
Allah is the Giver of success.

Ash-Shaykh Ibn Baz

1 Al-Bukhari no. 990 and Muslim no. 749.
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Tranquility is an obligation
that must be present in the Prayer

At We have an Imam of a Masjid who rushes extremely fast
sJi in the Tarawih prayer. We are not able to supplicate or
glorify Allah or even concentrate with humility during this
great opportunity. Along with this, he only recites the first
Tashahhud (up to), “l testify that none has the right to be
worshiped but Allah and Muhammad is His servant and
Messenger.” He says that this is sufficient and he does not
send blessings upon the Prophet which he says is (only) an
extra addition. In reference to the Verses, he does not recite
more than a Verse or two. We hope that you can give some
advice, and may Allah reward you with good.

fk What is legislated for the Imams in the Tarawih prayer and

the obligatory prayers is tranquility, slow rhythm in recita-
tion and humility in bowing, prostrating, standing completely
after bowing and between the two prostrations. This applies to all
of the prayers, both the obligatory and the voluntary ones.
Tranquility is an obligation that must be present. Whoever does
not fulfill it, then his prayer is nullified. This is due to what is
confirmed in the two Sahibs that the Prophet saw a man
praying without tranquility in his prayer. Hence, the Prophet jg
ordered him to repeat the prayer and he directed him to the
obligation of tranquility in his bowing, prostrating, standing after
bowing and between the two prostrations. What is legislated for
the Imams is that they recite with slow rhythm and that they have
humility in the recitation. This is so that they may benefit and
those who are praying behind them may benefit from their
recitation. This is also so that they may move the hearts with the
recitation causing them to be humble to their Lord and turn to
Him. It is obligatory upon the Imams and those who are being
led in prayer to send blessings upon the Prophet 3jj with the
prayer of lbrahim after the two Testimonies of Faith and before
the Tasleem. This is because the command to do so has been
confirmed from the Prophet s]]. A group of the people of
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knowledge holds the view that it is obligatory. Thus, it is not
permissible for the Imams and those who are being led in prayer
to oppose the pure Islamic law in the prayer or in anything else.
It is legislated for everyone who prays, whether an Imam or
someone being led or someone praying by themselves, to seek
refuge with Allah from the torment of Hell, the torment of the
grave, the trials of life and death, and the trial of the False Christ.
This is to be said after sending prayers upon the Prophet and
before the Tasleem. This is because the Messenger  used to do
that and he jg ordered the Ummah to say this supplication. It is
recommended to say extra supplications before closing with the
greeting of peace. An example is the famous supplication that the
Prophet #] advised Mu‘ath bin Jabal to say at the end of every
prayer, which is:

“O Allah, help me to remember You, be thankful to You,
and to perfect Your worship. ”[]

And success is from Allah.
Ash-Shaykh lbn Baz

Lengthening the Tarawih Prayer

There is an Imam of aMasjid who leads the people in the

Tarawih prayer and he recites an entire page in every
Rak'ah, which is approximately equivalent to 15 Verses.
However, some of the people say that he prolongs the
recitation and some say the opposite. What is the Sunnah in
the Tarawih prayer and is there a limit by which lengthening
(the recitation) is known from not lengthening it that has been
conveyed from the Prophet

Il It has been confirmed in the Sahih that the Prophet j]8 used
CLI to pray 11 Rak'ahs at night during Ramadhan and during
other times. However, he would lengthen the recitation and the

[1 Abu Dawud no. 1522.
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pillars (i.e., positions of the prayer). This was such that one
occasion he recited more than five parts (Ajza) in one Rak'ah
with slow rhythmic recitation and contemplation. It has also been
confirmed that he used to get up during the middle of the night
or a little before it or a little after it and he would continue
praying until close to the time of Fajr. And he would pray 13
Rak'ahs in about 5 hours. This necessitates lengthening the
recitation and the pillars of the prayer.

It has been confirmed that when ‘Umar gathered the
Companions for the Tarawih prayer they would pray 20 Rak'ahs
and they would recite in the Rak'ah about 30 Verses from the
Verses of Al-Bagarah. This is close to four or five pages. Thus,
they would pray reciting Surat Al-Bagarah in 8 Rak'ahs, and if
they prayed while reciting it in 12 Rak'ahs they considered that
he (the Imarri) had lightened the prayer. This is the Sunnah
concerning the Tarawih prayer. If the Imam lightens (i.e.,
shortens) the Qira‘ah, he increases the number of Rak'ahs to 41
Rak'ahs, as some of the Imams have said. If he likes to shorten
the number to 11 or 13, he increases in the recitation and the
pillars of the prayer. There is no restricted number for the
Tarawih prayer. What is wanted is only that you pray in a time in
which you may attain tranquility and concentration. It should be
an amount that will not take less than an hour or close to it
Whoever thinks that this is lengthening the prayer, then he has
opposed what has been conveyed, and thus he should not be
paid any attention.

Ash-Shaykh Ibn Jibreen

It is legislated to let those being led in Prayer hear all
of the Qur’an in order in the Tarawih Prayer

iiN/ If | am an Imam in the Tarawih prayer, am | obligated to

recite every night Verses that follow in succession that
which preceded them. Meaning, do | recite the Surahs of the
Qur’an in successive order or do | read from where | stopped
from the Verses that | recited during the day?
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I] What is legislated for the Imams is that they allow those
CuL being led in prayer to hear all of the Qur’an during the night
prayer of Ramadhan if they are able to do so. Thus, the Imam
should recite Verses and Surahs every night that come after what
he recited in the previous night so that those praying behind him
hear all of the Book of their Lord in succession according to its
arrangement in the Qur’an. If he is able to complete the entire
Qur’an with them to the end, then that is better if it is not difficult
on them. He should do this giving attention to slow rhythmic
recitation, humility and tranquility. This is because the intent of
the prayer is nearness to Allah and humbleness before Him,
hoping for what is with Him of reward and being fearful of what is
with Him of punishment. The intent is not simply to offer
Rak'ahs without any humility or attention of the heart before
Allah, glory is unto Him the Most High. May Allah help the
Muslims in that which contains their rectification and salvation in
this life and the Hereafter.

Ash-Shaykh Ibn Baz

The Supplication of Al-Qunut

What is the ruling on reciting the supplication of Al-Qunut
in Witr prayer during the nights of Ramadhan? Is it
permissible to leave it off?

fk Al-Qunut is a Sunnah (i.e., supererogatory act) in the Witr
prayer. Ifa person leaves it off sometimes there is no harm in

that.
Ash-Shaykh Ibn Baz

Al-Qunut in the Witr Prayer is Sunnah

Jfh Some of the Imams continuously make the supplication
sjj of Al-Qunut in the Witr prayer every night. Has this been
reported from our Salafl

Il There is no harm in that. Rather, it is Sunnah, because when
CU the Prophet sg taught Al-Hasan bin ‘Ali 4® Al-Qunut for the
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Witr prayer, he did not order him to leave it off sometimes and
not to always say it. This proves that both matters are permissible.
For this reason it is confirmed from Ubayy bin Ka'b 4i>that when
he would lead the Companions <8in prayer in the Masjid of the
Messenger of Allah jjijg, he would leave off Al-Qunut some nights.
This was probably so that he could teach the people that it was
not obligatory. And Allah is the Giver of success.

Ash-Shaykh lbn Baz

Standing for Prayer at Night
is not specifically for Ramadhan

Jh Is the standing for prayer at night only done in the blessed
w month of Ramadhan or during all the nights of the year?
From what time does it begin and at what time does it end? Is
the standing for prayer only or is it prayer and recitation of the
Noble Qur’an?

Il Standing at night for prayer and At-Tahajjud is Sunnah and a
JIA virtuous act that the Prophet  and his Companions strictly
guarded. This is as Allah said:

/ *Nfs,, v ny i p>oﬁxi) ’\ly

“Verily, your Lord knows that you stand less than two
thirds ofthe night (inprayer), and halfofit, and a third of
it, and also ofgroup ofthose who are with you. "[1]

This is not specifically for the month of Ramadhan only. Its time is
between the times of Al-1sha’ and Al-Fajr. However, the prayer
during the last part of the night is better, and if he prays in the
middle of the night he will be rewarded. It is better for it to be
performed after some sleeping or in the last half of the night. And
Allah knows best.

Ash-Shaykh lIbn Jibreen

m Al-Muzzammil 73:20.
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If a Barrier is placed between the Men and the
Women, then which Row of the Women is better?

If there is a wall used as a barrier between the men and
Ohe women in the Masjid, does the statement of the
Messenger j§88 apply where he said:

frLljJl  ydo j~>j
«Nj | 55

“The best of the rows of the men are thefirst of them and
the worst of them is the last of them. And the best of the
rows of the women is the last of them and the worst of
them is thefirst of them.”

Or is this not applied and therefore the best of the rows for the
women remains the first of them? Please benefit us with an
answer, and may Allah benefit you.

fln It is apparent that the reason for the best of the rows of the
women being the last of them is due to its distance from the
men. For verily, the more the woman is away from the men, the
saferitis for herand itis more preserving for her honor. It keeps her
away from inclining towards lewdness. If the prayer area of the
women is far from the men and separated with a barrier, such as a
wall or a specific curtain, and they only rely on the microphone in
following the Imam (in prayer), then the correct view is that the
first row is better. This is due to its advancement (being in the

front), its closeness to the Qiblah and similar to that.
Ash-Shaykh Ibn Jibreen

Miscellaneous Fatawa

The ruling on someone who did not fast a Day of
Ramadhan and then he repented

JK What is the ruling on someone who ate during a day in
w Ramadhan intentionally, then he repented to Allah? Is this
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person’s repentance accepted?
Yes, his repentance is accepted due to Allah’s Statement:
n ATl

‘And verily | am Oft-Forgiving for whoever repents,
believes, works righteous deeds and then is guided. (11

And there are evidences other than this from what has come in

the Book and the Sunnah.
The Permanent Committee

She broke her Fast intentionally because of Exams

Jh 1 am a young lady and my circumstances forced me to
w break my fast six days during the month of Ramadhan
intentionally. The reason was the situations of exams, because
they began during the month of Ramadhan and the subjects
were difficult. Had | not broken my fast these days, | would
not have been able to study the subjects due to their level of
difficulty. | hope that you can benefit me. What should | do so
that Allah will forgive me? May Allah reward you with good.

Il You must repent from that and make up for the days that you
broke your fast. Allah accepts the repentance of whoever
repents. The reality of repentance by which Allah wipes away sins
is to abstain from the sin and avoid it out of respect for Allah and
fear of His punishment. The person should also feel guilt for what
he did in the past and he should be truly determined not to
repeat this act. If the sin was an act of oppression against the
servants (of Allah), then the completion of the repentance is to
give them their rights. Allah said:

“And all ofyou repent to Allah, Oyou believers, so that
perhaps you will be successful. ”I2]

1M Ta-Ha 20.82.
m An-Nur 24:31.
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And He said:

icfl t/p$ X  I£x

“Oyou who believe, repent to Allah with sincere
repentance. tl]

The Prophet 2H said:
Lfz ZJN\*

‘Repentance wipes away what was before it ”
And he jg said:

NI jl Cji olLp j!5

> * *
JL 4> o! ind
TR g V HLEANYA AN AL >e d) ob 4.Alsa

“Whoever has any act of oppression against his brother
concerning his honor or anything, then let him clear it up
today before there is no dinar or dirham. If he has any
righteous deeds, deductions will be made from his good
deeds according to the amount ofhis oppression. Ifhe has
no good deeds, deductions will be made from the evil
deeds ofhisfriend and they will be placed upon him.” L

This was recorded by Al-Bukhari in his Sahih. And Allah is the

Giver of success.
Ash-Shaykh Ibn Baz

The Blessing of As-Sahur
N The Messenger jf] said:
8y j I Oliljm

‘Eat the Sahur meal, for verily the Sahur contains
blessing. ”

111 At-Tahrim 66:8.
121 Al-Bukhari no. 2449.
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What is meant by the blessing of As-Sahur?

11 The blessing of As-Sahur means the blessing of the Islamic
uA legislation and the bodily blessing. In reference to the
blessing of the Islamic legislation, from it is carrying out the order
of the Messenger  and following him. In reference to the bodily
blessing, from it is nourishing the body and giving it strength to
fast.

Ash-Shaykh lbn ‘Uthaimin

The Intention for Fasting

Jjh What is meant by this Hadith:
N fj F\Lf

“There is nofastfor whoever does not make the intention
during the night (before thefast)”
How is the intention during the night made?

Ik The intention is the determination of the heart to do the act
of fasting. This is necessary for every Muslim who knows that
the month of Ramadhan’s fast has been made obligatory by Allah.
It suffices in making the intention during the night for one to
know this obligation and adhere to it. It also suffices for him to
say to himself that he is going to fast the next day if there is no
excuse for him not to do so. It also suffices for him to eat the
Sahur meal with this intention. There is no need for him to
verbally say the intention to fast or do any other act of worship.
The place of the intention is the heart. The accompaniment of its
ruling is obligatory during the entire day by him not having the
intention to break the fast nor invalidate the fast.
Ash-Shaykh Ibn Jibreen

Stopping the Person who eats during the Daytime
in Ramadhan out of forgetfulness

O/If | see a fasting person eating or drinking during the
Qaytime in Ramadhan, am | obligated to remind him? | ask
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this because | hear some people saying, “You are not obligated
to remind him, for verily it is only Allah Who fed him and gave
him drink.”

A Whoever sees a Muslim drinking or eating during the

daytime in Ramadhan or doing anything else that would
break the fast, he must stop him, because doing such thing
openly during the daytime in Ramadhan is an evil. This must be
done even ifthe person’s friend is someone who has an excuse in
this same matter (i.e., breaking the fast). This is so that the people
do not become bold about openly doing what Allah has
forbidden of things that break the fast during the daytime in
Ramadhan with the claim that they forgot. If the person who
openly does this is truthful in his claim of forgetfulness, he does
not have to make up for the fast. This is due to the Prophet’s
statement:

4l LoU ij.j\ iifyd dr=
“Whoeverforgets while he isfasting and he eats or drinks,

then let him complete hisfast, for verily it is only Allah
Whofed him and gave him drink. ”ll]

This Hadith’s authenticity is agreed upon. Likewise, the traveller
should not openly indulge in things that break the fast while
among the residents who do not know his situation. Rather, he
must conceal that so that he is not suspected of doing what Allah
has made forbidden on him, and so that others do not become
bold in doing that. Likewise, the disbelievers are prohibited from
openly eating and drinking and similar things while among the
Muslims (while they are fasting). The door of laxity has beer
closed in this matter. This is also because they (the non-Muslims'
are prohibited from manifesting signs of their false religior
among the Muslims. And Allah is the Giver of success.
Ash-Shaykh Ibn Bai

111 Al-Bukhari no. 1933 and Muslim 1155.
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The Child is not obligated to fast,
but he may be ordered to do so

JK My small child persistently fasts Ramadhan even though
w fasting is harmful for him due to his young age and his sickly
health. Should | use harshness with him to force him to break his
fast?

jk If he is a child who has not reached the age of puberty, then
CtA he is not obligated to fast. However, if he is able to fast
without difficulty, then he should be commanded to do so. The
Companions 4> used to make their children fast. This was to
such an extent that if a child among them cried they would give
him some toys to distract him (from thinking about food).
However, if it has been confirmed that this harms the child, then
he should be prevented from it. If Allah, the Most High has
prevented us from giving the children their wealth due to fear of
corrupting it, then verily fear of harming the bodies is even more
important for them to be prevented from. However, preventing
them should be in a way that is not harsh, for verily harshness
should not be used in dealing with children when raising them.

Ash-Shaykh Ibn ‘Uthaimin

The Conditions for the correctness of a Child’s Fast

What are the conditions for the correctness of a child’s
ast? Is it true that his fast is for his parents?

A It is legislated for the parents to accustom their children to
CIA fasting when they are young if they are able to do so, even if
they are younger than 10 years old. If one of them reaches the age
of puberty, they must force him to fast. If the child fasts before the
age of puberty, then he must avoid everything that corrupts the
fast just like the adult. This includes eating and similar things. He
(the child) gets reward for this (fasting) and so do his parents.
Ash-Shaykh Ibn Jibreen
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Continuous Fasting

~  What is continuous fasting and is it Sunnah?

jfc  Continuous fasting is that a person does not break his fast for
two days. Thus, he continues fasting for two consecutive
days. Indeed the Prophet jg] prohibited this and he said:

JI it b
“Whoever wants to continue fasting (i.e., after sunset),

then let him continue (only) until late night just before
dawn. "[1]

Therefore, continuing fasting until late night before dawn is
considered permissible and it is not considered legislated. The
Messenger jgj encouraged hastening the breaking of the fast. He
said:

“Thepeople will not cease being upon good as long as they
hasten the breaking of thefast. ”[Z]

However, he allowed them to continue fasting until late night
before dawn only. When they said: “O Messenger of Allah, verily
you practice continuous fasting,” he said:

“Verily, I am not likeyou all. ”[3L
Ash-Shaykh Ibn ‘Uthaimin

Dying during Ramadhan

The Messenger  said:

111 Al-Bukhari no. 1967.
[24 Al-Bukhari no. 1957.
13l Muslim no. 218.
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“When Ramadhan comes, thegates ofParadise are opened
and the gates of the Fire are closed. ”
Does this mean that whoever dies during Ramadhan will enter
Paradise without any reckoning?

Jk The matter is not like this. Rather, this means that the gates

of Paradise are opened as a motivation for the doers (of
deeds) to make things easy for them to enter. The gates of the
Fire are closed to prevent the people of faith from acts of
disobedience so that they do not enter these gates. This does not
mean that whoever dies during Ramadhan he will enter Paradise
without any reckoning. The only people who will enter Paradise
without a reckoning are those who the Messenger 0, described in
his saying:

“They are those who do not seek Rugyah (incantation) to
beperformedfor them, they do notpractice cauterization
(for healing), they do not believe in omens and they put
their trust in their Lord. i1

This is considered along with their performing that which is
obligatory upon them of righteous deeds.
Ash-Shaykh Ibn ‘Uthaimin

Staying in the Masjid for worship and its Conditions

JK Is staying in the Masjid for worship during the month of
sLi Ramadhan a compulsory Sunnah? What are its conditions
in times outside of Ramadhan?

Jk Staying in the Masjid for worship during Ramadhan is
CU Sunnah. The Prophet did it during his lifetime and his
wives did it after his death. The people of knowledge have
mentioned that there is a consensus among the scholars that it is
Sunnah. However, staying in the Masjid for worship should be

111 Muslim no. 218.
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done in the manner that agrees with the purpose for its
legislation. This is that the person remains in the Masjid for the
obedience of Allah. He does this by leaving off worldly acts for the
sake of performing acts of obedience to Allah. He stays far away
from his worldly affairs and he does various acts of obedience,
such as prayer, remembrance of Allah and other things. The
Messenger of Allah 48§ used to stay in the Masjid for worship
while seeking the Night of Decree (Laylatul-Qadr). The person
who stays in the Masjid for worship avoids worldly deeds. Thus,
he does not sell, he does not buy, he does not leave out of the
Masjid, he does not follow the funeral procession, and he does
not visit the sick person. In reference to what some of the people
do of staying in the Masjid and then some visitors come to visit
them during the night and at the ends of the day, and along with
that they have forbidden conversations, this contradicts the
purpose of staying in the Masjid.

However, if someone visits the person staying in the Masjid from
among his family members and they speak with him, there is no
harm in that. It has been reported from the Prophet that
Safiyyah jk visited him while he was staying in the Masjid and she
spoke with him. What is important is that the person make his
staying in the Masjid for drawing near to Allah, glory be unto
Him, the Most High.

Ash-Shaykh Ibn ‘Uthaimin

The ruling on what is called Parents’ Supper

Jh There are people who hold parties during Ramadhan and
they sacrifice an animal and they call it Parents’ supper.
What is the ruling on this?

Il Giving charity on behalf of the deceased parents is
'‘JLI permissible and there is no harm in it. However, it is better
to supplicate for them than to give charity for them. This is
because that is what the Prophet s§ directed and advised to be
done when he said:

g Alpj lajl> ag s \&>p iDLUNL &)



The Book of Fasting 133

«@ jf-1xJ iJj ji
“When theperson dies his deeds are cut offexceptfor three:

perpetual charity or knowledge from which benefit is
gained or a righteous child who supplicatesfor him. ”[1*

He did not say, “a righteous child who gives charity on his behalf
or offers prayer (As-Salah) for him.” However, if the person gives
charity along with this on behalf of his deceased (relative), this
will suffice him. This is because the Prophet fjgwas asked about
that and he allowed it.

However, what some people do during the nights of Ramadhan
of slaughtering animals and holding numerous parties and those
functions that none attend except the wealthy, this is not
legislated. It is not from the practice of the Pious Predecessors
(As-Salaf As-Salih). Therefore, the person should not do this,
because in reality it is nothing other than parties that people
attend and sit at with the presumption that some of them are
drawing near to Allah by sacrificing this animal. They think that
the sacrifice is better than buying the meat. This matter is
something opposed to the Islamic law, because the sacrifices by
which one draws closer to Allah are the Adhha sacrifices, the
sacrifices for Hajj and the sacrifices for new bom children. Thus,
seeking to draw near to Allah by making sacrifices during
Ramadhan is not from the Sunnah.

Ash-Shaykh Ibn ‘Uthaimin

Az-Zakah in Ramadhan

Jh Is Az-Zakah more virtuous during Ramadhan along with
'5*5 the fact that it is a pillar from the pillars of Islam?

Jfc Az-Zakah like other acts of goodness is more virtuous during
<k\ the virtuous times. However, whenever Az-Zakah is obliga-
tory and the item has been possessed for a complete year, it is
obligatory upon the person to give it. It should not be delayed

111 Muslim no. 1631.



134 Fatawa Regarding Fasting & Zakah

until Ramadhan. So, if the year’s time is up on a person’s wealth
in Rajab, he should not delay it until Ramadhan. Rather, he
should pay it in Rajab. Ifthe year’s time is up on the possession in
Muharram, he must pay it in Muharram and he should not delay
it until Ramadhan. However, if the year’s time for Az-Zakah is
completed during Ramadhan, then the person gives it during
Ramadhan.

Ash-Shaykh Ibn ‘Uthaimin

Whoever has to fast two Months consecutively
and he breaks his Fast during it

Jk 1 owed expiation of fasting two months consecutively and |
sLi fasted them - and all praise is due to Allah. However, |
fasted the first month completely, then | broke my fast for two
days, and then | completed the fast. Before the end of the (last)
month, | became sick for three days, so | broke my fast and
made up for those days after this. Then, some people said to me
that | have to fast two months consecutively over again without
breaking the fast between them. Please give me some direction
concerning what | should do now.

Jk If your breaking the fast was for a legislated excuse, like
u a illness, then you made haste in completing the two months
after the illness went away, then you do not have to repeat it and
your fast is correct. However, if your breaking the fast was
without a legislated excuse, then you must repeat fasting two
months consecutively for 60 days, as the Verses and Hadiths
prove.

Less than 60 days (of fasting) will not suffice unless it is
confirmed that the month is decreased (i.e., to 29 days) by an
Islamically valid verification. And success is from Allah.

Ash-Shaykh Ibn Baz
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Voluntary Fasting

Fasting six Days of Shawwal and what has been
reported in the Muwatta’ of Malik

Jh What do you think about fasting six days after Ramadhan
w during the month of Shawwal? Indeed it appears in the
Muwatta’ of Malik that Imam Malik bin Anas said concerning
fasting six days after the completion of the fast of Ramadhan
that he did not see anyone of the people of knowledge and
Figh fasting it. He said: “And that has not reached me from
anyone of the Salaf” He also said that the people of
knowledge do not like that, and they fear that it is an
innovation and that it is adding to Ramadhan that which is not
a part of it. This statement is in Al-Muwatta’, number 228.

Il It has been confirmed from Abu Ayyub 4® that the
Messenger of Allah $£ said:

K ~ v lw | Q AP

“Whoeverfasts Ramadhan, and thenfollows it up with six
(days offasting) from Shawwal, then that is as ifhefasted
the entire time (i.e., year). ’[1)

This was recorded by Muslim and the five (i.e., Abu Dawud, At-
Tirmithi, An-Nasa’i, Ibn Majah and Ahmad). Thus, this Hadith is
authentic and it proves that fasting six days from Shawwal is
Sunnah. Ash-Shafi’i acted according to it, as did Ahmad and a
group of the Imams of the scholars. It is not correct that this
Hadith be opposed by what some scholars gave as reasons to
consider fasting it disliked. These reasons included the scholar’s
fear that the ignorant person would believe it is a part of
Ramadhan or would think it is obligatory or because it had not
reached him from anyone who preceded him from the people of
knowledge that they fasted it. For verily all of this is speculation

111 Muslim no. 1164.
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and it cannot contend with the authentic Sunnah and the fact that
whoever knows an evidence is not the same as he who does not.
The Permanent Committee

Fasting consecutive Days is not a Condition in fasting
the six Days of Shawwal

Jh In fasting the six days of Shawwal is it necessary that the
days be consecutive or is there no harm in fasting them
separately (spread out) during the month?

fk Fasting six days of Shawwal is a confirmed Sunnah from the

Messenger of Allah $£. It is permissible to fast them
consecutively and separately. This is because the Messenger sj]|
mentioned their fast unrestrictedly and he did not mention that
they should be done consecutively or separated. This was when
he said:

\E (Jljjo ljLal I OLsAy AW
“Whoeverfasts Ramadhan, and thenfollows it up with six

(days offasting) from Shawwal, then that is as ifhefasted
the entire time (i.e., year). (1)

This was recorded by Imam Muslim in his Sahih. And success is
from Allah.
Ash-Shaykh Ibn Baz

The ruling on making up for the six Days
after Shawwal

Jjh A'woman fasts six days from the month of Shawwal every

year. Then, during one of the years she was in the period
of postnatal bleeding due to giving birth to her child at the
beginning of the month of Ramadhan. She did not become
pure until after Ramadhan was over. Then, after she became

[1] Muslim no. 1164.
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pure, she started making up for the missed days (of
Ramadhan). Is she obligated also to make up for the six days
(of Shawwal) after making up for the fast of Ramadhan, even if
that is in a month other than Shawwal, or is she only required
to make up for Ramadhan? Is fasting these six days from
Shawwal always mandatory or not?

Kk Fasting six days of Shawwal is Sunnah (i.e., supererogatory)
and it is not obligatory. This is due to the statement of the
Prophet

LA i {* AQl  jLiLoj /4

“Whoeverfasts Ramadhan, and thenfollows it up with six
(days offasting) from Shawwal, then that is as ifhefasted
the entire time (i.e., year). ”fI*

This was recorded by Imam Muslim in his Sahih, and this mentioned
Hadith proves that there is no harm in fasting them consecutively or
separately due to the generality of its wording. To make haste in
fasting them is better due to Allah’s Statement:

“And | hastened to You my Lord so that you would be
pleased. "L
This is also due to what the Qur’anic Verses and the Prophetic
Hadiths prove concerning the virtue of racing and making
haste to the good. It is not obligatory to always perform this
fast, but that is better. This is due to the Prophet’s statement:

i(ji )\j alip Nl -
“The most beloved deed to Allah is that which its doer does
consistently, even ifit is small in amount. ”[3]
It is not legislated to make up for this fast after the month of
11 Muslim no. 1164.

121 Ta-Ha 20:84.
13l Al-Bukhari no. 43. Muslim no. 782.
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Shawwal is over, because it is Sunnah and its place has been

missed, regardless of whether she abandoned it due to an excuse

or without an excuse. And Allah is the Giver of success.
Ash-Shaykh lbn Baz

Making up for missed Days comes first

Jit Whoever has to make up for days of fasting from
w Ramadhan, and he desires to fast the six days from
Shawwal, and he wants to fast them before making up for what
is due on him. He wants to do this due to the consideration
that the days of Ramadhan can be made up for at any time, but
the six days of Shawwal are only in the month of Shawwal. |
hope for some benefit from you, and may Allah reward you.

Il What is legislated is that the person begins with making up
CIA for the fast before fasting the six days. This is because the
Messenger  said:

Kiysi ijL* 1 GLIA) ~ AN

“Whoeverfasts Ramadhan, and thenfollows it up with six
(days offasting) from Shawwal... ”]

If he fasts it before making up for the missed fasts, he has not
achieved following up Ramadhan with it. Rather, he has fasted it
before the other part of it (i.e., completing Ramadhan). This is
also because the obligation is more important and it has more
right to be given precedence.

Ash-Shaykh lbn Baz

It is not permissible to fast the six Days of Shawwal
before a Fast of Expiation

A man owed expiation of fasting two months consecu-
tively and he liked to fast the six days of Shawwal. So, is

111 Muslim no. 1164.
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that permissible for him?

jjk What is obligatory is to make haste in fasting the fast of
CL! expiation. Therefore, it is not permissible to fast the six days
before it, because it (the six days of Shawwal) is voluntary while
the expiation is obligatory and it must be done immediately.
Thus, it is obligatory to fast it first before fasting the six days (of
Shawwal) or any other voluntary fasts.

Ash-Shaykh Ibn Baz
The Ruling concerning Breaking a Voluntary Fast

m , is it permissible for the fasting person to break a voluntary
® fast whenever he wishes?

jijk Yes, it is permissible for him to do so. However, it is
CL! preferable for him to complete the fast unless there is a need
to break the fast, such as honoring a guest, extreme heat or
something similar to that. This is because of what has been
confirmed from the Prophet #], in the Hadith of ‘A’ishah &,
indicating what we have said. And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

Voluntary Fasting is with the Permission of the
Husband

Jfiv Do | have the right to prevent my wife from fasting days of
sLi voluntary fasting, like the six days of Shawwal? Is there any
sin on me for that?

I1 It has been reported that it is prohibited for the woman to
CL! fast a voluntary fast while her husband is present, except
with his permission. This is due to the need of seeking pleasure
(i.e., by sexual relations with the wife). Hence, if the woman fasts
without his permission, it is permissible for him to make her
break her fast if he needs to have sexual intercourse. If he does
not feel the need to have sex with her, it is disliked for him to
prevent her (from fasting) if the fast will not harm her or hinder
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her from tending to their child or breast-feeding it and similar
things. It makes no difference whether that fast is of the six days
of Shawwal or other voluntary fasts.

Ash-Shaykh Ibn Jibreen

The Voluntary Fast is not made up for

Jh | fast three days of every month and during one of the
W months | got sick, so | did not fast them. Am | obligated to
make up for the days or make expiation?

Il The voluntary fast is not made up for, even if it was left off by
CL! choice. However, it is better for the Muslim to be consistent in
what he does of righteous deeds. This is due to the Hadith-.

«jj jlj 41 (lii-s/1

“The most beloved ofdeeds to Allah are the most consistent
of them, even if they arefew. "[1]

Thus, you do not have to make up for the fast or make expiation,
while knowing that whatever the person left off of righteous
deeds that he used to do because of illness or inability or travel
and similar things, the reward of it is still written for him. This is
due to the Hadith-.

w 0% Ya JA tHw

‘1f the son of Adam becomes ill or travels, whatever he
used to do while he was healthy and at his home is written
for him (i.e., as ifhe did it). ’[Z]

The Permanent Committee

The Days during which fasting is prohibited
%What are the days during which it is disliked to fast?

111 Al-Bukhari no. 6464 and Muslim no. 2818.
121 Al-Bukhari no 2996.
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Mk The days during which fasting is prohibited are Friday, as it is
CIA not permitted to single out Friday for fasting voluntary fasts,
because the Messenger jg prohibited that. Likewise, Saturday
should not be singled out for voluntary fasting. However, if the
person fasts Friday and Saturday along with it or Thursday along
with it, there is no harm in that, as the Hadiths from the
Messenger of Allah jg have stated. Likewise, it is prohibited to fast
the day of Eidul-Fitr and that is (strictly) forbidden. Similarly,
fasting Eidun-Nahr and the days of At-Tashreeq should not be
fasted, because the Messenger sg prohibited that. However,
concerning the days of At-Tashreeq, a report has come that
proves the permissibility of fasting it to make up for the sacrifice
ofHajjut-Tamattu‘ and Hajjul-Qiran specifically for whoever was
not able to sacrifice. This is based on what is confirmed in Al-
Bukhari from ‘A’ishah 4®and Ibn ‘Umar v& They both said:

il jl pb

‘1t was notpermitted tofast the days ofAt-Tashreeq except
for whoever could not make the sacrifice. ”[1]

In reference to these days being fasted for voluntary fasting or
other reasons, then that is not permissible just like the day of the
Eid. Likewise, it is not permissible to fast the 30th day of Sha’ban
if the sighting of the new moon has not been confirmed, for
verily, it is a day of doubt. It is not permissible to fast it according
to the most correct view of the two opinions of the scholars. It
makes no difference whether it is clear outside or cloudy due to
the authentic Hadiths that prove the prohibition of that. And
Allah is the Giver of success.

Ash-Shaykh Ibn Baz

It is not permissible to fast
the 13th Day of Thul-Hijjah

O/When the fast of the Days of Whiteness (Ayyamul-Beedh,
O.e., the 13th, 14th and 15th of each month) coincide with

11 Al-Bukhari no. 1997 and 1998.
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the days of At-Tashreeq (the 11th, the 12th, and the 13th of
Thul-Hijjah) is it permissible to fast or not?

Il Itis not permissible to fast the 13th of Thul-Hijjah, whether it

is a voluntary fast or an obligatory fast. This is because they

are days of eating, drinking and remembering Allah, the Mighty
and Majestic. Indeed the Prophet ~ forbade fasting them and he
did not permit that for anyone other than whoever could not
make the sacrifice olHajjut-Tamattu'. In this case, such a person
is allowed to fast the 3 days of At-Tashreeq in place of the sacrifice
and he fasts the 7 remaining days (i.e., 10 all together) with his
people (i.e., upon returning to his homeland). This is due to
what has been confirmed in Sahih Al-Bukhari from ‘A’ishah and
Ibn ‘Umar that they said: “It was not permitted to fast the days
of At-Tashreeq except for whoever could not make the sacrifice.”
In reference to fasting the 14th and 15th (of Thul-Hijjah), there is
no harm in that, because they are not from the days of At-

Tashreeq. And success is from Allah.
Ash-Shaykh Ibn Baz

The middle Night of Sha‘ban
should not be singled out for worship

Jh I read in one of the books that fasting the middle night of

Sha'ban is one of the innovations and | read in another
source that from the days that are recommended to fast is the
middle night of Sha‘ban. What is the correct ruling concerning
this?

Kk No authentic report traced to the Prophet ~ has been

confirmed regarding the virtue of the middle night of
Sha'ban that may be acted upon, even in the collections of
virtuous acts. Rather, some reports have been related concerning
it from some of the Successors of the Companions that are
discontinued (i.e., not traced back beyond them), and numerous
Hadiths which the most authentic of them are fabricated or
extremely weak. These narrations have become very popular in
many of the lands that have become filled with ignorance, such
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narrations as: the lifespans are written in them and entire lives
are wiped away, and so forth. Based upon this, it is not legislated
to be vigilant (in worship) during this night nor to fast its day. It
also should not be singled out for specific worship. No
consideration should be given to the numerous amount of
ignorant people who do this. And Allah knows best.

Ash-Shaykh Ibn Jibreen

The ruling on seeking the Night of ‘Ashura’

Jh Many of the Muslims fast the day of Ashura’ and they
w place much imporance in fasting it due to what they hear
from the Islamic propagators of stressing and encouraging it.
So, why are the people not directed to seek the new moon of
Muharram so that the Muslims will know that along with its
announcement or publicizing in the media?

|l Fasting the day of ‘Ashura’is Sunnah and it is recommended
CL! to fast it. The Prophet M, fasted it, the Companions fasted it
and Musa (Moses) fasted it before that as thanks to Allah, the
Mighty and Majestic. This is also because it is the day in which
Allah saved Musa and his people, and He destroyed Fir'awn
(Pharaoh) and his people. Therefore, Musa and the Children of
Israel fasted it as thanks to Allah, the Mighty and Majestic. Then,
the Prophet fasted it as thanks to Allah, the Mighty and
Majestic, and following the Prophet of Allah, Musa. The people of
the days of pre-Islamic ignorance used to fast it also, and the
Prophet  stressed it upon the Ummah. Then, when Allah made
Ramadhan obligatory, he (the Prophet %&) said:

(o L

“Whoever wishes, he may fast it; and whoever wishes, he
may leave it "[]]

He also informed that due to a person’s fasting it, Allah will
expiate (his sins during) the year before it. It is better that a day

111 Al-Bukhari no. 2001
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be fasted before it or after it, in order to contradict the Jews. This
is due to the Prophet’s statement:

jl Ly |
‘Fast a day before it or a day after it 111
In another wording he said:

Cu  drty Yy
‘Fast a day before it and a day after it ”12]

So, if the person fasts a day before it or a day after it, or he fasts
the day before it and the day after it, meaning he fasts 3 days, then
all of that is good. It also contains an opposition to the enemies
of Allah, the Jews.

In reference to seeking the night of Ashura’, this is a matter that
is not necessary, because it is voluntary and not obligatory.
Therefore, it is not necessary to make a call to seek the new
moon, because even if the believer errors concerning it and he
fasts a day after it and a day before it, that does not harm him, and
he will receive a great reward. For this reason, it is not obligatory
to place great concern on the entry of the month for this
purpose, because it is only voluntary.

Ash-Shaykh lbn Baz

The ruling on fasting the Day of ‘Ashura’

Jh What is the ruling on fasting the day of Ashura™ Is it

better to fast the day before it or the day after it or all of
these days (i.e., 3 days) or the day of ‘Ashura’ only? We hope
for some clarification concerning that, and may Allah reward
you with good.

A Fasting the day of Ashura’is Sunnah. This is due to what is
u i confirmed in the authentic Hadiths from the Messenger of
Allah  which prove that. This is also because it was a day that

11 Ahmad no. 1:241, Al-Bayhaqi 4:287 and Ibn Khuzaymah no. 2095.
2 Ahmad no. 1:241, Al-Bayhagi 4:287 and Ibn Khuzaymah no. 2095.
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the Jews fasted because Allah saved Musa and his people during
it, and He destroyed Fir'awn (Pharaoh) and his people. Thus, our
Prophet Muhammad fasted it as thanks to Allah and he
ordered that it be fasted. He legislated for us to fast a day before it
or a day after it, and fasting the 9th along with the 10th is better.
If the person fasts the 10th along with the 11th, that is sufficient
for opposing the Jews. If the person fasts them both (i.e., the 9th
and the 11th) along with the 10th, there is no harm in that due to
what has been related in some of the narrations:

#HIX Lo (Y

‘Fast a day before it and a day after it. ”[]]

As far as fasting it (the 10th) alone, that is disliked. And Allah is
the Giver of success.
Ash-Shaykh Ibn Baz

A Fatwa about fasting the Day of ‘Ashtira’

JK  Whoever fasts the 9th and the 10th, then it becomes clear
'SLi to him afterwards that he actually fasted the 8th and the
9th, what is the ruling? Does he have to make that up for?

Jic He does not have to make up for the fast and he receives the

complete reward, if Allah wills, based upon his intention,
because he thought that it was the 9th and the 10th according to
the calendars. Therefore, he gets his reward, if Allah wills. He
does not have to make up for the fast and he gets the reward of
fasting the two days.

JK If it becomes clear to him on the 9th day that the next day

will be the 10th (i.e., he thought the 9th was the 10th),
should he continue fasting for three days?

gk It is better for him to continue fasting until he is certain that

uQ he fasted the 10th. This is what is best. If he does not fast,

there is no harm, and he has missed fasting the 10th.
Ash-Shaykh Ibn Baz

(1 Ahmad no. 1:241, Al-Bayhaqi 4:287 and Ibn Khuzaymah no. 2095.
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The Book of Az-Zakah ™

A Word Concerning the Obligation of
Az-Zakah and its Importance

By His Eminence
Ash-Shaykh ‘Abdul-‘Aziz bin ‘Abdullah bin Baz

All praise is due to Allah alone, and may blessings and peace be
upon him whom there is no Prophet after him (Prophet
Muhammad jj]), and upon his family and Companions. To
proceed:

Verily that which has lead to the writing of this statement is
advising and reminding of the obligation of Az-Zakah, which
many of the Muslims have taken lightly. Therefore, they do not
give it in the way that it is legislated to be given, even with its
great status and it being one of the five pillars of Islam, without
which Islam’s structure cannot be established properly. This is
due to the Prophet’s statement:

“Islam is built uponfive (pillars): The testimony that none
has the right to be worshipped but Allah and Muhammad
is the Messenger ofAllah, establishment of the prayer (As-
Salah), giving obligatory charity (Az-Zakah), fasting
Ramadhan and pilgrimage (Hajj) to the House (Al-
Ka'bah). "[1]

This Hadith’s authenticity is agreed upon.
The obligation of Az-Zakah upon the Muslims is from the most

111 Al-Bukhari no. 8 and Muslim no. 16.
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obvious of Islam’s virtues and from its concern with the affairs of
those who embrace it. This is due to its numerous benefits and
the poor Muslims’ urgent need of it.

From its benefits is strengthening the ties of love between the
wealthy and the poor. This is because the souls are naturally
inclined to love whoever does good to them.

From its benefits is the cleansing and purification of the soul and
keeping it away from the characteristics of greed and stinginess.
This is the same meaning that the Noble Qur’an alludes to in
Allah’s Statement:

(10 j

“Take Sadagah (charity) from their wealth in order to
cleanse them and purify them with it. ”[1]

From its benefits is accustoming the Muslim to the characteristics
of benevolence, generosity and sympathy for those in need.

From its benefits is the acquisition of blessing, increase and
replacement of what was spent. This is as Allah said:

As'- >/ '>' > ! -

N> J<§ fis* ot AT

“And whatever you spend of anything, He (Allah) will
replace it, and He is the Best of the providers. ”[2

Also, the Prophet jg said in an authentic Hadith:
jilf sl jau : o> ill Jli»
‘Allah the Mighty and Majestic says: ‘O son of Adam.
Spend and We will spend on you. ”’[3)
And there are many other benefits of Az-Zakah besides these.
A serious threat has come concerning whoever is stingy with Az-

Zakah or falls short in giving it. Allah, the Most High says:

11 At-Tawbah 9:103.
121 Saba’34:39.
,3) Al-Bukhari no. 4684, Muslim no. 993 and Ahmad 2:242.
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“And those who hoard gold and silver and do not spend
them in the way of Allah, give them tidings of a painful
torment. On the Day when it (their wealth) will be heated
in thefire ofHell and theirforeheads, sides and backs will
be branded with it. (It will be said:) ‘This is that treasure
whichyou hoardedforyourselves, so taste whatyou used
to hoard. ”'[]]

So, every form of wealth that Zakah is due on it and has not been
paid, then it is hoarded treasure (Kanz). Its owner will be
tormented with it on the Day of Resurrection. This is just as is
proven in the authentic Hadith of the Prophet 0 when he said:

oIS 1l §/1 i 1" 0 N Vit
‘(e (* ~N1oo07 N k=
t<J ojiplojjj 1*15 =
AV}
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“There is no owner ofgold or silver who does notpay its
due except thatplates offire would be madefor him on the
Day ofResurrection, and they would be heated in thefire
of Hell. Then his sides, forehead and back would be
burned with them. Every time they cool down, theprocess
is repeatedfor him during a Day that its measure will be
fifty thousandyears. This will continue until thejudgment
is pronounced among the servants, and then he will see
whether his path leads to Paradise or the Fire. "[2)

m At-Tawbah 9:34, 35.
[2 Muslim no. 987.
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Then the Prophet  mentioned the owner of camels, cows and
sheep, who did not pay their Zakah, and he informed that he wiill
be tormented by them on the Day of Resurrection.

It has been authenticated from the Messenger of Allah ~ that he
said:

“Whoever Allah gives wealth and he does not pay its
Zakah, on the Day ofResurrection his wealth will be made
like a bald-headed poisonous male snake with two black
spots over its eyes that will encircle his neck. Then it will
take hold of his jaws and say, 7 am your wealth, | am
your hoarded treasure. ”’[1]

Then, the Prophet recited this Verse:

‘And let not those who are stingy with what Allah has
given themfrom His Bounty (wealth) think that it isgood
for them. Rather, it is evilfor them. The things which they
stingily withheld will be tied around their necks like a
collar on the Day ofResurrection. ”[2]

Az-Zakah is obligatory on four categories of items:

That which comes out of the ground of grains and fruit, grazing
livestock animals, gold and silver, and products that are sold as
merchandise.

Each of these four categories of items has a fixed minimum
amount and Az-Zakah is not obligatory on whatever is less than

111 Al-Bukhari no. 1403.
,2) Al Imran 3:180.
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that amount.

The minimum amount for grains and fruit is five Awsuqg, and one
Wasq is equivalent to sixty Sa' in the measurement of the Prophet
jg. Hence, the minimum amount for dried dates, raisins, wheat,
rice, barley and similar items, according to the Sa‘ measurement
of the Prophet is three hundred Sa‘. The Sa' measurement of
the Prophet is the amount that fills the two hands of a normal
size man four times when they are cupped together.

In reference to the minimum amount for grazing livestock
animals, such as camels, cows and sheep, this is explained in
detail in the authentic Hadiths of the Messenger of Allah |g.
Whoever has a desire to know, may ask the people of knowledge
about it. Were it not for the fact that this is intended to be a brief
discussion, we would have mentioned it here for a more
complete benefit.

Concerning the minimum amount for silver, it is 140 Mithgal (a
weight equal to about 640 @), and its value in Saudi Arabian
currency is 56 riyals worth. The minimum amount for gold is 20
Mithgal, and its value in Saudi currency is || 37 SaudiJunayhs
worth.

The amount that is obligatory to be paid from them (gold and
silver) is one fortieth, i.e., 2.5% for whoever owns the minimum
amount of them or of any one of them. Also, they must be
possessed for a year (before Az-Zakah is due). Any profit that
comes from them is calculated in with the original amount and it
does not require a new (i.e., another) year’s time (before Az-
Zakah is due on the profit). Similarly, the newborn of the
livestock animals are included with the original number (when
calculating Az-Zakah) and it does not require another year’s time
(before Az-Zakah is due on them), as long as the original number
was the minimum amount.

Paper money that people deal with today also has the same ruling
as gold and silver. Regardless of whether it is called dirhams,
dinars, dollars or any nhame other than these. If its value reaches
the minimum amount due for silver or gold, and the person



The Book of Az-Zakah 151

possesses it for a year, then Az-Zakah is due on it

Jewelry of women that is particularly made of gold and silver is
included along with the ruling of money. If it reaches the
minimum amount and it is possessed for a year, Az-Zakah is due
on it. It makes no difference whether it is considered for personal
use or it is borrowed according to the most correct view of the
two views held by the scholars. This is due to the generality of the
Prophet’s statement:

o\S IjI VI clglb- N 14,<ja Vji no Leo>
£ o NN 3 0
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“There is no owner ofgold or silver who does notpay its
Zakah except thatplates offire would be madefor him on
the Day ofResurrection... ”I]]

To the end of the Hadith, which has already preceded. This is
also due to what has been confirmed from the Prophet  that he
saw two bracelets of gold on the hand of a woman, so he said:

U_£j < jl oilj-lol :J1i tv !cJdli ?I-La> o\Sj
jou cJdlij t j*

‘Do you give the Zakah of this?” The woman said: ‘No.”
So, he said: ‘Does itplease you that Allah will make them
into two bracelets of fire for you on the Day of
Judgement?” So, she cast them off and said: “They are
for Allah and His Messenger. ”’[Z]

This was recorded by Abu Dawud and An-Nasa’i with a good
chain of narration. It has been confirmed from Umm Salamah,
may Allah be pleased with her, that she was wearing bangles
made of gold, so she said: “O Messenger of Allah, is this hoarded
wealth (Kanz)?” He  replied:

Vi <clij sty jI  I"1

111 Muslim no. 987.
121 Abu Dawud no. 1563.
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“Whatever reaches the amount that Az-Zakah should be
paid on it and its Zakah is paid, then it is not hoarded
wealth (Kanz). ’[1]

There are other Hadiths as well, which have this same meaning.

In reference to merchandise, they are items that are considered
for sale. Their value is calculated at the end of the year and 2.5%
of it is given as Az-Zakah. It makes no difference whether their
value is similar to their price, more than it or less than it. This is
due to the Hadith of Samurah, who said that the Messenger of
Allah #1 used to order us to give charity from whatever we
considered for sale (merchandise). This was recorded by Abu
Dawud. This also includes pieces of land that are intended for
sale, buildings, cars, machines for extracting water from the
ground and other things from the kinds of merchandise used for
selling.

As for the buildings that are rented out but are not for sale, then
Az-Zakah is due upon the rents from it - if it is possessed for one
year. As the buildings themselves, there is no Zakah due on them
since they have not been put up for sale.

Likewise, privately owned cars and rental cars are not subject to
Az-Zakah payment, as they are not for sale. The owner of these
cars only bought them in order to use them. If the owner of the
rental car or some other similar person collects an amount of
money that reaches the minimum amount, then he must pay Az-
Zakah on the money if a year passes while it in his possession. It
makes no difference whether the owner keeps the money for
spending, marriage, purchasing property, paying off a debt or any
other purpose. This is due to the generality of the legislative
evidences that prove the obligation of Az-Zakah for things like this.

The correct view from the opinions of the scholars is that debt
does not prevent the obligation of Az-Zakah due to what has
been previously mentioned.

Likewise, Az-Zakah is obligatory upon the wealth of the orphans

[11 Abu Dawud no. 1564.
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and those who are insane according to the majority of the
scholars, if the wealth reaches the minimum amount required
and it is possessed for a year. It is obligatory upon the guardians
of such people to pay it with the intentions of it being on their
(the orphan’s or insane person’s) behalfonce ayear is completed
on it. This is due to the generality of the evidences. For example,
there is the statement of the Prophet  in the Hadith of Mu ath
when he sent him to the people of Yemen:

ilr? n
ya

“Verily, Allah has made obligatory upon them thepayment
of charity from their wealth. It is to be taken from their
wealthy and distributed among theirpoor. ” [l

Az-Zakah is the right of Allah. Therefore, it is not permissible to
give preferential treatment regarding it to someone who does not
deserve it. It should not be used by someone to gain some
personal benefit for himself or repel some harm from himself. It
should not be used by anyone to protect his own wealth or
defend himselffrom some blame. Rather, it is obligatory upon the
Muslim to distribute his Zakah to those who have a right to it,
because they are those who are most deserving of it. It should not
be given for any other purpose. It should be given with a good
and kind spirit and with the intentions being solely for Allah in
doing so. This is so that the person will be freed of his
responsibility (regarding its payment) and deserving of tremen-
dous reward and replacement of what he gave.

Indeed Allah clarified in His Noble Book the categories of people
who are eligible for receiving Az-Zakah. Allah said:

IIN g j
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[11 Al-Bukhari no. 1395 and Muslim no. 19.
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“Verily, As-Sadagat (Az-Zakah) are only for the Fuqgara’
(poor), the Masakin (needy), those employed to collect it
(thefunds), to attract the hearts of those who are inclined
(towards Islam), infreeing the captives, helping those in
debt, in the way of Allah (i.e., waginglJihad), and the
traveller. It is a duty imposed by Allah, and Allah is All-
Knowing, Most Wise. ”[11

In ending this noble Verse with these two Mighty Names (‘Aleem
and Hakeem), there is an admonition from Allah to His servants
that He is the All-Knowing concerning the conditions of His
servants. He is the All-Knowing concerning who deserves charity
among them and who does not. He is the Most Wise regarding
His Law and His Decree. He only places things in their proper
places that are befitting of them. Even if some people are
unaware of some of the secrets of His Wisdom, the servants must
be accepting of His Law and submit to His Verdict.

Allah is the One Who is asked to help us and the Muslims to have
understanding of His religion, truthfulness in dealing with Him,
haste in doing what pleases Him, and safety from those things
that necessitate His Anger. Verily, He is All-Hearing, Most Near.
May Allah send blessings and peace upon His servant and
Messenger, Muhammad, and upon his family and Companions.

Az-Zakah is Obligatory upon Whom?

Az-Zakah is obligatory upon the Wealth
of the Child and the Adult

Jh Il am ayoung man who is seventeen years old. | live with

my family and my father spends on me. | have some
money saved in an Islamic bank and it has been there for a
year. Is there any Zakah due upon me regarding it? Is there
any Zakah due on business profits? Does (the responsibility
of) Az-Zakah begin from the age of puberty?

1M At-Tawbah 9:60.
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11 Az-Zakah is obligatory upon the wealth that is liable for
ilS Az-Zakah, which is livestock animals, the two currencies
(i.e., gold and silver), that which is produced from the earth
(grain and fruit) and merchandise for sale. It makes no
difference if the owner of these things is a minor (i.e., child) or
an adult. Thus, Az-Zakah is obligatory upon the orphan just as
it is obligatory upon the adult. The guardian pays it on the
child’s behalf. Az-Zakah is obligatory upon business profits,
even if the profit is less than the minimum amount required, if
the original amount (before the profit) had reached the
minimum requirement. And Allah knows best.

Ash-Shaykh Ibn Jibreen

Az-Zakah is obligatory on the Wealth of the Orphan
and the Insane

Is Az-Zakah obligatory on the wealth of the orphan and
Qhe insane?

jjh Az-Zakah is obligatory on the wealth of each of them, if the

person is a free Muslim who has complete ownership of his
wealth. This is due to what Ad-Daraqutni narrated that was
reported as a statement of the Prophet

@(irall <ISU (#8> 471, t4

“Whoever is made the guardian over the wealth of an
orphan, let him do business with it and he should not
leave it to be devoured by charity (i.e., Az-Zakah). |1

This is also due to what Malik narrated in Al-Muwatta’ from
‘Abdur-Rahman bin Al-Qasim from his father, that he said:
“A’ishah used to keep me and my brother as two orphans in
her apartment, and she used to pay Az-Zakah from our wealth.”
The view that Az-Zakah is obligatory upon the wealth of each of
them (the orphan and insane person) was held by ‘Ali, Ibn ‘Umar,

m Ad-Daraqutni 2:109 no. 1951.
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Jabir, ‘A’ishah and Al-Hasan bin ‘Ali. Ibn Al-Munthir related this
from them.

The Permanent Committee

Az-Zakah of Wealth
Az-Zakah on the monthly Salary

I am an employee of a private company and | receive a

monthly salary of four thousand Saudi riyals. This
includes an allowance for housing rent, which is one thousand
Saudi riyals. Am | obligated to pay any Zakah from this salary
of mine? What is the amount of this Zakah? This is also in
consideration of the fact that | do not have any other source of
income that | spend from.

Ik Whenever you have some savings from your monthly salary

that is more than what you need for your personal
expenditures, then Az-Zakah is due on it. This is after the savings
reach the minimum amount required for Az-Zakah, which is
approximately four hundred Saudi riyals from the present
currency. Also, this minimum amount must be possessed for a
complete year. So, if you save some money every month from
your salary, it is safer and easier that you make a designated
month every year during which you pay Az-Zakah of what you
saved that year and whatever you had from before it. The
obligatory portion to be paid is one fortieth, i.e., 2.5%. And Allah
is the Giver of success.

Ash-Shaykh Ibn Jibreen

Az-Zakah on Wealth that is kept for Marriage

dfih A man saved some money for his son over a number of
~ 3 years so that the son can get married. Is he obligated to
pay any Zakah on this wealth of his? This is in consideration of
the fact that he does not intend anything with this money
other than getting his son married.
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Kk He must pay Az-Zakah on all of the money that he saved if it
was in his possession for a year, even if he intended to use
this money to get his son married. This is because as long as the
money was with him it was considered his possession, and he
must pay its Zakah every year until it is used for the marriage.
This is due to the generality of the evidences from the Book and

the Sunnah that prove this.
Ash-Shaykh Ibn Baz

Jih I am currently an employee in one of the governmental
w departments and | receive approximately four thousand
riyals per month. In approximately one year, | collected
seventeen thousand riyals. This money is currently in the bank
and it does not increase (i.e., from interest or investment). |
am ready to spend it in the month of Shawwal - if Allah wills -
as | am getting married. | am going to take a loan that is many
times more than this amount to cover the expenses of the
wedding. My question is: Am | obligated to pay any Zakah on
this seventeen thousand? This is while considering that it has
been in my possession for about a year. If there is Az-Zakah
due on it, how much is it?

jft Az-Zakah is due on the mentioned sum of money if it was
CL! possessed for a year, even if it was being kept for marriage.
The amount of Zakah that is due is one fortieth, i.e., 2.5%. And
Allah knows best.

Ash-Shaykh Ibn Baz

Az-Zakah is obligatory on the initial Sum
and the Interest gained

Jjh As is well known regarding Az-Zakah on wealth, it is that
s which a man pays from his wealth that he has possessed
for a year, like wealth from business, harvests, gold and silver.
However, we would like to know what is Az-Zakah on the
wealth that is placed in an Islamic bank if it reaches the
minimum amount. Is it the percentage gained (on the
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account) itself? Also, it should be known that the percentage of
interest from this bank is very small.

Bk The money that is placed in the Islamic bank has the same
CLI ruling as any other type of wealth. Az-Zakah is due on it if it
is possessed for a year along with its profit gained. The Zakah is
2.5% on the original sum and the profit gained.

Ash-Shaykh Ibn Baz

Az-Zakah is due on whatever Wealth is owned a year
and reaches the minimum amount

Mk A person saved a sum of money from his own earnings.
Most of it he possessed for a year, but he spent it on some

things that would bring benefit to himself. Therefore, he asks

whether it is obligatory for him to pay Az-Zakah on it.

Bk Whatever wealth he saved and owned for a year while it had
reached the minimum required amount, then Az-Zakah is
due on it. This is the case even if he spent some of it after that on
marriage or anything similar. If he did not pay the Zakah of his
wealth which was due upon, then it still is due from him and he is
responsible for it. It is incumbent upon him to pay it. However,
what he did not possess for a year of his wealth due to his
spending from it before ayear’s time, then there is no Zakah due

on it
The Permanent Committee

Az-Zakah on Wealth that is being saved

Jh IsAz-Zakah due on money that is saved from the monthly

salary that has been possessed for a year, even though it is
not for investment? This is in consideration of the fact that |
save it to cover the living expenses of my family and myself. In
this situation is Az-Zakah due?

A/es, Az-Zakah is obligatory on this wealth if it is possessed
or a year, because that which Az-Zakah is due upon, does
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not have a condition that it must be for business. For this reason
Az-Zakah is obligatory on fruits and grains, even though a person
may not use them for business. Even if a man had date palm trees
in his house, for example, and their harvest reached the
minimum amount, and he planned to use it for his personal
spending, he must pay Az-Zakah on the fruit of these trees. We
say the same thing regarding the crops and other things from that
which Az-Zakah is obligatory upon. Likewise, regarding the
livestock animals that graze in the fields. Az-Zakah is obligatory
on them even if the person (the owner) does not intend to use
them for business. The case is the same concerning the money on
which Az-Zakah is due, even ifthe person does not intend to use
it for business. The salary that a person keeps for spending, Az-
Zakah is due on it if it is possessed for a year and it reaches the
minimum required amount.

However, there is an issue here that causes problems for many of
the people, and it is concerning the money that comes from the
monthly salary or from utilizing a house or a shop from which
one receives monthly rent or whatever is similar to that. Then the
person takes this money and keeps it with him in his box or some
other means of saving. Then you find that he takes (some money)
from it and adds to it, so then he becomes confused as to what
amount he has had for a year, and what amount he has not had
for a year. We say that in this situation, if during the entire year
the balance has not decreased to less than the minimum amount,
it is better to consider the year from the first time the savings
reached the minimum amount. Then the person should pay Az-
Zakah on what he has once a year is completed. In this way, on
whatever amount a year has completed he will have paid its
Zakah for its year, and on whatever amount of it a year had not
completed, its Zakah will be paid in advance, and there is no
harm in paying Az-Zakah early. This method is easier for him
than him considering each month precisely, because that may be
difficult for him.

Ash-Shaykh Ibn ‘Uthaimin
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The Minimum Amount required for
Az-Zakah on Wealth

The minimum amount required for Az-Zakah

Jh Verily, the minimum amount required for Az-Zakah from

silver is 200 dirhams, which is equal to 57 riyals (silver
coins). The minimum amount required for Az-Zakah on gold
is 20 dinars, and this is from the time of the Messenger j||.
However, this is not considered the same now, as 20 dinars
(gold coins) is not equal to 57 riyals (silver coins). Actually it is
more than this. Therefore, what should be done?

Rk The minimum amount required for Az-Zakah on silver is 200
CIA dirhams, which is 56 Saudi Arabian riyals (silver coins) of
silver or whatever is equal to its value of cash currency. The
minimum amount required for gold is 20 Mithqal, which is equal
in value to |1 37 SaudiJunayhs, or whatever is equivalent to its
value of cash currency that has the same ruling as gold.

The Permanent Committee

The minimum amount required for Az-Zakah
on circulated cash Currencies

Jh | present to you noble scholars the fact that people differ

concerning the matter of the minimum amount required
for Az-Zakah on circulated cash currencies. Among them there
are those who say it is 200 riyals making an analogy with 200
dirhams. Among them there are those who say it is 56 riyals.
Some of them say it is the value of 200 dirhams of silver in
riyals. If we calculate the value of 200 dirhams of silver at the
current market price its value is approximately 800 Saudi
riyals. Verily, I am concerned with this matter. Please give me a
ruling, and may Allah reward you.

The minimum amount of silver which requires Az-Zakah to
&  pe paid is 200 dirhams, which is equal to 140 Mithgal. Its
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estimated value in Saudi riyals is 56 Saudi riyals (silver coins) or
whatever is equivalent to it in paper cash currency (that is used).
And success is from Allah. May Allah send blessings and peace
upon His servant and Messenger, Muhammad, and also upon his
family and Companions.

The Permanent Committee

How to pay Az-Zakah on Wealth

How to pay Az-Zakah

1- An employee saves various amounts of money from his
w monthly salary. One month the savings may be less and
another month the savings may be more. Some of it he may
have had for a year and some he has not had for a year. He
does not know the amount of what he has saved each month,
so how does he give its Zakah?

2- Another employee receives a monthly salary and keeps

in a storage place (i.e., a safe or cash box) with him all that
he receives. He spends from these savings on a daily basis
during times that are fairly close together, like expenditures
for his house, his personal needs and other things in various
amounts depending on the need. How is the year calculated
for what is being saved in the storage (i.e., the safe) and how is
Az-Zakah to be paid in this situation? This is while knowing
that his cash savings, as we have mentioned, are not entirely in
his possession for a year.

/it 1& 2. Since both the questions are the same in meaning and

they have similar aspects, the Committee decided to answer
with a comprehensive answer that is inclusive (of both situations)
for the sake of benefit. The answer is as follows. Whoever owns
the minimum amount of cash (for Az-Zakah), then he gets more
cash on top of it at various times that is not produced from the
first sum of money nor did it originate from it; rather, it is
independent of it. This is like what the employee saves monthly
from his salary, inheritance, a gift, or rental payment received
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from real-estate property, for example. If the person intends to
have a thorough examination of his right, and he is concerned
with only paying the people who deserve charity that which is
obligatory for them of Az-Zakah from his wealth, then he must
make a chart to calculate his earnings. This chart must specify
every amount from the likes of these amounts mentioned on a
yearly system that begins from the day he took possession of it.
Then he must pay Az-Zakah on every amount separately. This is
done every time a year passes on any wealth in his possession
from the date that he took possession of it.

If he wants ease and to traverse upon the path of generosity, and
his soul feels good about giving preference to the poor people and
others who are recipients of Az-Zakah over himself, then he
should pay Az-Zakah on all the cash he possesses. He pays this
whenever ayear passes on the first sum that reached the minimum
amount that he possesses. This is greater in reward, more
elevating for his status, better for his ease, and more mindful
regarding the rights of the poor and the needy and other
recipients of Az-Zakah. Whatever is more than what is obligatory
upon him regarding what he gave of Az-Zakah, and he intends
generosity and kindness with it, being thankful to Allah for His
favors and abundant gifts, and hoping that He will increase His
Bounty on him, then that is better. This is as Allah said:

“1fyou are grateful, then verily I will give you more. ’[1]

And Allah is the Giver of success.

The Permanent Committee

Paying Az-Zakah in advance is permissible
Afh 1 am an employee who receives a salary, and every month
| save a portion of it. There is not a specific percentage for

the savings, so how do | pay the Zakah of this wealth?

1M lbrahim 14:7.
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Il What is obligatory upon you is to pay the Zakah of every

amount that you save if you have possessed it for a year. If
you pay the Zakah of all of the money when a year has passed on
the first amount that was saved, then that is sufficient. In this way,
the Zakah of the latter sums is considered as being paid in
advance before the completion of their year. And paying Az-
Zakah in advance before it is possessed for a complete year is
permissible, especially if there is a need for it or a religious
benefit in that.

Ash-Shaykh Ibn Baz

Az-Zakah on Land, Real-Estate Properties,
Places used for Business
and Merchandise for Sale

Land that is kept for building does not require
payment of Az-Zakah

fh | have a piece of land that | bought with the intent of
w building on it. Then after a period of time, | needed to sell
it, so | sold it. Is there any Zakah due on me for the period of
time that | was not trying to sell it?

Kk Ifthe matter is as you mentioned in the question, there is no
x | Zakah due on you for whatever time passed before the sale.
This is because the reason that necessitates the payment of Az-
Zakah is not present, which is the intent to sell, and you were not
intending to sell it.

Ash-Shaykh Ibn Baz

There is no Zakah on Land that is kept for building,
regardless if the building is for a personal residence
or for renting

&Eam ayoung Egyptian man who works in Saudi Arabia. In
gypt, | live in a house that | rent. This means that | do not
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own a private house in Egypt that | live in. Then, Allah,
Glorified is He and the Most High, provided me with some
wealth and | bought a piece of land in my country. Its value is
8,500 EgyptianJunayhs (pounds). | also have 17,500 Egyptian
Junayhs in an Islamic bank in Egypt that is specifically for the
purpose of building a place on this land just like the house that
I live in with my family. My question is, is there any Zakah due
on this piece of land? If there is, how much is it? Is there any
Zakah due on this sum of money that is specifically for
building on this land? If so, how much is it?

fk There is no Zakah due on the land that is intended to be used
for building, regardless of whether the building is for living in
or renting. Verily, Az-Zakah is on that which is intended to be
used for business and selling, as opposed to that which is kept for
the purpose of private usage or a residence, like this land
mentioned. In reference to the money that is kept in the bank,
then Az-Zakah has to be paid on it as long as it is cash, even ifitis
intended for a specific purpose, like building a home, marriage oi
buying specific needs. The amount of Az-Zakah on the money is
2.5%, which is only 25Junayhs for every 1000Junayhs.
Ash-Shaykh lbn Jibreer

Az-Zakah on Land

I own a piece of land that | do not benefit from. | arr

leaving it for a time when | may need it. Is it obligator)
upon me to pay any Zakah on this land? If | pay Az-Zakah or
it, do | have to estimate its valued price each time?

J] There is no Zakah due upon you for this land, because Az
CIA Zakah is only due on the value of sale products if they art
kept for the purpose of business (i.e., selling). Land, real-estatt
property, cars, furniture and other similar things are items or
which no Zakah is due by themselves. If wealth is intended b)
them - | mean money - by being kept with the intent of buying
selling and trading, then Az-Zakah is obligatory on their value. 1
it is not kept for sale, like you mentioned in your question, ther
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there is no Zakah due on that.
Ash-Shaykh Ibn ‘Uthaimin

Az-Zakah on Lands that are kept
with the intent of selling

What is the ruling of Az-Zakah on lands that are kept with
the intent of buying and selling?

Ik Az-Zakah is obligatory on lands that are kept with the intent

of buying and selling, because they are considered products

of sale. Therefore, they are included in the generality of the

evidences concerning the obligation of Az-Zakah in the Book and
the Sunnah, as is Allah’s Statement:

¢orUb (U>" ist

“Take Sadagah (charity) from their wealth in order to
cleanse them and purify them with it "[1)

There is also that which Abu Dawud recorded with a good chain
of narration from Samurah bin Jundub 4® that he said, “The
Messenger of Allah  commanded us to give charity for whatever
we kept for sale.” The majority of the people of knowledge have
ruled according to this and it is the truth. May Allah send
blessings and peace upon our Prophet Muhammad.

The Permanent Committee

Az-Zakah is obligatory on Land
that is kept with the intent of sale

The local authorities granted me some land from the
/Oands that are allotted for those who have limited income.
This occurred three years ago and | intend with myself that |
will sell this land if it brings a suitable price, as its location is

11 At-Tawbah 9:103.
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not suitable for me. The question is, is there any Zakah due
on this land? If there is any Zakah due on it, should | pay the
Zakah for the three years or for one year? Please give me a
ruling, and may Allah bless you.

A Ifyou intended to sell it, then you are obligated to pay the
CIL Zakah of its value when a year passes from the time you
decided to sell it. This is due to what Abu Dawud recorded from
Samurah binJundub 4® that he said: “The Messenger of Allah
commanded us to give charity for whatever we kept for sale.”
This narration has supporting evidences that allude to its
meaning. And success is from Allah.

Ash-Shaykh Ibn Baz

Az-Zakah on Buildings, Places and Lands

Jjta | have a brother who possesses a lot of wealth. He placed
w his wealth in buildings, places of business and lands, and
all of them bring income. | advised him to pay the Zakah on
the original capital (i.e., properties) of his business, but he
told me that he is only obligated to pay Zakah on the rent that
he collects if he keeps it for a year, and there is no Zakah on
his original property. He said that if every time he got the rent
he put it into a building, he is not obligated to pay Az-Zakah
on it (the rent money) or its origin (i.e., the property), except
if he kept the rent money for a year before putting it into a
building. This brother of mine has partners who do the same
as he does. Does Islam permit this action? Is the one who does
it not committing any sin? What is the real estate which Az-
Zakabh is not obligatory on its origin (the building or property)
or its operation until a year passes? Is there any limit where
this is stopped or is it all the same, whether small in amount or
a lot?

A The wealth that a person possesses is of different types.
CL! Whatever is considered money, then Az-Zakah is obligatory
on it if it reaches the minimum amount required for Az-Zakah
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and it is possessed for a year. Whatever land is used for planting
crops, then Az-Zakah is obligatory on its grains and fruits on the
day of its harvest. Az-Zakah is not due on the land itself.
Whatever land is rented or a building that is rented, Az-Zakah is
obligatory on the rental money if the owner possesses that money
for a year and it reaches the minimum amount required for Az-
Zakah. There is no Zakah due on the land or the building itself.
Whatever land, buildings or other items are kept for the purpose
of selling, then Az-Zakah is obligatory on them if these are
possessed for a year. Whatever profit comes from it during that
year, it is considered with the year of the original property, if the
original property was the minimum amount required for Az-
Zakah. Whatever livestock animals a person owns, he is obligated
to pay Az-Zakah on them if they reach the minimum number
required and he has possessed them for a year.

The Permanent Committee

Az-Zakah on Rent collected from a Residence
and places of Business

|2 There is a man who has many residences that he rents out

and he saves a lot of money from them during an entire
year. Does he have to pay Az-Zakah on this wealth? When is it
due? What is the amount that he has to pay?

A If ayear passes on the rent of a residence or a shop or any
CEA other type of money, Az-Zakah is due on it if it is the
minimum amount required for Az-Zakah. Whatever the lessor
(i.e., the one who rents out the property) spends of it on his
needs before possessing it for a year, there is no Zakah due on
that. The amount that is due on this money is 2.5% according to
the consensus of the Muslims. The minimum amount required
before Az-Zakah is due is 20 Mithgal of gold. Its amount in Saudi
and EuropeanJunayhs (pounds) is 113//Junayhs. The minimum
amount required for silver is 140 Mithgal. Its amount in Saudi
riyals is 56 silver riyals.

Ash-Shaykh Ibn Baz
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Az-Zakah on rental Property

~ | have some property that brings returns, but not on a
sli yearly basis. Instead, teachers rent it for nine months. |
have another property that is rented on a yearly basis. When
the rent is paid, | like to give whatever is due upon me of the
obligatory Zakah. Does Az-Zakah have to be paid on the rent
of the monthly rental property?

Ik Az-Zakah is obligatory on the rent of rental property if the
conditions are present which necessitate the payment of Az-
Zakah. From these conditions is that the sum must reach the
minimum amount that requires Az-Zakah and the money must
be possessed for an entire year. Az-Zakah is not obligatory on the
value of property that is rented unless its owner purchases and
sells it in order to avoid paying Az-Zakah on its price. This is in
dealing with him in opposition to his intent (i.e., his intent to

escape from paying the Az-Zakah).
The Permanent Committee

Az-Zakah on Houses and Cars

There is a man who has vehicles and houses and he

pends what he earns from them on his family. This is
such that he does not save any money during an entire year.
Does he have to pay Az-Zakah on this wealth? When is Az-
Zakah due on cars and houses and what is the amount to be
paid?

H< If the houses and vehicles are for possession (i.e., not for
CLI sale) or to benefit from renting them, there is no Zakah on
them. However, if they are for sale or some of them are for sale,
then it is obligatory upon you to pay the Zakah of their value
every time a year passes and they are in your possession. If you
use them for the personal needs of your house or ways ol
righteousness or for other needs before a year passes, then you
do not have to pay any Zakah on them. This is due to the
generality of the evidences reported in this regard from the
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Qur’anic Verses and Hadiths. It is also due to what Abu Dawud
recorded with a good chain of narration from the Prophet 0 that
he commanded charity to be given on whatever was kept for sale.

Ash-Shaykh Ibn Baz

Az-Zakah on Cars that are kept for rental

Jjjk How is Az-Zakah to be paid on transport vehicles and
w rental cars? Is it based on their value or their earnings?

fik As long as these vehicles are used for rental, Az-Zakah is
obligatory on their rental fee if they have been rented for a
year. There is no Zakah on their value.

The Permanent Committee

There is no Zakah on Cars that are kept
for transporting things

jifiv Is there any Zakah on business vehicles that travel and
w bring grains and other things?

Il There is no Zakah on vehicles and camels that are kept for
CQ transporting grains, supplies and other things from one land
to another. This is because they are not kept for selling. They are
only kept for transport and use. However, if the vehicles are kept
for sale and other things as well, such as camels, donkeys, cows
and other animals that are permissible to sell, then it is obligatory
to pay Az-Zakah on them. This is due to what Abu Dawud and
others recorded from Samurah bin Jundub that he said: “The
Messenger of Allah 0 commanded us to give charity for whatever
we kept for sale.” This is the position held by the majority of the
people of knowledge and this has been mentioned by Imam Abu
Bakr bin Al-Munthir.

The Permanent Committee
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How does the Owner of a printing Company
pay Az-Zakabhii

Jh The owner of a printing company asked about its Zakah,
w as there are those who say that Az-Zakah is due on
whatever the printing company produces. There are also those
who say Az-Zakah is due on the equipment and machines of
the printing company as well as its products. What is correct
concerning this?

Jfc Az-Zakah is only obligatory on owners of printing compa-
UA nies, factories and their likes, for the things that they keep for
sale. In reference to the things that they keep for use, there is no
Zakah on them. The case is the same for cars, furniture and tools
that are kept for use. There is no Zakah on these things. This is
due to what Abu Dawud recorded in his Sunan with a good chain
of narration from Samurah bin Jundub that he said: “The
Messenger of Allah jg; commanded us to give charity for whatever
we kept for sale.” In reference to the money, such as gold, silver
and cash currencies, Az-Zakah is obligatory on all of it, even ifit is
kept for spending, if it reaches the minimum amount required for
Az-Zakah and it has been kept for a year. And success is from
Allah.

Ash-Shaykh lbn Baz

How to pay Az-Zakah on Commodities
such as Fabrics and similar things

Jjh There is a man who has places of business that contain
many types of merchandise, like fabrics, shoes and
perfumes. So, how does he pay their Zakah?

Jfc Everyone who has merchandise for sale, regardless of

whether it is fabrics or anything else, he must pay the Zakah
of its value if he has possessed it for a year, along with cash that
he has. This is due to what Abu Dawud recorded with a good
chain of narration from Samurah bin Jundub that he said: “The



The Book of Az-Zakah 171

Messenger of Allah &; commanded us to give charity for whatever
we kept for sale.” This is also due to other evidences that the
people of knowledge have mentioned in the chapters concerning
Az-Zakah on products for sale.

Ash-Shaykh Ibn Baz

How to pay Az-Zakah on Chickens

Is it permissible for me to pay Az-Zakah of a chicken farm
ased upon its value in money?

fk All of what the Muslim keeps of wealth that is for sale,
ilX regardless of whether it is animals or other than animals,
then he pays Az-Zakah on its value when a complete year passes.
This is due to what Abu Dawud recorded from Samurah bin
Jundub that he said: “The Messenger of Allah M, commanded
us to give charity for whatever we kept for sale.” This is also due
to other evidences concerning this. The value of the sale (i.e., the
sale price) is not what is considered. Rather, what is considered is
the value of the merchandise that is kept for selling, after it has
been possessed for an entire year. It makes no difference whether
its value at the completion of one year is less than its price or
more. And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

Az-Zakah on Shares

Az-Zakah on Shares that are in real-estate Properties

|fh Certainly you all know that people are dealing with shares

in real-estate properties and among them there are those
who freeze sums of money in them that increase and decrease.
Sometimes this money will remain for a long period of time,
maybe even four or five years, more or less. Then, ifthe owner
wants to sell on the market, he allows the property to be
auctioned. The value of the property may be the same as when
he bought it or it may be less. Thus, he continues in this
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manner for a number of years. Likewise, he also may have
some wealth invested in lands that he seeks the market price
to go up on so that he can sell them, and so forth. The
guestion is: Does the person have to pay yearly Zakah on
shares that are invested in properties that remain unsold until
now, and that have remained for a long time with the same
value or lower value on the market? Is there a yearly Zakah on
lands that the owner purchased in order to earn some profit,
like the Zakah on merchandise for sale? Or do the lands
remain until he sells them and then he pays the Zakah on
them as some of the scholars see it? Because it may be that
many years pass and the land has remained at the same value
without any increase. Ifit is said that Zakah must be paid on it,
should its Zakah be paid every year or just once? If the owner
sells the property, does he pay its Zakah for the previous years
or only one year? This is while keeping in mind that the
individual may have much wealth in the properties and shares,
and when he wants to give Zakah he borrows money or sells
some of it (to pay the Zakah on it). This means that the money
does not stop with him. Rather, something is simply kept with
him that he uses to buy, but it does not remain with him in his
possession.

Ih The shares that are mentioned in the question are sales items
ilLi and Az-Zakah must be paid on them. This is to be done every
year according to the value of the property and not in
consideration of the sales price. If he has some money, the
owner can pay the Zakah from that. If not, he can pay its Zakah
for all the previous years - based on the value at the time the
Zakah was due each year - after he sells it and receives its price.
This is also the situation with the properties that are kept for
business (buying and selling) and are not in shares.

The Permanent Committee
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Az-Zakah on Jewelry

The correct view concerning Az-Zakah on Jewelry and
how it is to be paid

The views of the four Imams are in opposition concerning

paying Az-Zakah on jewelry that is kept for women’s
beautification. Among them there is one who says that it is
obligatory according to conditions. Among them there is one
who says that it is not obligatory. Among them there isone who
says it is obligatory unconditionally. So, which view do you all
think is appropriate? May Allah reward you with good. Also, if
Az-Zakah is obligatory on jewelry, how it is to be paid? Is it paid
according to the current market price, knowing that if the
woman wants to sell it, she will not get the price that she paid
for it? Or is it paid according to the old purchase price even
though it is certain that the prices fluctuate?

J] There is no doubt that there is a strong difference of opinion,
both past and present, regarding the ruling of Az-Zakah on
jewelry that is being used. However, the view which | prefer is
that its Zakah should be paid every year, even ifit is worn. This is
due to the strength of the evidences and reasons that support this
view. Based upon this, an estimate is made on it according to its
current market value and the original price is not considered.
Thus, Az-Zakah is paid on the value of the jewelry according to its
current value. It makes no difference whether that value is more
than what you bought it for or less. Then, Az-Zakah is given
according to this value at the rate of 2.5%. And Allah knows best.
Ash-Shaykh lbn Jibreen

Az-Zakah on Jewelry made of Silver

I have some silver that is in the form of jewelry to be worn
on the neck, the hands, the head and on a belt. |
requested from my husband many times to sell it and pay its
Zakah, but he says that it has not reached the minimum
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amount required for Az-Zakah. | have had it for approximately
23 years now and | have not paid any Zakah on it. What is
obligatory on me now?

Kk Ifit has not reached the minimum amount, there is no Zakah
tiQ due on it, knowing that the minimum amount for silver is
140 Mithgal, which is equal to 56 silver riyals. 1f the silver jewelry
reaches this amount, Az-Zakah becomes obligatory on it
according to the most correct view of the scholars. This is due
every time a year passes on it. The amount that must be paid is
2.5%, which is 21/2 riyals for every 100 riyals and 25 riyals for
every 1000 riyals. In reference to gold, its minimum amount is 20
Mithgal, which is 11V 2 SaudiJunayhs or 92 grams of gold. If a
year passes on gold jewelry that reaches this amount or more,
then Az-Zakah must be paid on it according to the most correct
view of the scholars. The amount to be paid is 2.5%, which is 21/2
Junayhs for every 100Junayhs or its value in monetary currency
or silver. Any more than this is calculated according to this
system. This is due to the Prophet’s statement:
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“There is no owner ofgold or silver who does notpay its
Zakah except thatplates offire would be madefor him on
the Day ofResurrection. Then his sides, forehead and back
would be burned with them during a Day that its measure
will be fifty thousand years. This will continue until the
judgment ispronounced among the servants, and then he
will see whether hispath leads to Paradise or the Fire. ”[l

This was recorded by Muslim in his Sahih.

[11 Abu Dawud no. 1562.
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It has been confirmed from him 38 in aHadith narrated by ‘Abdullah
bin ‘Amr bin Al-‘Aas 4®that he  said to awoman who entered upon
him with her daughter who was wearing two gold bangles:
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‘Doyou give the Zakah ofthis?” She said: ‘No. "He (said to

her: ‘Does itpleaseyou thatAllah will make them into two

bracelets offireforyou on theDay oflJudgement?” Then she
threw them down and said: “They are for Allah and His

Messenger. "’[1]

This was recorded by Abu Dawud and An-Nasa’i with an authentic
chain of narration. The Hadiths with this meaning are numerous.
And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

The ruling of Az-Zakah on Jewelry,
Diamonds and precious Stones

Jjih I am a married woman and | am almost 30 years old. For
w approximately 24 years | have had pieces of gold that are
not kept for business. They are only for beautification and
some times | sell them. Then | add some money to their price
and I buy better jewelry. Now | have some jewelry and | have
heard that it is obligatory to pay Az-Zakah on gold that is kept
for beautification. Thus, | would like a clarification of this
matter for myself. If Az-Zakah was obligatory on me, what is
the ruling of the past period of time during which | did not pay
Az-Zakah on the jewelry? This is while keeping in mind that |
am not able to estimate the amount of gold that | had during
all of these long years.

I] Az-Zakah is obligatory on you from the time you knew that it
CM was obligatory on you to pay Az-Zakah on jewelry. Whatever

111 Abu Dawud no. 1563.
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occurred before that in the previous years before your knowledge
of this, then you do not have to pay Az-Zakah for it. This is
because the Islamic laws only become obligatory after they are
known. The amount that must be paid is 2.5% if the jewelry
reaches the minimum amount required for Az-Zakah, which is 20
Mithgal (of gold). This is equivalent to | 1V2 SaudiJunayhs. If
gold jewelry reaches this amount or more, then Az-Zakah must
be paid on it. For every 1000 Junayhs, 25 Junayhs is due. In
reference to silver, its minimum amount before Az-Zakah is due
is 140 Mithqal, which is equivalent to 56 silver riyals or whatever
is equivalent to it of monetary currency. The amount that must be
paid is 2.5% just like with gold.

In reference to diamonds and other stones, no Zakah is due on
them if they are for wearing. However, if they are for sale, then
Az-Zakah is obligatory on them according to their value in gold
and silver if they reach the minimum amount required for Az-
Zakah. And Allah is the Giver of success.

Ash-Shaykh Ibn Baz

She has Jewelry but she has not paid Az-Zakah on it
because She did not know the ruling

Jjk There is a woman who has some gold that reaches the
w minimum amount required for Az-Zakah. However, she
did not know that it is obligatory to pay Az-Zakah on it until
after she owned it for five years. Therefore, when she came to
know about this, she wanted to pay its Zakah, but she does
not have anything other than this gold. So, what should she do
to pay its Zakah for the five past years? Should she sell a
portion of it, or what should she do? How should she handle
the forth-coming years? This is while keeping in mind that if
she wanted to pay the Zakah at one time she would not be
able except by selling some of it each year, as she has no
income, whether small or great.

She must pay Az-Zakah in the future on her jewelry every
year if it reaches the minimum amount required, which is 20
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Mithgal (of gold) or 1137 Saudi Junayhs. In grams, this is
equivalent to 92 grams. She must pay the Zakah even if it is by
selling some of the gold or something else that she owns. If her
husband or her father or someone else pays it on her behalfwith
her permission, there is no harm in that. If not, then the Zakah
remains a debt that she is responsible for until she pays it. In
reference to the previous years before she knew that Az-Zakah
was obligatory on jewelry, nothing is due on her concerning it
due to her ignorance and uncertainty concerning that. This is
because some of the people of knowledge do not think that it is
obligatory to pay Zakah on jewelry that is worn or kept for
wearing. However, the most correct view is that it is obligatory to
pay Zakah on it if it reaches the minimum amount and it has
been possessed for a year. This is due to the establishment of
evidence from the Book and the Sunnah concerning that. And
Allah is the Giver of success.

Ash-Shaykh Ibn Baz

Az-Zakah on Jewelry is obligatory on its Owner

My wife has gold that she wears that reaches the minimum
w amount required for Az-Zakah. Is there any Zakah due on
it? Is paying its Zakah obligatory on me or on my wife? Is Az-
Zakah given from the jewelry itself or is its value determined
and then Az-Zakah paid according to the value?

fh Az-Zakah is obligatory on jewelry that is made of gold and
Cil silver if its weight reaches the minimum amount required for
Az-Zakah, which is 20 Mithgal of gold and 140 Mithqal of silver.
The minimum amount of gold in the current currency is equal to
I 1 37 SaudiJunayhs. If the gold jewelry reaches this amount or
more, Az-Zakah must be paid on it, even if it is only for wearing
according to the most correct view of the scholars.

The minimum amount of silver required for Az-Zakah is 56 Saudi
riyals (of silver). If the silver jewelry reaches this amount or more,
Az-Zakah must be paid on it. The amount of Az-Zakah to be paid
is 2.5% of gold, silver and sales merchandise. This is 2 1/2 out of
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100 or 25 out of 1000. Any amount more than this is calculated in
this way.

Az-Zakah is due upon the woman who owns the jewelry. If her
husband or other than him pays it on her behalf with her
permission, there is nothing wrong with that. It is not obligatory
to give the Zakah from the jewelry itself. Rather, it suffices to pay
its value every time a year passes on it. This is according to the
value of gold and silver in the market at the completion of the
year’s time. And Allah is the Giver of success.

Ash-Shaykh lbn Baz

Is there any Zakah on Diamonds?

Jh Is there any Zakah on diamonds that are used for
w beautification and wearing?

Il There is no Zakah on diamonds that are for beautification
clA and wearing. However, if the diamonds are for business (i.e.,
buying and selling), Az-Zakah must be paid on them. The same
applies to pearls. In reference to gold and silver, Az-Zakah must
be paid on them if they reach the minimum amount required,
even if they are only for wearing according to the most correct
opinion of the scholars.

Ash-Shaykh lbn Baz

How to pay Az-Zakah on Jewelry studded with Gems
and precious Stones

Jh How is the payment of Az-Zakah to be carried out on

jewelry that is not purely gold? Rather, it is studded with
numerous types of gems and precious stones. Is the weight of
these gems and stones calculated along with the gold, as it is
difficult to separate the gold from them?

A The gold is that which Az-Zakah is obligatory on, even ifit is
worn. Concerning the precious stones, such as pearls,
diamonds and things similar to them, there is no Zakah on
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them. So, if necklaces and other things contain both of these
(gold and stones), then the woman or her husband or her
guardians look closely and estimate the gold or they take it to
those who know. Then, whatever seems to probably be correct
(as an estimate) is sufficient for this. If it reaches the minimum
amount required, Az-Zakah is paid on it. The minimum amount
is 20 Mithqal, which is equivalent to 11V 2 Saudi and European
Junayhs. In grams this is 92 grams (of gold). Az-Zakah is paid on
it every year at a rate of 2.5%, which is 25 for every 1000. This is
the correct view from the views of the people of knowledge.
However, if the jewelry is for business, then Az-Zakah is paid on
all of it, including what it contains of pearls or diamonds,
according to their value, just like other merchandise for business.
This is the view of the majority of the people of knowledge.
Ash-Shaykh Ibn Baz

Az-Zakah on Wealth given as
a Religious Donation and Similar Things

There is no Zakah on Wealth that is given as
a religious Donation!

Jh At the University of King Saud, we have a savings account
sLi for the students that serves as means of collecting money.
The University carries out this process by deducting a small
portion from the stipends of the students. Then, from what is
collected in this savings account, assistance is given to those
students who are in need. Is Az-Zakah due on the sums of
money in this savings account?

Jfc There is no Zakah due on the money in this mentioned
cEJk account or anything similar to it. This is because this wealth
has no owner. Rather, it is kept for different means of goodness
like other wealth that is donated for good deeds (charity).
Ash-Shaykh Ibn Baz
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There is no Zakah on the Wealth of a religious
Donation!

I have a sum of money from some philanthropists for the
purpose of building aMasjid. It has remained with me for
more than a year. Do | have to pay any Zakah on it or not?

11 There is absolutely no Zakah on this money, because its
CLI donors spent it in the way of Allah. You must make haste in
carrying out their request (to build the Masjid).

Ash-Shaykh Ibn Baz

There is no Zakah on Wealth that is collected from
a number of Individuals for a need

If there is a group and each person among them pays a

portion of wealth, and they save it with the intent of
benefiting from it in case some accidents happen to any of
them - may Allah forbid - and they need it for their general
affairs, and they have had this sum for a year, is there any
Zakah on it?

Jc This wealth, and anything similar to it that is donated by their

owners for the public benefit and assisting in good between
the people, has no Zakah due on it. This is because it has been
given by its owners in seeking the Face of Allah. Also, its benefits
are shared by their wealthy and their poor in helping to resolve
the accidents that befall them. Therefore, due to this it is
considered a donation from its owners having the ruling of
collected charities to be spent on that which it was donated for.

Ash-Shaykh Ibn Baz

Az-Zakah on the Wealth of religious Donations

Az-Zakah due on the wealth that is donated for
Masjids?
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Ik There is no Zakah on wealth of donations for Masjids and
CL! similar things. It is all the same, as there is a lack of personal
ownership involved in these things.

The Permanent Committee

There is no Zakah on the religious Donation

There is a group of date trees that happen to be in Al-

Mughtarrah. It has six trees and they are irrigated with
water. The farmer who cares for them gets 34h of the fruit and
the one who donated them in a will gets V~h. Is Az-Zakah
obligatory on the V”~h of the fruit that is designated for the
donor or not? This is while keeping in mind that the share of
the donor is not sufficient for the person to whom it was
willed. Therefore, the trees that the deceased person donated
in his will are not harvested except every two years.

11 If the matter is as you have mentioned, then Az-Zakah is not

obligatory on the portion of the donor, because it is a Waqgf
(religious donation). It is given entirely in righteousness and as a
good deed.

The Permanent Committee

Az-Zakah on Loaned Wealth

Az-Zakah on Debt

O/I have a debt that one of the brothers owes me, so am |
leigated to pay its Zakah?

Ik If the debt that you are owed is with wealthy people who can
CtA pay you your right when you request it, then you must pay its
Zakah whenever a year passes on it as if you had it (the money)
and they have it like a trust. However, if the person who owes the
debt is having difficulties and he cannot pay it to you or he is not
having difficulties, but he keeps putting you off and you are not
able to take it from him, then the correct view from the opinions
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of the scholars is that you are not obliged to pay Zakah for it until
you receive it from this delayer or person in straitened
circumstances. Then, when you receive it and you have it for a
year thereafter, you pay the Zakah on it. Ifyou pay Az-Zakah for
one year from the previous years that the money was with the
person with difficulties or the delayer, then there is no harm in
that. Some of the people of knowledge have said this. However,
you are only obligated to pay Az-Zakah for the future time that
comes after you received the money from the person in hardships
or the delayer, and you wait until you have possessed it for a year.
Then after a year has passed on it you are obligated to pay Az-
Zakah. This is what is preferred.

Ash-Shaykh lbn Baz

Az-Zakah on loaned Wealth

Jit | loaned a sum of money to a person and a year passed

without him repaying the loan. Should | pay Az-Zakah on
it or should | wait until he repays it, then pay Az-Zakah for the
year when | receive it?

When the debt or loan is with a wealthy person who is able
CtA to pay it and you are able to get it from him whenever you
wish, then you must pay Az-Zakah on it every year, because it is
like a trust. It makes no difference whether you left it with him to
make things easy on him or because you do not need it. However,
if the debt or loan is with one who is in straitened circumstances
or who delays payment or who is unable to repay, then the
preferred and correct view is that there is no Zakah on this until
you receive it. Then, when you receive it, you pay one year’s
worth of Zakah on it, even if it remained with the debtor for
many years. And Allah knows best.

Ash-Shaykh Ibn Jibreen
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It is not permissible to drop a Debt
and consider it as Az-Zakah

Jh We have a relative who is poor and needy, so we give him
w from the Zakah of our wealth every year. Some time ago
we gave him a sum of money outside of the time of Zakabh,
however he has not been able to return it to us until now.
Since a number of years have passed since then, our question
is this: is it permissible for us to pardon him from paying that
sum of money and count it as part of the Zakah that we will
pay this year, if Allah wills?

J] The correct view is that it is not permissible to drop a debt

that a debtor owes if one loses hope that he will repay it or
he will be late in repaying it, with the intention of considering it
part of Az-Zakah. This is because Az-Zakah is wealth that is paid
to the poor due to their poverty and needs. However, if the
person is given from the Zakah and he returns it to its owners in
repaying what he is responsible for, then that is permissible for
you, as long as there is no shady intent or favoritism.

Ash-Shaykh Ibn Jibreen

Transferring Az-Zakah to Another Place

The ruling on transferring Az-Zakah to another place

Jb Is it permissible to give Az-Zakah and send it to some
w people who deserve it in another land? | mean by this my
land, because | am a stranger in the Kingdom of Saudi Arabia.
Please benefit us with an answer, and may Allah bless you.

A According to the correct view, it is permissible to transfer Az-
CSAZakah to a land other than the land of the wealth for a
preferred benefit, like extreme poverty and need, Muslim
relatives who are in need and similar situations. However, it is
not permissible to do so simply due to favoritism while there is
someone present who deserves it and it is known that he
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deserves it, then you prevent him from it. If there is doubt as to
whether the people of a land are deserving of it, while it is certain
that the relatives in a far away land need it, and their affection and
anticipation is in what you send to them, then they are more
worthy of it. Also, giving charity to them is (the reward of) charity
and keeping the family ties.

Ash-Shaykh lbn Jibreen

The People of Az-Zakah

Paying Az-Zakah to the poor Brother

Jfiv | have a brother who is married and poor, and he owes a
w debt. I also have a sister who is married to a poor man who
owes a debt. Is it permissible for me to pay the Zakah of my
wealth completely to both of them if the Zakah covers their
debts, or should they only get a portion of the Zakah of wealth?

jh There is no problem in paying Az-Zakah to both of them if

they are both Muslims and they both owe debts and your
Zakah will cover their debts that they cannot repay. This is
because they both are included in Allah’s Statement:

“Verily As-Sadaqat (Az-Zakah) is only for the Fugara’
(poor) and the Masakin (needy)... (1!

And success is from Allah.
Ash-Shaykh lbn Baz

The ruling on paying Az-Zakah to one’s Mother

Mi Is it permissible for a person to give Az-Zakah to his
mother?

Ifc It is not allowed for the Muslim to give his Zakah to his
Cm parents or his children. Rather he should spend on them

111 At-Tawbah 9:60.
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from his wealth if they need that and he is able to spend on them.
And success is from Allah.

Ash-Shaykh Ibn Baz

The Miskin (needy) and the Faqir (poor)

Who is the Miskin (needy) who is a recipient ofAz-Zakah, and
what is the difference between him and the Faqir (poor)?

The Miskin is the Faqir (poor person) who cannot find what

completely suffices his needs, and the Faqir is in more severe
need than he (the Miskin) is. Both of them are from the
categories of people who are eligible to receive Az-Zakah and
who are mentioned in Allah, the Most High’s Statement:

“Verily As-Sadagat (Az-Zakah) is only for the Fugara’
(poor), the Masakin (needy) and those who are employed
to collect it (thefunds)... ”[]]

Whoever has an income that suffices him for food, drink, clothing
and housing, whether that is from a donation, earnings, a job or
anything similar to that, then he is not called Faqir (poor) or
Miskin (needy). Therefore, it is not permissible to distribute Az-
Zakah to him.

Ash-Shaykh Ibn Baz

The ruling on distributing Az-Zakah
to the Brother and the Uncle

Is it permissible for a brother to give Az-Zakah to his

needy brother who is a family provider and he works, but
his income does not suffice him? Likewise, is it permissible to
give Az-Zakah to the poor uncle? Likewise, can the woman pay
the Zakah of her wealth to her brother, aunt or sister?

111 At-Tawbab 9:60.
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jjk There is no harm in the man or woman paying their Zakah

to their poor brother, poor sister, poor uncle, poor aunt and
the rest of their poor relatives, due to the generality of the
evidences. Actually, giving Az-Zakah to them is a charity and
keeping good family relations. This is due to the Prophet’s
statement:
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“Giving charity to the Miskin (needy person) is (counted
as) charity and giving it to the relative is (counted as)
charity and keeping goodfamily relations. ”

This applies to all except the parents and their parents, and the
children - males or females- and their children. For verilyAz-Zakah
is not paid to them even ifthey are poor. Rather, it is obligatory upon
the person to spend on them from his wealth ifhe is able to do so and
there is no one to spend on them other than him.

Ash-Shaykh Ibn Baz

Paying Az-Zakah to the Sister

| have a sister who is married and she is a good woman. Is
w it permissible for me to pay a portion from the Zakah of
my wealth to her to raise the level of her living and help her in
rearing her children? This is particularly due to the fact that
her husband does not care about anyone but himself, and we
are tired of trying to rectify his situation.

ijl If she is poor, and her husband does not spend on her, and
CIA she is unable to rectify his situation, and there is no one to
make him do that, then it is permissible to give her from Az-
Zakah according to her need.

Ash-Shaykh Ibn Baz
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Az-Zakah for a Person who wants to get married

Jh There is an upright (i.e., religious) young man who wants

to get married, and there is no doubt that he needs
assistance to complete the matter of marriage. Is it permissible
for me to give him from Az-Zakah to help him in the matter of
his marriage?

11 It is permissible to pay Az-Zakah to this young man as a
ciA means of helping him get married if he cannot afford it. And
Allah is the Giver of success.

Ash-Shaykh Ibn Baz

The ruling on paying Az-Zakah to the poor Husband

ft 151" permissible for the woman to give the Zakah of her
wealth to her husband if he is poor?

Ik It is permissible for the woman to give the Zakah of her
cL I wealth to her husband if he is poor due to the generality of
Allah’s Statement:

id& S,

“Verily, As-Sadagat (Az-Zakah) is only for the Fuqgara’
(poor) and the Masakin (needy)... ”[1’

This is in order to eliminate his poverty.
The Permanent Committee

The ruling on the Masjid Carpets
and repairing them with Az-Zakah

ifint Is it permissible to spend on the Masjid to repair it and its
sLi carpets and similar things from Az-Zakah. This is due to
the fact that the Masjid does not have any revenue to maintain
it and its people are poor.

111 At-Tawbah 9:60.
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Il It is known that the affairs of the Masjids are related to the
CL! Ministry of Hajj and Endowments. Therefore it is responsible
for repairing the Masjids and their carpets and taking care of
whatever they need. If the Ministry is unable to carry out all of the
requests of the Masjids and it begins with giving attention to the
most important things first, and therefore, the Ministry is late in
repairing the Masjid, and its people do not want to wait, then
they have to repair with their own money. In reference to Az-
Zakah, it is specifically for eight categories (of people) that Allah
specified in His Statement:

J it jj £]>
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‘As-Sadagaat (Az-Zakah) is only for the Fuqura’ (poor),
the Masakin (needy), those employed to collect it (the
funds), to attract the hearts of those who are inclined
(towards Islam), tofree the captives, for those in debt, in
the way ofAllah (i.e. for those whofightlihad), andfor the
traveller. ’[]]

From this it becomes clear that the Masjids are not from the eight
categories mentioned in the Verse, and therefore it is restricted
from having Az-Zakah spent on it. And success is with Allah. May
Allah send blessings and peace upon our Prophet Muhammad,
his family and his Companions.

The Permanent Committee

Paying Az-Zakah to people who have committed
crimes and those who are in Debt

Is it permissible to pay Az-Zakah to those who have
committed crimes and must pay blood money and those
who are in debt when one of them asks for assistance or not?

Nvllah, Blessed is He the Most High, explains who are those
ho are eligible to receive Az-Zakah in His Statement:

11 At-Tawbah 9:60.
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‘As-Sadagat (Az-Zakah) is onlyfor the Fugara’ (poor), the
Masakin (needy), those employed to collect it (thefunds),
to attract the hearts of those who are inclined (towards
Islam), tofree the captives, for those in debt, in the way of
Allah (i.e. for those who fight Jihad), and for the
traveller. ”[U!

Allah mentioned among them those who are in debt and they are
of two types. One of them is the one who goes into debt for the
sake of rectifying matters between people. This is the person who
arbitrates for a treaty in a situation where there occurs some
dispute between a large group of people, like two tribes or the
people of two villages, concerning blood (i.e., murder) and
wealth, and it results in hatred and enmity. Therefore, this person
takes under his responsibility the payment of some wealth as a
compensation for whatever is between them to extinguish the
uprising. Hence, he is paid from Az-Zakah that which will fulfill
the burden he has undertaken, even if he is wealthy, as long as he
does not pay it from his own wealth. If he pays this debt from his
own wealth, it is not permissible to pay Az-Zakah to him. The
second person is the person who goes into debt to purchase
himself (i.e., his freedom) from the disbelievers or purchase some
permissible item or purchase some forbidden item if he has
repented afterwards. If he is poor he should be given from Az-
Zakah to repay his debt.

The Permanent Committee

The ruling of giving Az-Zakah to a single Family

If a man pays the Zakah of his wealth and it is only a little
bit, like 200 riyals for example, is it better for it to be given
to one needy family or should it be divided among a number
of needy families? Please benefit me with an answer, and may

[1] At-Tawbah 9:60.
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Allah reward you with good.

Kk If the Zakah is a small amount, then giving it to a single
needy family is better and more preferred. This is because
distributing it among numerous families, with its small amount,

will decrease its benefit.
Ash-Shaykh lbn Baz

The Mother is not given from Az-Zakah
and the Person who abandons the Prayer
does not deserve Az-Zakah

Jfev s it permissible for me to give my mother a sum of money

and consider it from Az-Zakah? This is while knowing that
my father spends on her and he is well off, and all praise is due
to Allah. Likewise, | have a brother who is able to work and he
has not gotten married yet. However - may Allah guide him -
he is not praying (As-Salah) much. Is it permissible for me to
give him anything of Az-Zakah? Please benefit me with an
answer, and may Allah protect you.

It is not permissible for you to give your mother anything

from Az-Zakah, because Az-Zakah is not to be given to the
parents. This is also because she does not need it due to your
father spending on her.

In reference to your brother, it is not permissible to give Az-
Zakah to him as long as he is abandoning the prayer. This is
because the prayer is the greatest pillar of Islam after the two
Testimonies of Faith and because abandoning it intentionally is a
form of major disbelief. Also, because he is strong and able to
earn, he should not be given Az-Zakah. Whenever there is a need
to spend on him, his father should do that, because he is
responsible for him in matters of spending, as long as he is able
to do so. May Allah guide him (the brother), direct him to the
truth and give him refuge from the evil of his self, his devil (that is
with him) and evil companions.

Ash-Shaykh Ibn Baz
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Debt and Az-Zakah

Does Debt prevent Az-Zakah

JK 1. A man works at a business and he deals with foreign

companies by buying on credit. Then ayear passes on this
credit and he is responsible for paying large sums of money.
Therefore he asks that if he wishes, can he pay what he owes of
these debts to these companies before they are due, and some
days before a year expires on the debts, so that he can avoid
the Zakah on these sums that he owes? The time to pay the
debts will come some days after the completion of the year
which requires Az-Zakah to be paid. Is he committing a sin
with this intention?

jifiv 2. How does he pay the Zakah of his wealth if the
situation is as follows, for example:

1. The value of the existing merchandise in storage at the end
of the year is 200,000 riyals.

2. The value of the debts that he owes is 300,000 riyals.
3. The value of the debts that he is owed is 200,000 riyals.
4. The cash and balance in his bank account is 100,000 riyals.

If the time for paying some of these sums comes and he delays in
paying until a year passes, then he takes this money out of his
account to pay it to its owner after calculating it, and he removes
it from his collected wealth while subtracting it from the debts he
owes, does this exempt him from paying its Zakah?

Il 1fhe who owes debts pays his debts before the completion of
CL! the year, there is no Zakah due on him, and there is no sin in
that. ‘Uthman bin ‘Affan 4> the Rightly-Guided Caliph, used to
command whoever owed a debt to pay his debt before the time of
Az-Zakah. There is no harm if the person who is owed the debt
remits some of the debt so that the remainder may be paid before
the time expires according to the most correct opinion of the two
views held by the scholars. This is due to what that contains of
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collective benefit for the people who are owed debts and those
who owe the debts, along with it being far removed from Ar-Riba
(usury, interest).

In reference to the value of the merchandise that is in the storage
facilities, you must pay its Zakah when a year is completed. The
same is the case with the balance that you have in the bank. Its
Zakah must be paid upon the completion of a year. In reference
to the debts that are owed to you by the people, it contains some
classifying elaboration. Whatever of these debts is owed by
wealthy people who can pay, then its Zakah must be paid upon
the completion of a year, because it is like the balance that is in
the bank and similar things. Concerning that which is owed by
people in straitened circumstances, there is no Zakah on it
according to the correct view from the views held by the scholars.

Some of the people of knowledge went with the view that its
Zakah should be paid after it is collected, and only one year of
Zakah should be paid on it. This is a good position and it a safe
view. However, that is not obligatory according to what is most
correct. This is because Az-Zakah is charity and it is not
obligatory on wealth that one does not know whether it will be
acquired or not, as it is with those who are having difficult times,
those who delay paying and similar people. This is just like
wealth that has been lost, lost animals and similar things.

In reference to the debt that you owe, it does not prevent Az-
Zakah according to the most correct view from the views of the
people of knowledge. Concerning that of your wealth which is
due to be paid to people to whom you owe debts, and you have
had it for a year before you repay it to the people to whom it is
owed, its Zakah does not become nullified. Rather, you still must
pay its Zakah as a year has passed on it and it is in your
possession. And success is from Allah.

Ash-Shaykh Ibn Baz
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Miscellaneous Fatawa

There must be intentions to give Az-Zakah

O/Can I give some money in charity to someone who is
O1eedy while believing that it is from Az-Zakah or not?

fk Ifyou give anything of your wealth and place it in the hand of

a poor person while intending that it is from Zakah on your

wealth when you give it to him, then that fulfills the obligation of
Az-Zakah.

The Permanent Committee

The ruling on giving Az-Zakah of Wealth
in the form of Food, Clothing or other things

Jh Is it permissible to give the Zakah on wealth in another
'w form, like food, clothing or other things that you buy and
give to the people who are recipients of Az-Zakah? Is it
permissible to give a portion of it to relatives, and what is the
level of relationship (that qualifies)?

Ik Itis good to give the Zakah of wealth from the kind of thing
Cm it is taken from, except for the business merchandise. The
value of the items that are for sale and trade should be
determined and Az-Zakah should be given from their value in
cash. However, ifthe person giving Az-Zakah decides to purchase
some necessary items for the poor with it, such as clothes,
needed gifts and items that they are in need of, then it seems
most likely that this is permissible. Then, verily Az-Zakah is paid
to its people whom Allah mentioned, even if they are relatives.
Rather, it is preferred to give it to the relative if his need is more
severe, as long as there is no favoritism involved and special
treatment for him instead of someone who has more right to
receive it than him who is is not a relative. It is not permissible to
pay Az-Zakah to someone whom the giver of the Zakah may
inherit from after death, nor to parents, grandparents, children
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and grandchildren.
Ash-Shaykh lbn Jibreen

His hobby is collecting different types of Money,
so does he pay Zakah on it?

Jh There is a man who has a hobby of collecting Arabic and

foreign money. It is only a hobby. From this money there
is that which is valuable and that which is not. Therefore, does
he have to pay Az-Zakah on these if he has them for a year?
Please benefit us with an answer, and may Allah reward you
with good.

A He must pay its Zakah if he has it for ayear and it reaches the

minimum amount required for Az-Zakah. This is due to the
generality of the evidences from the Book and the Sunnah, as it
has the same ruling as money. It takes the place of cash currency
just like paper money. And Allah knows best.

Ash-Shaykh lbn Baz

How to pay Az-Zakah on what was in the past

How do | pay Az-Zakah if | do not know the amount of Az-
akah due from what was in the past?

A It is known that Az-Zakah is a pillar from the pillars of Islam
CU and it is obligatory upon whomever it is due to pay it. If he
knows for sure its amount, then he pays it. If he is not sure about
it, then he gives an amount from his wealth that he intends to be
Az-Zakah until he thinks that what he has paid fulfills the
obligatory Zakah that he is responsible for. Basing things upon
probability is a fundamental principle from the principles of the
Islamic law.

The Permanent Committee
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The ruling on Az-Zakah that is paid
to the Office of Az-Zakah and Income

fflh 1 am the owner of a firm and | pay an amount of 2.5%

from my principle wealth to the Office of Az-Zakah and
Income based on the claim that this amount is considered
Zakah on business. If | stop paying it, | will not receive many
benefits, like bringing people (from outside the country) and
seeking any justice in dealing with my legal records. For this
reason, | am obligated to pay this sum. However, | read in
some books that this sum is not a form ofZakah and | am only
obligated to pay a Zakah that is different from what | pay to
the Office of Zakah and Income. | would like some assistance
in this matter because this is the condition of all of the
companies and firms in the Kingdom. May Allah give all ofyou
success in doing that which is good.

Il Aslong as it is requested from you in the name of Az-Zakah
and you pay it with the intention of giving Az-Zakah, then it
is a form of Zakah. This is because the ruling authority has the
right to request Az-Zakah from the wealthy in order to give it to
those who deserve to receive it. You are not required to pay any
other Zakah on the wealth that you have paid its Zakah to the
government. However, if you have some other wealth or profits
that you do not give its Zakah to the government, then you must
pay its Zakah to whoever deserves it from the poor and other
recipients of Az-Zakah. And Allah is the Giver of success.
Ash-Shaykh lbn Baz

How does the Person who lives outside
of his Country pay Az-Zakah?

jlh There is a man who lives outside of his country, so how
sLi does he pay the Zakah of his wealth? Does he send it to
his country, does he pay it in the country where he lives or
does he give his family the responsibility of paying it on his
behalf?
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11 He should look at whatever is the most beneficial for the
&A people who are recipients of Az-Zakah. Is it more beneficial
for him to pay it to the people in his country or does he send it to
another country where there are poor people? If the two
situations are equal, then he gives it in the land that he is in.

Ash-Shaykh Ibn ‘Uthaimin

There is no Zakah due on Vegetables

Is Az-Zakah obligatory on vegetables, like tomatoes,
'w potatoes, onions and similar things?

Il Az-Zakah is obligatory on grains and all fruit that is weighed
&A and stored. In reference to the vegetables, there is absolutely
no Zakah obligatory on them. This is due to the Prophet’s
statement in a Hadith reported by ‘Ali 4® and recorded by Ad-
Daraqutni with his chain of narration:

Gz olj 9" G g

“There is no Sadagah (i.e., Zakah) due on vegetables. ”[1*

I similar narration was also reported from ‘A’ishah This is
OA also due to what was reported from Al-Athram that the
employee of ‘Umar «& wrote to him concerning some grape
vineyards that contained vegetation and pomegranates that were
more abundant in growth than the grapes. ‘Umar <& in return
wrote to him saying: “There is no Zakah of harvest on it, as it is
from the shrubs.”

The Permanent Committee

Appointing someone to pay Az-Zakah on your behalf
Jb 1 own a number of heads of cattle in Egypt. Do | pay Az-
A i Zakah for them while | am here in Iraq or do | wait until |

return to my country?

11' Ad-Daraqutni no. 1890.
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Il It is obligatory on you to pay their Zakah every time a year
CLi passes on them. Thus, you should appoint someone there in
Egypt to pay it. Appointing someone to pay Az-Zakah is
permissible. This is because the Prophet gg used to send
people around who were employed to collect Az-Zakah and
they would take it from its people and bring it to the Messenger
of Allah jgj. It is also confirmed from him that he appointed ‘Ali
bin Abi Talib to slaughter what remained of his sacrificial
animals during the Farewell Hajj.

Therefore, you should appoint someone whom you trust in Egypt
to pay the Zakah of these cattle and it is not allowed for you to
delay it until you return, because in this is delaying which keeps
its people from getting it in its time (i.e., when it is due). Also,
you do not know,, it could be that death will overcome you
before you return to Egypt and your inheritors may not pay it (Az-
Zakah) for you. If this happens, the Zakah will remain under
your responsibility. So, make haste my brother - may Allah bless
you - to give Az-Zakah and do not delay it.

Ash-Shaykh lbn ‘Uthaimin

Az-Zakah on stored Grains

lib Itook an amount of grains from some of the farmers and |
sLi stored it to be used as food for my children, both now and
in the future, by the leave of Allah. So, do | have to pay any
Zakah?

fk There is no Zakah on these grains and their likes from
wealth that is stored for man’s needs. Az-Zakah is only on
that which is kept for selling or whatever is from the two
currencies, gold and silver, or whatever takes their place of paper
money. This is from the Bounty of Allah, His Kindness and His
Gendeness with His servants. So, unto Him is due all praise and

thanks for that.
Ash-Shaykh Ibn Baz
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There is no Zakah on four She-Camels

Ith If a person has four she-camels and one day before he
sJj owned them for a complete year, one of them gave birth.
Therefore, is the minimum amount completed for that year?

Mk Ifa person has less than the minimum amount for Az-Zakah,
CL! like 30 sheep, then their number increases due to births
before ayear completes on the original number, the beginning of
its year is considered from the day that the minimum amount is
fulfilled. This is the position of the majority and it is acted upon.
Imam Malik opposed this and said: “If during the year their
number reaches 40 sheep due to the increase of their births and
that (number) remains so until the end of the year, one sheep is
due as Zakah. This is because the year of the new births is
pursuant to the year of the original number. Therefore, Az-Zakah
is obligatory.” This was also mentioned in a report from Ahmad.
Based upon this, due to the popular view and that which is acted
upon, there is no Zakah on four she-camels and the year begins
from the time the number of she-camels reaches five.

The Permanent Committee

The ruling on dropping a Debt
with the intention of Az-Zakah

difik If | gave a loan to some people, and it becomes difficult
sJj for them to repay it, and | pardoned them from repaying it
with the intention that it is from Az-Zakah, is that permissible
and does it suffice or not?

M If some right is due to you from a person, it is not
uLL permissible for you to drop it and intend it to be from Az-
Zakah, because that contains a protection of your wealth (from
Az-Zakah). Verily, you have taken the dropping of this money -
that you have not gotten back - to be Zakah on your wealth; and
you have kept the Zakah - that is due on you to pay - as your
own possession. And success is from Allah.

The Permanent Committee
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Is Az-Zakab paid on a Gold Pen

A A gift came to me that was in the form of gold pens. So,

what is the ruling on using them? Is there any Zakah on
these pens or not? Please benefit me with an answer, and may
Allah benefit you.

The most correct view is that it is forbidden to use them for
ales due to the generality of the Prophet’s statement:

(UjjS'i (3p i35 OW, cM”

“Gold and silk have been made lawfulfor thefemales of
my Ummah andforbidden for their males. ”[1*

There is also his statement concerning gold and silk:

“These two are lawfulfor thefemales of my Ummah and
forbidden for their males. ’[Z]

In reference to what is related to Az-Zakah, if these pens reach
the minimum amount required by themselves or along with other
gold that the owner possesses that causes the minimum amount
to be attained, Az-Zakah is due on them if they are possessed for
a year. The same applies if he has silver or sales merchandise by
which the minimum amount is reached, Az-Zakah becomes
obligatory according to the most correct of the two views of the
scholars. This is because gold and silver are like one thing.
Ash-Shaykh Ibn Baz

Zakatul-Fitr
The ruling on Zakatul-Fitr and its amount

Jh Is Zakatul-Fitr obligatory or recommended? Who is it
w obligatory upon?

[1* An-Nasa’i no. 5151.
(z]I An-Nasa’i no. 5147-5150 and Ibn Majah no. 3595-3597.
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fk Zakatul-Fitr is obligatory upon the Muslims, because the
CLI Prophet jjj8 made it obligatory upon the male, the female, the
child and the adult. Its amount is a Sa‘ of food or (i.e., which
means) dried dates or barley or raisins or cottage cheese. He §jj
commanded for it to be given before the people come out to pray
the Eid prayer. Thus, it is an obligation imposed by the Prophet
It is legislated to be given at the end of Ramadhan as
purification for the fasting person from useless and foul speech,
and to feed the poor people so they do not have to go around
begging on the day of the 'Eid. And Allah is the Giver of success.
Ash-Shaykh Ibn Jibreen

The Food of Az-Zakah

What is the food that is permissible to give for Zakatul-
Fitr?

Ifc It is reported in the Hadith that it is to be given from five
<BAthings. They are wheat, barley, dried dates, raisins and
cottage cheese. However, some of the research scholars have
mentioned that specifying these five things was done because
they were being used at that time. Therefore, they permit giving it
from whatever is the common food of the land, like rice for
example, and com in the land where it is used as food and so
forth.

Ash-Shaykh Ibn Jibreen

He forgot to give Zakatul-Fitr before the Eid prayer

Jk | prepared Zakatul-Fitr before the Eid to be given to a

poor person whom | know. However, | forgot to give it. |
did not remember it until the Eid prayer, so | gave it after the
prayer. What is the ruling on this?

Jfc There is no doubt that the Sunnah is to give the Zakatul-Fitr
oA before the Eid prayer as the noble Prophet  ordered this.
However, there is no sin on you for what you did. Giving it after
the prayer suffices, and all praise is due to Allah, even though it is
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mentioned in a Hadith that it is a charity from the charities (i.e.,
Sadagah). However, that does not prevent it from being
acceptable and falling in its appropriate place. We hope that it is
accepted and that it will be considered a complete Zakah, as you
did not delay it intentionally. You only delayed it due to
forgetfulness. Verily, Allah said in His Noble Book:

il ol tii-# Y

“Ottr ZorJ, do not punish us if we forget or fall into
error. ’[1]

It is confirmed from the Prophet that he said:
Ji QujiLl

‘Allah, the Mighty and Majestic, says, 'Verily | have done so
(i.e., acceptedyour prayer). ”’I7]

Thus, He answered the supplication of His believing servants in
not punishing them for forgetfulness.
Ash-Shaykh Ibn Baz

The ruling on delaying the Zakah of Wealth
and Zakatul-Fitr

jifiv Is it permissible for a person to keep the Zakah of his
W wealth or Zakatul-Fitr in order to give it to one of the
poor people who he is not able to get in touch with yet?

If the amount of time is short and not long, there is no harm

in him keeping it until he can give it to some of the poor
people among his relatives or someone who is poorer or in more
dire need. However, it should not be a long period of time. It
should only be a number of days that are not numerous. This is in
reference to the Zakah of wealth. Concerning Zakatul-Fitr, it
should not be delayed for later. Rather, it is obligatory to pay it

[11 Al-Bagarah 2:286.
(2 Muslim no. 126.
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before the Eid prayer, as the Prophet  ordered. It may be given

before the Eid by a day or two or three. There is no harm in that.

However, it should not be delayed until after the prayer.
Ash-Shaykh lbn Baz

The ruling on giving Money for Zakatul-Fitr

O/What is the ruling on giving money for Zakatul-Fitr,
OJecause there is someone who says that it is permissible?

Il It is not unknown to any Muslim that the most important
C&L pillar of the upright religion of Islam is the testimony that
none has the right to be worshipped but Allah and Muhammad is
the Messenger of Allah. The testimony that none has theright to
be worshipped but Allah necessitates that none should be
worshipped but Allah alone. The testimony that Muhammad is
the Messenger of Allah necessitates that Allah not be
worshipped except with what the Messenger of Allah jig
sanctioned. Zakatul-Fitr is an act of worship according to the
consensus of the Muslims, and the fundamental principle
regarding acts of worship is that they are Tawqeef (i.e., limited
to whatever there is a text for). Therefore, it is not permissible for
anyone to seek to worship Allah with any act of worship except
with what is taken from the wise person who was the source of
Islamic legislation (i.e., Prophet Muhammad jg|). He is the one for
whom His Lord, Blessed is He the Most High, said:

iQ <& \jido git#

‘And he (Muhammad does not speak from (his oum)
desire. It is only a revelation that is revealed (to him). ”[1*

And he sg said concerning that:
I G-1u

“Whoever introduces into this matter ofours that which is
not of it, then it is rejected. "7

11 An-Najm 53:3, 4.
121 Al-Bukhari no. 2697.
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And he said:;

I 1M alp ~Up

“Whoever does a deed that is notfrom our matter, then it
is rejected. 1]

He legislated Zakatul-Fitr by that which is confirmed from him
in the authentic Hadiths as aSa' of food or (i.e., meaning) aSa' of
dried dates or aSa' of barley or a Sa' of raisins or a Sa' of cottage
cheese. Indeed Al-Bukhari and Muslim recorded from ‘Abdullah
bin ‘Umar  that he said:

“The Messenger ofAllah  obligated Zakatul-Fitr as a Sa'
ofdried dates or a Sa' ofbarley upon the slave and thefree
man, the male and thefemale, and the child and the adult
among the Muslims. He commanded that it begiven before
the people come out to theprayer.”

They (Al-Bukhari and Muslim) also both recorded from Abu Sa‘id
that he said:

tWe used to give it (Zakatul-Fitr) in the time ofthe Prophet
%,as a Sa'offood or (i.e.,, meaning) a Sa' ofdried dates or
a Sa‘ofbarley or a Sa‘ of raisins. ”

In another narration he said: “and a Sa‘ of cottage cheese.”

Hence, this is the Sunnah of Muhammad regarding Zakatul-
Fitr. It is known that during the time of the legislating - and this
giving - of Zakatul-Fitr, dinars and dirhams (i.e., gold and silver
coins) existed - especially in Al-Madinah - among the Muslims.
These were the two leading forms of currency at that time and yet
he (the Prophet H8) did not mention them in regards to Zakatul-
Fitr. Ifeither of them were acceptable for Zakatul-Fitr, he would
have clarified that, as it is not permissible to delay explanation
past the time of need. If this explanation had occurred, the
Companions  would have acted upon it (i.e., by giving money).

What has been related concerning the Zakah of the livestock

[11 Muslim no. 1718.
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animal, of the known permission to give another animal in place
of what is to be given, this is conditional upon that which is
obligatory to give not being available. This allowance is
specifically for that which it has been narrated concerning. As
was mentioned earlier, the fundamental principle regarding acts
of worship is At-Tawqgeef. We do not know of anyone of the
Prophet’s Companions giving money for Zakatul-Fitr, and they
were the most knowledgeable people of his Sunnah and the most
devout people in following it. If anything like this had occurred
among them, it would have been reported just as other things
were reported from their statements and deeds that were related
to the matters of Islamic legislation. Indeed Allah, glory is unto
Him the Most High, said:

‘Verily there is an excellent example for you all in the
Messenger ofAllah (Muhammad i

And He, the Mighty and Majestic, said:

“And the first and foremost (to believe) from the
Muhajirun (immigrants to Al-Madinah) and the Ansar
(the citizens of Al-Madinah who helped the Muhajirun)
and those whofollowed them ingoodness, Allah ispleased
with them and they are pleased with Him. And He has
prepared for them Gardens with rivers flowing beneath
them. They will abide thereinforever. That is the supreme
success. [

From what we have mentioned, it becomes clear to the person
who follows the truth that giving money for Zakatul-Fitr is not

1M Al-Ahzab 33:21.
Pl At-Tawbah 9:100.
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permissible and it does not suffice for whoever gives it because
he is opposing what has been mentioned of the legislative
evidences. | ask Allah to help us and the rest of the Muslims to
understand His religion, be firm upon it and beware of
everything that opposes His Law. Verily, He is Most Generous,
Most Noble. May Allah send blessings upon our Prophet
Muhammad, his family and his Companions.

Ash-Shaykh Ibn Baz

The Sunnah is to distribute the Zakatul-Fitr
among the poor People of the Land

Jh In reference to the food for Zakatul-Fitr, is it to be

distributed among the poor people of our land or other
than them? If we travel three days before the Eid, what do we
do regarding Zakatul-Fitr?

Jk The Sunnah is to distribute Zakatul-Fitr among the poor
CIA people of the land on the morning ofthe Eid day before the
prayer. It is permissible to distribute it a day or two before that,
starting from the 28th (of Ramadhan). If someone who must pay
Zakatul-Fitr, travels two days or more before the Eid, he should
give it in the Islamic land that he is travelling to. If he is travelling
to lands that are not Islamic, he should find some poor Muslims
and give it to them. If his travel was after the permitted time to
give it, then its intent is to show beneficence and kindness to
them (the poor) and prevent them from begging from the people
during the days of the Eid.

Ash-Shaykh Ibn Baz

The ruling on giving Zakatul-Fitr
to the Figh Scholar of the Land

JK  Verily we collect Az-Zakah (i.e., Zakatul-Fitr) and we give
~ it to the Faqih (i.e., Figh scholar of the land). Whoever
fasts, he must give the Zakatul-Fitr to the Faqih. Are we right
in doing so?
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Kk If this Faqih is trustworthy and he will give it to the poor
I i people, there is no harm in the people giving him their
Zakah. However, it is to be given a day or two before the Eid and
the Faqih should give it out on the day of the Eid.

Ash-Shaykh Ibn ‘Uthaimin

Zakatul-Fitr is only given to the poor People

Jfo Concerning Zakatul-Fitr, if a person is in a desert area far
w from the city and his neighbors are middle class nearly
equal in regards to wealth - they are not rich nor are they poor
- may some of them be given from it (Zakatul-Fitr) or not?

11 From the wisdoms behind the legislation of Zakatul-Fitr is
iJLI fulfilling the need of the poor on that day. So, whoever is not
poor, then he should not be given Zakatul-Fitr. Aperson who is
able should prepare the Zakatul-Fitr and distribute it among the
poor in the closest land to him, and if he is able he may appoint
someone to represent him in a land that has poor people. This
representative is to distribute it to the poor in the time that is
designated for giving it.

The Permanent Committee





